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[Ipenucnosue

COopHUK cTaTel OOBIYHO COCTABISIOT K FOOWJICIO WJIM B CBSI3M C HEKUM
BBIIAIOIUMCST COOBITHEM B aKaJeMHUYECKOM Kapbepe ydeHoro. OcobeH-
HOCTB 3TOT0 COOpPHHMKA B TOM, YTO OH IMOCBSILEH LEJION XU3HU MapruaHHbI
beepne-Moop, cronb Ooraroit coobiTusiMu. bonee 30 set mpopaboTtana oHa
Ha pa3HbIX JOJDKHOCTIX B MHcTUTyTE nepeBona bubnuu, ocoboe BHUMaHue
yaenss IepeBOAaM Ha JIE3TMHCKUM s3bIK. B TeueHune nocienHero aecsatuie-
TUsl OHa ObuTa nupekTopoM poccurickoro UMb, u ee Tpya Ha 3TOM mocTy B
HENPOCTOE MEPEXOJHOE BPEMsI BBI3BIBACT UCKPEHHEE YBAKEHUE W ITPU3HA-
TEIBHOCTh CO CTOPOHBI Bcex ee kosuier. Kpome toro Mapuansue 1oBenoch
npencrapiaTe MIIb Ha MexayHapoIHOM ypoBHE, OOLIasiCh ¢ PEICTaBUTE-
JSIMM IpyrUX OMONEHCKUX areHTCTB, W €l Bcerja yJIaBaloch COYETATh
TBEPAOCTh C JUILUIOMATHYHOCTBHIO. [lesrensHocTh UIIb mox ee pykoBon-
CTBOM Oblia BbICOKO oueHeHa u Pycckoii IlpaBocnaBuoil LlepkoBsio, u
Poccuiickoit Akanemuent Hayk, npucBouBinei el B 2005 r. mo4eTHy0 J0K-
TOPCKYIO CTEIICHb.

Ha »Tom Qone HacTosuuii COOpPHHUK CTaTeH BBIMISIUT OUYEHb CKPOMHO.
Ho Bce ke cpenu ero aBropoB u poccuiickue yuensle (M. E. Anekcees), u
npeacraBuTenu napraepckux opranmzanuii (M. I'pun, SIL u C. Kpucn, UBS),
paBHO Kak W kosuteru Mapuannsl u3 UIIb. Msr Hageemcs, 4To mogo0HOE
coueranue crateil no sk3eretuke (A. C. Jlecuuukwuii, A. b. ComoB), uctopuu
nepeBoga (K. T. Nagunus) u cienmdudeckumM nepeBOIIECKAM MpodIemMaM
(M. E. Anekcees, 1. Ix. Kiapk) co ctaTbiMH 0 IIUPOKOM KOHTEKCTE OMO-
JICHCKUX TIEPEeBOJIOB M UX MecTe B *ku3HU obmiectBa (B. Boitno, M. I'pun,
C. Kpucn, C. X. IlluxanueBa) oTpaxaeT B HEKOTOPOH CTENEHH IIUPOTY U
riyouHy noaxoza MapuaHHbI K 3TOMY CBSIIIICHHOMY /ey ee >Ku3HH. [lycTh
OH TMOJHUMET €l HACTPOEHHE U, B KOHIIC KOHIIOB, OOECIEYUT 3aHUMATEIIb-
HBIM YTEHUEM BO BpeMs JIOJITUX MOE3/I0K B MOCKOBCKOM MeTpo. MTak, Mbl
NPUHOCKUM 3TOT cOoopHUK ['ocrogy u mocssitaem ero Mapuanhae ¢ 6yaro-
JAPHOCTBIO 32 BCE, YTO OHA COBEPILIMJIA B MPOLILJIOM, YTO JE€JaeT B HACTOS-
IIEM U YEro, KaKk Mbl HaJIeeMCsl, TOCTUTHET B Oy IyILIEM.

Peoaxmopul coopruxa A. C. Jecnuykuu, /. [oc. Knapk
Hosbps 2009



Preface

A Festschrift usually celebrates a significant round-figure birthday or some
specific milestone in academic life. This volume is rather different and
has been compiled to honour a life-time achievement. Dr Marianne
Beerle-Moor has worked for more than 30 years for the Institute for Bible
Translation in various capacities, and has acquired a detailed knowledge
of the Lezgi language. Over the past decade she has been Director of IBT
Russia, and in carrying this heavy responsibility at a time of major transi-
tion for IBT, she has earned both the respect and the affection of her col-
leagues. In addition it has fallen to her to represent IBT in its international
relations with other Bible agencies, and this too she has done with both per-
severance and diplomacy. The value of IBT’s work under her leadership
has been recognised both by the Russian Orthodox Church and the Russian
Academy of Sciences, which awarded her an honorary doctorate in 2005.

In comparison with such public approbation, this volume is relatively low
key, but its contributors represent both the Russian academic world
(Alexeev) and IBT’s partner organisations, the United Bible Societies
(Crisp) and the Summer Institute of Linguistics International (Greed), as
well as her colleagues within IBT. It is our hope that its combination of ar-
ticles on exegesis (Desnitsky, Somov), translation history (Gadilia), and
specific translation questions (Alexeev, Clark) with articles on the back-
ground and wider implications of Bible translation (Crisp, Greed, Voinov,
Shikhalieva) will offer some reflection of the breadth and depth of
Marianne’s lifelong commitment to this sacred task, as well as providing
some encouraging and thought-provoking reading for her long journeys on
the Moscow metro. So we offer it with gratitude to God and to Marianne
for all that has been accomplished in the past and with hope for all that
lies ahead.

The Editors David J. Clark, Andrei S. Desnitsky
November 2009



Pycckue nepeBoansl bubdinu
KaK OCHOBA JIJIS IEPEBOIA
Ha s13bIKK Hapoa0B Poccrumn
(Ha MaTepualie 1areCTaHCKUX NEPEBOJIOB)

M. E. Anexcees

CoBpemeHnHble nepeBojbl bubmum Ha s3bIkM HapoaoB Poccum mpesncras-
JSIFOTCST OOBIYHO KaK OMHMparolIvecss Ha rpeueckuid opuruHain. He mmeer
CMBICJIa OCIIaPUBATh ATOT TE€3UC, YUUTHIBAsI, YTO B KaXKIOM NEPEBOAUYECKOM
IIPOCKTE MUMEETCS DK3EIe€TUYECKUN PENAKTOP, 3aJauyeld KOTOPOro SIBJISECTCS
IIOCTOSIHHAsI CBEPKA MEPEBOIA UMEHHO C I'PEYECKUM OPUTMHAIOM. TeMm He
MEHee, €CJIA TOBOPUTh HMEHHO O MPOLECCE NEPEBOJa KaK TAKOBOM, Ha IEp-
BBIM IUIAH BBIXOAAT PYCCKUE NEPEBOMABI, IIOCKOJIIBKY UMEHHO OHU SIBIISIOTCS
OTIIPAaBHON TOYKOH B OOJIBIIMHCTBE MEPEBOTIECKUX MTPOEKTOB.

Jonroe BpeMs cyliecTBOBaja JUIIb OJHA BEPCHUs MEPEBOJA HA PYCCKUU
SI3bIK — Tak HaszbiBaeMass CHHOJAiIbHAs BepCHUs, MpPEACTaBisitolas coOoun
OyKBaJIbHBI TEPEBOJ] T'PEUYECKOr0 TEKCTa, B pe3ysibTare KOToporo ¢op-
MaJbHOE COOTBETCTBHE BO MHOTHX CIIy4asiX COXPaHSJIOCH B yIIepO MOHUMAa-
HUIO TEKCTa. JTU OCOOEHHOCTH JAHHOTO MEPEeBOJia HEPEIKO MPUBOAMIU K
Kypbh€3aM TpH ONMUPABIIEMCS Ha HETO MEpPEeBOJIC Ha JAPYTHE SI3BIKH, B 4acT-
HOCTH Ha ynuHckuil (cM. Cuxapynuaze 2008).

B nacrosiiee BpeMsi cuTyalrusi KOpeHHbIM 00pa3oM M3MEHWIACh: UMEETCS
HECKOJIBKO BAPUAHTOB IIE€PEBOJIa Ha COBPEMEHHBIM PYCCKHUM SA3bIK, OPUEH-
TUPOBAHHBIX TPEXKJEC BCEro Ha CMBICIIOBOE COOTBETCTBUE (OCOOHSKOM B
ATOM pANYy CTOUT NEPEBOJ, O3aryiaBieHHbIA «CJIO0BO KW3HW», KOTOPBIM,
npubImkasIch Mo (GopMe H3IT0KEHUSI K YUTATEI0, CIUIIKOM JIaJIeKO OTXO-
JUT OT COAEpKaHMsI OPUTHHAIIBHOTO TekcTa). Kak mokasbiBaeT aHaIU3 3TUX
MEePEBOIOB, CMBICTIOBas aJ€KBAaTHOCTh OTHIOAb HE O3HaudaeT (hopMajbHBIN
Mapajjiean3M COOTBETCTBYIOLIMX TEKCTOB. HampoTtus, uccienyemele Tek-
CThI JTalOT IIMPOKUK CIIEKTP BapPUAHTOB, KACAIOIIMXCS MPEXKIE BCETO CHH-
TaKCUYECKON CTPYKTYPHI.

Tpanchopmary B MOCTPOCHUH MPEATIOKEHIH HEM30€KHO BOSHUKAIOT MIPH
MEPEBOJE C OJHOIO fA3bIKA HAa APYroi, HA YTO HEOJHOKPATHO YKAa3bIBaJIu
MHOTHE JIMHTBUCTHI, Cp., HarpuMmep: «lIpu nepeBose Hepeako MPUXOAUTCA
npuberatb K NpeoOpa3oBaHUsIM B AKTAaHTHOW CTPYKTYpe BBICKA3bIBaHUS,



M. E. Anexceees

0COOEHHO KOTrJla Mbl MMEEM JEJIO ¢ TaKOW Mapoi S3bIKOB, KaK PYCCKHHI U
bpaHiy3ckuii, KOTopble B chepe CHMHTAKCHCa HEPEAKO 3aHMMAIOT JIMaMeT-
PaIIbHO NPOTUBOIIOJIOKHBIE MO3UIMN. BO MHOTMX CiTy4asx TOJIBKO aKTaHTHAs
TpaHC(OpMalLUs MO3BOJISIET IPU MEPEBOAE C PYCCKOro s3bIKa Ha (paHIly3-
CKHUH MJM ¢ (PpaHIly3CKOro Ha pycckui cpopmupoBath ppasy, COOTBETCT-
BYIOLIYIO IPAMMAaTHYE€CKUM M CTWIMCTHYECKMM HOPMaM s3bIKa MEPEBOJA.
MoHo cka3aTh 0e3 MpeyBeIHYeHHUs, YTO UMEHHO 3TH TpaHChOopMaIiu
4acTo JAIOT B PYKM MEPEBOIUYUKY KIIIOY K XOpOIIEMY MEpPEeBOy M COCTaB-
JSIFOT CepALIEBUHY CUHTaKCHMUYECKUX MPOoOJIeM MpH MepeBoIYeckoi padoTe ¢
3TUMU ABYMs s3bikamu» (I'ak 2002: 42).

CpaBHUTENBHBIN aHAIN3 UMEKOIIMXCS B HAIIEM PaCIOPSKEHUU PYCCKUX
MEPEBOJIOB HE SIBISAETCS MPEIMETOM HACTOSIIIEN CTATbU, XOTS UMEHHO 3TO
CTPYKTYPHOE pa3jInuue MPOCIEKUBAETCS MOIYAC MPU aHAIU3E MEPEBOOB
bubnun Ha 5361k HaponoB Poccuu: HecMOTpst Ha BBIOOpP B KayecTBE TJia-
BEHCTBYIOLIETO MPUHIUIIA CMBICIIOBOW 3KBHUBAJIEHTHOCTH, PEABHO CTPYK-
Typa NepPEBOJia BO MHOTOM 3aBUCUT OT CHHTAaKCUYECKOW CTPYKTYpPbl UCTOY-
HUKa — COOTBETCTBYIOILLIETO PYCCKOro nepeBoja. Kak mokas3biBaeT aHaIN3
TEKCTOB Ha JareCTaHCKHX S3bIKaX, HAUOOJBIICH IMOMYyJSSPHOCTHIO CPEIu
MEPEBOIUYUKOB TONB3YIOTC CuHOAanbHbIA TiepeBon W nepeBon B. Kys-
HELIOBOM, B CHUJIy YETO MMEHHO 3TH JIBa MEPEBOJA MPUBJIEKAIOTCS K CpaBHE-
HUIO B HACTOSILIIEH CTaThe.

IToBceMecTHO B mepeBOJaxX MBI BCTPEYaeM pPa3jIMYMUE B HCIIOJIb30BAHUU
MECTOMMEHHUHN M JIMYHBIX MUMEH JUIsi 00O3HAYeHHs] YYAaCTHUKOB CUTYyallUd
(uHOTIA2 OHU OOYCIOBIIEHBI TEKCTYaJbHBIMU PACXOKICHUSIMU B OpUTHMHAIIb-
HBIX TEKCTaX, HO 3TO UMEET MECTO JaJIeKO HE BCEeria), Hamp.:

Kol ovk toyvoov aviamokpldfival wpog tadta
Cun.: U He Mmornu otBeuats Emy Ha 310 (JIyka 14:6)
Ky3H: 11 oHu HMUYEro Ha 3TO HE CMOIJIM OTBETHUTh
Kink: 11 oHu He cMoriiM HUYero Bo3pas3uTh EMy Ha 3T0

Aryn.: I'edypudac depa mac xpyHa agaBa (OHM HIYETO HE MOTIIH
CKa3aTh)

PyT.: TumOuImgaa memuH XbyXbyc Xblyrslypauin (OHM HUYETO HE
MOTJIM CKa3aTh)

Hapr.: Wapanm I'lucana un cyannucpa xasab rec xleOuy6 (oHu He
Jlalii OTBET M Ha 3TOT Borpoc Uucyca)

Tab6.: Aypapuxban Vcaiin3 xaBad TyBy3 rbadbXbyHIap (OHU HE
CMOTJIH JIaTh 0TBeT Uucycy)

XoTs BO BCEX NMPUBCACHHBIX AAar€CTaHCKUX IMCPEBOJAAX SKCINNIMIUTHO BbI-
pPaxXCHO MCCTOMMCHHC «OHH», TOUHOI'O IIOBTOPCHHUA HCT HU B OJHOM H3
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nepeBoJIoB. JIFOOONBITHO, UTO PYTYJBCKMM U aryJbCKHH NEpEeBOABI 31€Ch
MIPAaKTUYECKU COBIAJAIOT.

B psine cnydaeB B pa3iaMuYHBIX MEPEBOJAX Mbl UMEEM PACXOKIEHUS B MO-
JANBbHOCTHU BbICKa3bIBaHUM. Tak, Harpumep, CHHONANBHBIN NEPEBOI, CIENYS
3a TPEYECKUM OPHUTMHAJIOM, HCIIONb3YET MMIEPATHUB: «BBIWIW U YIAINACH
orcrona» (JIyka 13:31). B nmepeBone B. Ky3nenoBoii nmeem Goiiee Markoe
BbICKa3bIBaHUE, COeprKallee AO0KEHCTBOBATENbHYIO CeMaHTHUKY: «Tebe
HaJ0 yuTH oTrcrofa». Hekoropsle narecraHckue NepeBobl AT aHAJIOIMY-
HYI0 MHTEpIIPETALMIO, Cp. arys. «ByH ylIyHa KkaHaes Mucaac» («Thl J0JI-
JKEH YUTH OTCIOIa»; 3/1€Ch COBIA/ICHUE OXBATHIBAECT M MOCTIO3ULIUIO HApE-
yus); pyT. «Bbl MHIaa XbBIXbbIp HUTapa»; napr. «Xlen viaamm apykbec
rlarlanbupkyp». TabacapaHckuii (M B HEKOTOPOM OTHOUICHMH aBapCKHM,
r7ie Tak’Ke UCIOJIb30BaH MUMIIEpATUB) MEpeBo] Oanxke B 3TOM IiaHe k Cu-
HOJAIbHOMY: «Y nyulBHY, TbaMJIMH I'bapax» («BBIAIS, OTCIOA UANY).

Bapuanuu MoryTt 3akirouyaTbesl TakKe B SKCIUTMIIUTHOM TMpeacTaBlIE€HHO-
CTH HEKOTOPBIX JIEKCEM, KOTOpPBIE B OpPWUTMHAJE WUMEIOT HMIUIMIUTHYIO
OpUpPOIy, T.€. JHIIb MOJApa3yMeBarOTCsA, He Oyayun (opMalbHO BBIpa-
JKeHHbIMHU. Harmpumep, CHHOAIBHBIN MEPEBOJ UCIIOIB3YET JI€ENPUIACTHE
C MmoJpa3zyMeBaeMbIM IieneBbIM cMbicioM: «[lomomum ¢apucen u crpocui,
uckymas (= yto0sl uckycutb) Ero». IlepeBon B. KysnemoBo# aenaer
JAHHBIA CMBICIT 3KCIUIMLIUTHO BBIPAXKEHHBIM: «Tpulii Kk Hemy dapucen n
3aJaly BOIPOC, Keqast ucneltath Eroy. Ty ke KOHCTPYKIHIO (32 HUCKIIIO-
YEHUEM I[E€PEBO/IA COYMHUTEIBHON KOHCTPYKLUMU B IMOAYMHUTEIBHYIO B
JIE3rUHCKOM) UMEEM U B psie TareCTaHCKUX MEPEBOJMIOB: JIE3T. «Ca CHHAI'b
uiiu3 klau3, dapuceiipn arana Anapaii xabap kbyHa» (Mapk 10:2); Ta0.
«Hca axrapmum anly3 kkyHau, ¢apuciiup reiopy Ba Jlyrbas cyan TyBpy»
(OyKB. <oKenasi UCIBITaThb»). ABapCKUN U JaprUHCKUM MEepeBOABI TaKXKe
HKCIUIMLUTHO MEPEeNalT CEMAaHTHUKY LIEJH, HO IPYIMMH CIocoOamu: aBap.
«I'ucan xlanbuxeuze paulyn» (Mucyca droObl-ucmbBITaTh MPUAS), AApT.
«Ba xIs1 Oarbec xpap6and» (M YTOOBI-UCTIBITATH CIIPOCHIIN).

Kax Bugum, ne3ruHckuii U TabacapaHCKH MEPEBOBI CICAYIOT 32 BapHaH-
toMm B. Ky3He10BoH, 3KCIUITMIIMTHO Bblpaxkas drceranue GpaprceeB UCTIBITATh
Nucyca (8 CuHOJQTbHOM BapyaHTE OHO MPEICTABICHO UMILTUIIUTHO).

B cnenyromem npumepe CHHOTANBHBIN MEPEBOJ MPEACTABISAET CUTYALIUIO
B BUJIE CXEMBbI delicmeue + npudura oeticmeus: «Ceil poJ He MOXKET BbIMTH
MHaye, Kak 0T MoJauTBb» (Mapk 9:29). Bapuant B. Ky3HenoBoii Tpaktyer
ATY CUTYAIMIO KaK Kay3aTHBHYIO, YTO TaK)K€ MOKHO 0XapaKTepU30BaTh KaK
NoJAX0Jl K 0oJiee PKCIUIMIIUTHOMY BBIPQKEHHIO CMBICIOBBIX KOMIIOHEHTOB
CUTyallUH (B JIEMCTBUTEIBHOCTU peYb HJET O ACSITEIBHOCTH aroCTOJIOB):
«Takux 6ecoB MOXXHO M3rHATH TOJBKO MOJMTBOW, — oTBeTHI HuCycy.
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CoOOTBETCTBEHHO, TPUYMHA 3/1€Ch PEAIN3YETCS HAa TOBEPXHOCTHOM ypPOBHE
KaK opyaue JnedcTBHe. JTa MHTEpIpeTalus MpeacTaBlieHa TaKkXKe B Jlare-
CTaHCKUX NepeBodax: je3r. «A xuH Macakla Bab, aHXkax AybaJajaun
XKyau3 (MOJMTBOW W3THATH) XKemauau Tupy»; Tabd. «Mwummap xuHap
kkaparounnautlan yrlypkky3 (MoJIMTBOM M3rHATh) LUTYAAp Aap».

[[Inpokoe BappupOBaHME HAJIMLIO B IIepeaade CIOKHBIX KOHCTpyKuMi. Tak,
HEPEIKO MbI HAOJIOIaeM COOTHOIICHUE CIONCHONOOUUHEHHOE Npedlodice-
Hue — beccor3Hoe npednodceHue:

Cumn.: He Ooiics, 3axapusi, H60 yciblllaHa MOJIMUTBA TBOS (MPUAATOYHOE
npuunHbl) (JIyka 1:13)

Ky3H.: He Goiics, 3axapusi: TBOSI MOJIMTBA YCJIBIIIIaHA

Tab.: I'yul manlan, 3akap’s, B kkaparyBai geeOxbHa

Jlesr.: Kuule sxemup, 3akapus, Ajarsu3 BU Qybalipukail xabap XbaHBa

Asap.: MyHn xlunkbyre, 3akapus, Ainarsac kbadys readyHa ayp
reapu-ayria

B oTinume oT pycckux mepeBoAOB, B HEKOTOPBIX JAareCTAaHCKUX HAXOIUT
OKCIUTMIIUTHOE BBIPAKECHHE CYOBEKT BTOporo mnpenukara («bor ycibl-
A/ TIPUHSI ).

CuH.: He 3anpenaiite eMy, 00 HUKTO, COTBOPUBIIHUN 9yJIO0. ..
(mpunarounoe mpuunHbl) (Mapk 9:39)

Hapr.: Bapu kpagarbamabupunas, cenklyn J{una ynuuun rlsnamarna
aHulOykp 6Gapubcu

Ky3n.: He memaiite emy! KTo coBepmmT uyno, npuzBaB Moe nmst

Ta6.: Mamar manlanaii xyrba3. Il Mus quByp nubucHy, abiamar
YITyIHII

Jlesr.: Ana3 kpagarpa uitumup. 3u TIBapuenaii anamartap aBypaaBai

Agap.: ['bykbyre rbecue reed. up ulapannaneys xIukmat
Oouxpu3zalypas

Tabacapanckuii mepeBojl MOJHOCTBIO cieayeT 3a nepeBoaoM B. Kysnero-
BoH. ['maronpHas nekcema nepBoi ¢pa3bl B APYruX AareCTaHCKUX MEPEBO-
JlaX COOTBETCTBYET CKOPEE CHHOAAIBHOMY BAPUAHTY.

CuH: OTIYCTH HapOJl, YTOOBI OHU MOLJIM B OKPECTHBIE CEJICHUS U
J€PEBHHU HOUEBATDH U JOCTANIM MUIIH; TOTOMY UTO MBI 37I€Ch B
nyctom mecte (mpunatouHoe uenn) (JIyka 9:12)

Ky3H.: OTnyctu Hapoa, mycTh CXOASAT B OKPECTHBIE CEIEHUS U
JIEPEeBHU, MOUILYT ce0e MPUCTAHUIIA U KAaKOH-HUOY b €7IbI
Jlesr.: Byna xankpb axbas, abyp natapuB reaii Xybpepus unu3 unnduai

4yKa Ba Hejau 3arl xarsypus ¢upait

Tab.: Xanke aeer, rbUT 0araxb Xbaiiu rbyJapub Ba ATIbAPUDb HUIIB
ananlpu Ba unlpy6 adrpu

12
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Agap.: Copno 6azeru xxuzaeero kBanue rlaman rpabuseru rlarapmaca
rlebene pyren pocabanbe Ba Kynabazae aifuiaan abe rpan
rlagamasna

Kak Buaum, B mepeBoge Ky3HernoBoil u B JIE3rMHCKOM U TabacapaHCKOM
NepeBoJIax IejieBasi CEMAHTHKA BhIPAXKEHA C TIOMOIIBIO TJIArOJLHBIX (opm
onTatuBa (MO IPYyrUM MpU3HAKaM TabacapaHCKWN TepeBOJ elie OJIMKe K
CTPYKTYpe pycckoi (pasbl). ABapckuii mepeBo] JaeT OpUTHHAIBHYIO Gop-
MYy UMIIEpaTUBA («CKAKUTE: TIOUIIUTE. .. »).

bbuto OB HEBEPHO YTBEPKIATh, YTO JAT€CTAHCKUE MEPEBObI KECTKO MPH-
BSI3aHBI K OTHOW M3 PYyCCKHUX Bepcuil. MOKHO MPHUBECTH HEMAJIO IPUMEPOB,
KOTJla JarecTaHCKUe MEepeBOIbl MpeasiaraT CTPYKTypy, HE 00YCIIOBICHHYIO
CTPYKTYypaMmH, UCTIOJIB3YEMBIMH B PyCCKUX TiepeBojiax. Hambomnee mocneno-
BaTEJIbHBI MPUMEPHI, KacarolIuecss MOpsAKa CIOB: MpHU 0a30BOM TMOPSIKE
SVO (cyOBeKT — mpeaukaT — 00BEKT) B PYCCKOM SI3bIKE J1areCTaHCKHUE SI3bI-
KU mipuaepxkuBatorcs nopsaaka SOV (cyObekT — 00beKT — MnpeauKar) ¢ 00-
el TeHJCHIMEW MOCTAHOBKH TJIABHOTO CIIOBA B TOCTHO3MIIMH K 3aBUCH-
MoMy. MOXKHO cKa3aTh, YTO OTCTYIUIEHHMsI OT 3TOrO IMpaBuja B JarecraH-
CKHUX IepeBojax (pa3HOTO pojia MHBEPCHH) BBI3BAHBI MMEHHO BIUSHUEM
PYCCKOTO sI3bIKa M, KakK MPaBUJIO, HE JAIOT kelaeMoro 3ddekra (o Hapy-
IIEHUSAX TOPsAKa CJIOB B HMHTYIICKOM TiepeBoje cM. bapkuaxoea 2008).
[ToaToMy mpu UMEIOIUXCS B PYCCKUX TMEPEeBOJaX UHBEPCHUSX (KaK MPaBuUiIo,
00s13aTeNbHBIX) B JAr€CTAHCKHUX S3bIKAX CTAHAAPTHBINA TOPSIOK CIOB CO-
XpaHseTcs, Hamp.:

Cun.: Korna Nucyc men orryna, 3a HuMm ciegoBaiiu 18oe cienbix
(Mardeii 9:27)

Ky3n.: Korna Uucyc yxonun ortyna, cneaom 3a Hum nomuio asoe
CJIETIBIX

Jlesr.: Uca anail xkBenaiiina, AjaH rybr'bybHa KbBe OybpKbYb/IM I'baTHA
(1Ba CIIETIBIX MOIIIH).

Tort ke nopsiiok HabI0JaeM U B IPYTHX JareCTaHCKUX MEePEBOIAX.

MoxHO mnpeanonaratb, 4To OTCTYIUIEHHMSI OT CTaHJApPTHOTO MOpsaka (He
00s3aTeNIbHO KOMUPYIOILUE JIMHEWHYIO CTPYKTYPY PYCCKMX TEKCTOB) 4alle
UMEIOT MECTO MpH MepeBoJie Ha MIIAJONHUCbMEHHbIE U OECIHCbMEHHBIE
SI3BIKH, C OJTHOM CTOPOHBI, HE UMEIOIINE NTOKA YCTOSABILNXCS JTUTEPATYPHBIX
HOPM U, C JPYroi CTOPOHBI, UCTIBITHIBAIOLIME 3HAUUTEIBHOE BIUSHHUE PYC-
CKOTO 53bIKa B LIEJIOM.

Cun.: u ponuna Ceina cBoero [lepsenma (Jlyka 2:7)

Ky3n.: OHa poauiia ceiHa-niepBeHUa

Aryn.: Xynas Maiipamac caane muHUKKB-kInpkl (ponuna Mapust
nepBeHIa-MaJbunKa)
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Pyrt.: I'byXypa rbanuiic JKyabl caxbycpl IyX (ponIia OHa IIEPBOTO ChIHA)
Cp. co cTaHIapTHBIM MOPSAKOM: Tal. ... Iyrby YaH capnu Besen-bait
anlypy (oHa nepBeHIa-MalbulKa POIUIIA)
HeTunuunsl 11 gareCTaHCKUX SA3bIKOB COYMHUTENBHBIE KOHCTPYKLIHUH, KO-
TOpBIE TIPAKTUYECKU BCeraa TPaHCHOPMUPYIOTCS B MOAYUHUTEIHHBIC, HA
YTO HEOJHOKPATHO YKa3bIBAJIOCh B CHEIMAIBHON JHUTEpaType (CM., HalpH-
mep, Kubpuk 2007):

Cun.: TsI e, KOTJ]a MOJIMIIBCS, BOWIM B KOMHATY TBOIO H, 3aTBOPUB
JIBEpb TBOIO, MoMoJiuch Oty TBoeMy, KoTopslil BraiiHe
(Mardeii 6:6)

Ky3H.: A Tbl, KOTJJa MOJIMILIBCSA, WU B CBOIO KOMHATY, 3aKpOi 3a
co0o¥i 1Beph U MOMOJUCH cBoeMy OTILy, KOTOPBIH 3/1eCh ¢ TOOOH
HE3PUMO

Jlear.: Jlypa niinnaiina, ;xyBaH KIBanu3 reaxbHa, pak arajaHa >KyBaH
yuHeOaH byOaau3 nyba as (OyKB. «B KOMHATY BOWISI, TBEPb
3aKpBIB»)

Tab.: B Xynab yulB Ba, pakkuH XbAOKbHY, TylIBab HUTKM3K[a OApsIKbpY
sB Anamn3 kkapar (OyKB. «BOHIU H, IBEPb 3aKPBIBY )

B memoMm B marecraHckux mepeBofax HAOMIOJACTCS TakKe OCTATOYHO
0OJIBIIIOE KOJUYECTBO MPUMEPOB PA3TUYHOTO OPOPMIICHUS AKTaHTOB —
YYaCTHUKOB CUTYallUH.

CHH.: IPUHOCHAT IO/ B TEPHEHUM (CEMaHTHUUECKasi POJIb HE SICHA)
(JIyka 8:5)

Ky3H.: u 6Jarogaps croiikocTH (MIpUYKHA) MPUHOCSIT ypoKaid

Jlesr.: berbepuu abypy cadypiayBuIIe U (TEPIICHUEM — HHCTPYMEHT)
rbUIa

Tab.: cabyp anlouunaam (MposiBIEHUEM TEPIIEHUS — HHCTPYMEHT)
Oerbep TyBpyIap BY.

TaK, B HMWKCCICAYIOIICM IMPUMEPC HAJIUIO KOHBCPCUA MPHUUYNHHO-CICI-
CTBEHHBIX OTHOIIICHUH.

(a) Cun.: «u cobpanocs k Hemy MHOkeECTBO Hapoja, Tak 4To OH
Bomiesn B oaky» (Mapk 4:1).

ITepeBoa B.Ky3HenoBoM, XOTsI U HE COBNAJAET B 3TOM acrekTe ¢ CUHOJab-
HBIM, TaK)K€ OCMBICIMBAET JAHHOE OTHOIIEHHE Kak ciencTBeHHoe: «Co-
Opanach Bokpyr Hero Takasi Tonma, 4To EMy IpHIILIIOCE CECTh B JIOAKYY.

DTOH CTpYKType clieqyeT TabacapaHCKUl epeBoJl (B TOM UHMCIE U B Mepe-

Jaye TOHKEHCTBOBATEIbHON MOAAIBHOCTH): «JlyTr'biaH rbaiIMyKbaH XaJKb
witlubmHaivkm, J{ymy moTkeins 3y3 Maxoyp HIyIy».
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Pycckue nepesodwt bubnuu kak ocHosa 0713 nepesoda Ha A3blku Hapodos Poccuu...

bimskoi ABIISIETCS CTPYKTYpa aBapCKOro MepeBoia, UCIIONb3YIOIIET0 CO3
TbEIMHIIBUIAI ‘TIOATOMY .

Jle3aruHCKM TepeBOJl JAHHOTO CTHXa MPEANOYHMTAET TPAKTOBATh OTHOIIIE-
HUE COCTABJISIIONIMX JTAHHOTO MPEIOKEHUs Kak MpUYMHHOE: «BuunH mna-
TaB r3ad WHCaHAP ATYHM3 KWJIMTHA (TJIS1s1 Ha MPUXOA MHOTHX JIOZACH),
AM nybTKBeIM3 akbaxHay. [Ipum 3TOM pa3nuyuHble CUHTAKCHYECKUE CTPYK-
TYpbI COXPAHSIIOT CMBICIIOBOE TOXKJIECTBO MPUBEIACHHBIX BbIIIIEC BAPUAHTOB.

(0) CuH.: mpuaM 1 BO3JIOKHM HA HEE PYKH, YTOObI OHA BbI310POBeJIa U
ocTayiach xxuBa (Mapk 5:23).

Kys3h.: [Ipuau v BO3710XM Ha Hee pyKH — M OHA criaceTcesl, Oy1eT KUTb!

Tab.: Ayrs vH XUnap WINB, TyMy carb XbHH, 4luBuaM rby31u (OHA
BBI3/I0POBeeT U OCTAHETCS KUBOK)

[Ipr HEKOTOPOM CTPYKTYPHOM PACXOXKIEHUU PYCCKUX NEPEBOJOB JIE3THH-
CKUM BapHaHT JaeT elle 0ojee CyIIeCTBEHHOE CHMHTAKCHUECKoe npeoldpas3o-
BaHUE, BBOJISI BMECTO OTHOIICHUS 1IEJTH/CIECTBUS Kay3aTHUB, B KOTOPOM 3TO
OTHOIIICHHE HAXOJIUT UMIUIUIIMTHOE BBIPAKEHHE: «aTaHa aJanaid Kar auTaj-
Ha, aM aXKAJIUKAll KbyTapMuUIlIa (BO3JIOKUB PYKH, CTIACH €€ OT CMEPTH)».

Bo03MOHO M Takoe COOTHOILIEHUE, KOrJa JIE3TMHCKUN MepeBOl MapKUPYET
CMBICJIOBOE€ OTHOILEHHWE MEXKIY KOMIIOHEHTaMH CJIOXHOTO MPEIIOKEHUS,
ocTarolieecs B PyCCKUX MepPeBOIaX HEBbIPAXKEHHBIM:

Krpanrpanpu ulexun sxepaasait nlupep 6acmumHa. ['baHU3 KHJIMTHA
(«moaTOMY, OYKB. «TJISIZSI HA 3TO») a0ypy Oerbep rbanay (Mapk 4:7)

CHH.: ¥ 3armylmio cems, U OHO He JaJIo IIoja

Ky3H.: 1 3armyminiam ux, 1 OHU HE JaJid Kojoca

DTa CTPYKTypa (C COI030M «1») COXPAHSIETCS B aBApCKOM TMEPEBOJIE: «3a3U-
I[ary Thell IbaHKbYH peXaHuia, Ba ree3aa Tlan Tlopru Oeulanmmay.

JlapruHckuii mepeaeT 3TO COOTHOILIEHHWE OOBIYHBIM [IJisi JareCTaHCKUX
S3BIKOB CIIOCOOOM C HCIOJIb30BaHUEM Jeenpuyactus: «Apuypiu gaklumm,
apUAHTaHU WUIIIU JEPTYHY.

Cp. Taxke MpeacTaBiIeHNEe OTHOIIEHHSI MEKIY IBYMsl KOMIIOHEHTaMHU IMpej-
JIO’KEHUsl KaK JIOKATUBHOTO B PYCCKHUX IEpPEBOAax, B TO BpeMs Kak Jare-
CTaHCKHE MEPEBOIBI MOTYT O(POPMIISATE €T0 KaK IETEBOE.

CuH.: BBIIICT U yaajauJicAa B ITYCTBIHHOC MECTO, H TaM MOJIMJICH

(Mapk 1:35)
Ky3H.: oTripaBuIicst B yeAMHEHHOE MECTO M TaM MOJIHJICS
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DTy CTPYKTYypy coxpaHseT aBapckuii nepeBo: [ Tucana Hyx 6ocana rlagan-uu

rbeule6 Oaklane Ba rbeHUB Asutarbace rbapu-ayrlasinae ByccyH dlana (1 Tam

Moutiics bory)

Jlesr.: Mca nybasip aBYH nmataJj (4ToObI MOJIUTBCS) XEJIBET YKau3 GeHa

Hapr.: I'luca naxIubdana napec (MOIUTHCS ) YMWIIpa arapcu MEPIUIH
apsKbyH

Takas nuBepcudUKaus MPUBOIUT MOAYAC K JIOKHOW HHTEpPHpEeTaALNU
CMBICJIa OPUTMHAIIBHOTO TEKCTA.

Cun.: U060 xTO HE MPOTHUB Bac, TOT 3a Bac (Mapk 9:40)

Hapr. Cenklyn Hymauu kpapmmian axlencu — wi HywmarleBcu cait

Kys3n.: KTo He npoTuB Hac, TOT 3a Hac! (MpUYMHHASA CEMaHTHKA
nepeaeTcsl UMILUTMIUTHO, YTO, CYAs 110 JIE3STHHCKOMY NEPEBOLLY,
HEJb3s IPU3HATH OMPaBIaHHBIM)

Aap.: Hunvena nanneulonapeB un Kkojia HUIbEp paxbaiia ByreB Ui

Tab.: @yx yxpy3 Kbaplly Japlil, TyMy YXbXbaHIH BY!

Nnuaue B nesruackoM: I'vakl xpaiiniia (mo3roMy; pa3 Tax...) ByXK 4a3
akcu Tywrla, rbam um naran ana.

Kak BuauM, B JIE3rMHCKOM MEpEBOJie MPUUNHHO-CIEICTBEHHBIE OTHOLIECHHUS
OKa3aJIUCh NMEPEBEPHYTHIMU. TO, YTO B OpUTHMHAJE SBIISJIOCH NPUYMHOMW, B
NIEPEBOJIE CTAJIO CIEACTBUEM, UTO, KOHEUHO, SIBISETCS rpyOeiei ommuoKoil.

Belie MbI paccMOTpENH JIMILIB HEKOTOPBIE PUMEPBI CUHTAKCUYECKUX TTpe-
o0Opa3oBaHui, HAOJIIOaeMbIX B JareCTaHCKUX U PyCCKUX mepeBojax. llpu
BCEX BapHALMAX CUHTAKCUYECKON CTPYKTYPBI BCE NPUBEICHHBIC BBIIIE MPHU-
MEPBI Pa3IUYHBIX MEPEBOAOB (32 €AMHUYHBIMU UCKIIOYCHUSIMU) OCTAIOTCH,
Ha Hall B3IV, B Mpelesax CMbICIOBOM 3KBUBAJIEHTHOCTH, HE HCKaXas
COoAEpKaHUs OpUTrMHaia. B To ke Bpems U CTpyKTypa IEpPEeBOJOB Ha Ja-
reCTaHCKUE SA3BIKH, OTYACTU KOIMUPYS CTPYKTYPY PYCCKUX NEPEBOJOB, BIIH-
ChIBa€TCSl B CHMHTAKCHMYECKHE MpaBHJIa, XapaKTepHblE MMEHHO ISl jare-
CTaHCKHX S3bIKOB (MHOTI'ZIa BCE K€ MOXHO KOHCTaTHPOBAaTh HECOOTBETCTBHE
B 3TOM IIJIaHE, HO 3TO MpeIMeT 0co00i CTaThH).
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Some Problems in Translating
the Old Testament into Tibetan'

David J. Clark

1 Introduction
1.1 Sources of information

During my years of service as a Translation Consultant, I have been a per-
sistent (some might say obsessive) note-taker during checking sessions.
Until about 1988, when I was working in the Asia Pacific Region, the most
interesting observations were subsequently entered on punch cards, and the
actual notes discarded. Eventually I ran out of both time and punch cards.
They were already outdated technology, but Paratext still lay in the future,
and I lacked the expertise to work out my own system for storing data on
a computer. The result was that the actual notes from the checking sessions
began to accumulate in an ever higher pile of notebooks, and an ever
thicker file of loose pages. Together there are now over 1,500 pages of
various sizes.

When we returned to England in 1991, the punch cards were put some-
where safe, and almost forgotten. The time came when I began to use the
notes taken since about 1992 as a source of examples for various articles
about translation problems. The punch cards were in such a safe place that
they could no longer be found, so the examples were drawn mainly from
my work in some of the minority languages of Russia. In 2008 we moved
home, and the punch cards came to light again, with records from 32 lan-
guages in eight countries in Asia and the Pacific. It seemed a pity not to
mine them for data that could be used in this paper. When I made this sug-
gestion to my co-editor, he warned me, sternly but prudently, that some
relevance to the former Soviet Union would be desirable. Could this be
achieved, and if so, how?

There are at least three languages in Russia where the main religious
background is Tibetan Buddhism, namely Buryat, Tuvan and Kalmyk. As it
happened I had checked the New Testament translation in two of these,

"I am grateful to Mr. Vitaly Voinov for his helpful comments on an earlier draft of this article.
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Tuvan and Kalmyk (published by IBT in 2001 and 2002 respectively).
Unlike any of my colleagues in the Europe Region, I had already had ex-
perience not only of living in a Theravada Buddhist culture in Thailand, but
also of working with a project in the archetypal Tibetan Buddhist language,
Tibetan. This was the best link I could come up with, and the examples in
this article are all drawn from my work with the Tibetan translator. They
come from five working sessions held between July 1988 and March 1991,
some of which had been entered on punch cards and others of which were
still on loose papers.

1.2 The background of the project

Given the political situation of Tibet, it was impossible to organise a project
within the country where the Tibetan language prevails, so it had to be done
among the Tibetan exiles, the vast majority of whom lived in India. The
first portion of the Bible in Tibetan, the work of the Moravian mission, was
published as long ago as 1862. Rather surprisingly, it was the book of Acts.
This was followed by various other portions from the same mission, culmi-
nating in a New Testament in 1903, and eventually a full Bible in 1948.
The manuscript of this Bible underwent its own adventures before publica-
tion, but that story is beyond the scope of this article. By the 1980s, the
small Tibetan Christian community in India and Nepal and various mis-
sionaries working among them felt that the existing Bible was in a form
of language (“lama language”) that was no longer accessible to ordinary
readers, so a project was started to produce something more along the lines
of the Good News Bible in English.

The main translator was Peter Rapgey, and the reviewer was the Rev. Nyima
Tsering, an elderly minister of (I think) the Moravian church. Both were
remarkable men and deserve some description. The Rev. Nyima Tsering,
known to everyone by the honorific title Pala, lived in Kathmandu, Nepal,
and with his wife (known by the honorific title Ammala) ran an orphanage
for Tibetan children. My notes do not record how many children they cared
for, but my memory suggests it was around thirty. They had some helpers,
but the main burden of this work fell on them. Pala was quite a bit older
than Ammala, and not in good enough health to enable him to travel far,
so our meetings were always held in Kathmandu.

Peter Rapgey, like most Tibetan men, had spent a while as a Buddhist monk
in his youth, but by some means I am not aware of, had eventually become
a Christian, married and had a daughter and two sons. He had good English,
and a steadfast commitment to his translation work. He and his family had
settled in Kalimpong in north-east India, and whenever we worked together
he had to travel by overnight bus to and from Kathmandu — not a luxurious
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experience! I never went to Kalimpong so I never met any of his family,
though their tragic history is worth recording. His daughter, a nurse, was
already married when I worked with Peter, and living away from home
(in Bhutan, if my memory is accurate). His younger son had contracted a
penicillin-resistant form of tuberculosis. The only drugs that could help
were not available in Kalimpong, or anywhere nearer than Calcutta, 500 km
away. The cost of the drugs for one month was more than Peter’s total
monthly income, so he was unable to provide adequate medication for his
son. Not long before I finished working with Peter in 1991, he told me that
his elder son had also contracted penicillin-resistant tuberculosis, so the
situation was worse than ever. In fact the elder son died first, and the
younger son not much later. After I had returned to live in England, I heard
that Peter himself had fallen sick with the same disease, and he also died.
But despite such heart-rending circumstances that would test even the
strongest faith, I never heard Peter complain or rail against God for what
had happened to his family.

Because I left the UBS Asia-Pacific Region in 1991, I did not work with
this project until its completion, and if the whole Bible was eventually
published, I do not have a copy of it. The work I did with Peter was all on
the Old Testament, and as is common with Old Testament projects, it
was felt desirable to publish a portion while the work was still in progress,
in order to let the speech community know what was going on, and to see
a sample of what was being produced. In such circumstances, a Bible So-
ciety would normally publish either a short narrative book like Ruth or
Jonah, or something more substantial like Genesis or Psalms. In this in-
stance the Bible Society of Nepal was responsible for publishing the por-
tion, and its then Executive Secretary, Loknath Manaen, wisely sought the
advice of the Tibetan Christians as to what portion they would like. Their
answer was unexpected and indeed unprecedented: they asked for Exodus
and Esther. Their rationale was that all the accessible Tibetans were people
living in exile, and these two books deal with the fortunes of a nation living
in exile. This is a striking example of how the Bible can speak to people’s
hearts in a manner that we who are over-familiar with it would never
predict. A copy of this little book, bearing the title in Tibetan “Freedom
from Bondage,” is one of my more valued examples of an appropriate
Scripture portion.

As a matter of cultural interest, the printing was done not by normal type-
setting but by preparing a fair copy in calligraphy, and making photo-
graphic plates directly from that. The reason was that calligraphy was more
honourable and respected than typewriting or a computer printout. I do not
know whether this attitude has survived the huge increase in computer use
in the past two decades.
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2 Translation problems

In the Tibetan project as in other translation projects in the Asia Pacific Re-
gion, it was not practical for a Translation Consultant to spend enough time
with the translator to check every verse of every book. My notes therefore re-
flect only portions of the books I checked with Peter. These were from Leviti-
cus, Numbers, Deuteronomy, Nehemiah, Esther, Daniel, Hosea, Amos, Oba-
diah, Nahum, Zephaniah, Haggai and Zechariah. It so happens that I never
checked any of these books in either Tuvan or Kalmyk, so no direct compari-
son is possible. Nevertheless, the broad division of translation problems into
the categories of linguistic and cultural is as valid for Tibetan as for any other
language: that is to say, it is useful but not absolute. The border between these
categories is fuzzy and porous, but I will use the distinction for convenience.

2.1 Linguistic problems

As in any translation project, there were some lexical difficulties. In Lev 19:4
mention is made of “molten gods” (RSV: all quotations are from the RSV
unless otherwise stated), which means images made of metal rather than
stone or wood. Tibetan has no generic term for metal, so it was necessary
to say “gods made of gold, silver, copper, iron etc.” In Deut 33:12, the ex-
pression “[The Lord] encompasses him all day long” had to be treated care-
fully. To say “all day” would exclude the hours of darkness, so it was
necessary to choose a term that unambiguously meant “24 hours” like
cymku in Russian: English has no convenient equivalent. In Dan 3:2,
there are seven terms in Aramaic for the different ranks of officials (“sa-
traps... prefects... governors... counsellors... treasurers... justices... mag-
istrates...”). Since these terms reflect the Babylonian administrative sys-
tem, it is hardly surprising that they do not have exact parallels in Tibetan,
where six terms had to suffice to represent this range of officialdom.

There were also some syntactic problems. In Neh 3:21 the text speaks of
“Meremoth, son of Uriah, son of Hakkoz.” In English, it is natural to say
“the son of Uriah and grandson of Hakkoz,” as GNB does, but in Tibetan
one has to say “or the grandson of Hakkoz.” If “and” is used, it will imply
that two different people are referred to. In Amos 4:13, GNB ends the
chapter with an effective rhetorical flourish. After the description of the
Lord’s activities in five relative clauses, the climax comes with “This 1s his
name: the LORD God Almighty!” Tibetan syntax does not permit this order,
and the name has to be placed before the last of the five relative clauses.
Naturalness has to override rhetoric.

A factor in translation that does not always receive the attention it deserves
is cohesion within a paragraph. One aspect of this is clarity of participant
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reference. In Lev 10:14, those eligible to eat the offering are specified as
“you and your sons and your daughters with you.” In Tibetan it is more
natural to say “your children” than “your sons and your daughters.” In the
second half of the verse, and in the following verse, the Hebrew continues
with a reference to “your sons” only, though since the same offering is still
in view, it is clear that the daughters must still be included. In Tibetan the
mention of “your sons” after the occurrence of “your children” would be
understood correctly as general, and including the daughters.

Well-formed individual sentences are important, but unless they are linked
correctly according to the conventions of the receptor language, the chain of
events or the logic of an argument can remain difficult or even impossible
for the reader or hearer to follow. In Nahum 3:2, the problem is rather dif-
ferent: this is the middle one of three verses which are deliberately abrupt
and disjointed in Hebrew. They are describing the scene of chaos and panic
as Nineveh is captured by its enemies, and the challenge to the translator is
to reflect this as the Hebrew does. In Tibetan, repetition is normally re-
garded as poor style and boring, but in this verse the translator chose to
violate the norm by repeating the phrase “the sound of” before the four
sounds described, thus producing a cohesive and climactic effect by means
of stylistic surprise.

Figures of speech are a very common and often problematic feature of
the Bible. My notes on Tibetan contain unusually few references to such
figures, but in Hag 2:17, there is mention of “blight and mildew and hail.”
Blight and mildew in the Holy Land are the results of opposite extremes of
humidity, produced respectively by dry winds from the desert and moist
winds from the Mediterranean. For Tibetan readers unfamiliar with the
weather patterns of that area, the cumulative effect is expressed in a par-
tially figurative manner by saying the winds were “hot and strong and
black” (meaning very severe). In Nahum 2:10 there is a series of state-
ments in which various body parts are used metonymically to illustrate fear.
One of these body parts is “loins,” which sounds in English at best archaic,
and in Tibetan quite incongruous. The translator changed it to “arms” as
a source of “strength,” the non-figurative rendering of the GNB.

2.2 Cultural problems

Linguistic problems are often specific to a language family or to an indi-
vidual language. Cultural problems may be more widely shared among un-
related languages if their speakers have a common set of presuppositions
and attitudes, such as are often found where there is a shared religious
worldview. Thus the examples that follow may have more relevance to lan-
guages in Russia with a Tibetan Buddhist heritage.
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In Deut 11:14 there is mention of “the early rain and the later rain,” refer-
ring to the autumn rain and the spring rain (compare GNB) in the Holy
Land. A literal translation in Tibetan would have been meaningless, and
“summer rain and winter rain” would have been ecologically misleading, so
the translator used a set expression in Tibetan meaning “[rain] at the appro-
priate time.”> This captures the focus of the Hebrew without distorting
the weather patterns of the eastern Mediterranean.

In Neh 2:3 Nehemiah greets King Artaxerxes with the formula “Let the
king live for ever!” This is a hyperbole that in English sounds slightly
ridiculous, but was evidently required in Persian protocol. In Tibetan the
equivalent of “for ever” is used in a formula of greeting to the Dalai Lama,
the supreme Tibetan religious leader, so it does not sound inappropriate in
the context of greeting a king.

In Est 5:2, the king extends his golden sceptre to Queen Esther as an act of
acceptance, and she “approached and touched the top of the sceptre.” In
English, and presumably in Hebrew, the implication is that she touched the
sceptre with her hand, though this is not stated explicitly. Tibetan custom
led the translator to a somewhat different understanding, with the result that
his text said that she touched the sceptre with her head. Since the manner
of her touching the sceptre is not at all in focus in the context, it seemed
better to let the expectations of the Tibetan readers be met than to distract
them with irrelevant information which in any case is less than certain.

Translating the names of musical instruments is often a problem, and in
Neh 4:18 (MT 4:12), there is mention of a “trumpet,” the shofar, normally
made from a ram’s horn. The Tibetan word used does denote an instrument
made from animal horn, but in Tibetan culture the assumption would be
that it was made from a yak horn. Since the source of the horn is not rele-
vant to the context, there was no need to cancel this wrong implication. By
it the translation unobtrusively acquired something of a local flavour.

There are other examples of legitimate cultural adaptation, one of which oc-
curred in Amos 5:8, where the star constellations are named as “the Pleiades
and Orion.” In Tibetan they are known as “the Sextet” and “the Hermit”
and it is essential to use these names if the readers are to understand cor-
rectly. A more difficult adjustment is found in Lev 16:14, where as part of
the Yom Kippur ritual, Aaron is to “take some of the blood of the bull, and
sprinkle it with his finger on the front of the mercy seat...” The verb used
in Tibetan for “sprinkle” is very specific, and means “to flick with the third

% In Tuvan, there is a similar but even more specific translation, “both the autumn and the spring
rains at their appropriate time.” For this information I am indebted to Vitaly Voinov.
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finger of the right hand.” This is the verb used to describe what monks do
when they make offerings involving liquids. The translator felt that the ad-
vantages of using a word that fits precisely in the context of religious sacri-
fices outweighed any risk that the nature of Aaron’s ritual action might be
misunderstood. The Hebrew text does not specify exactly how Aaron was
to perform the sprinkling, so the implication that it was done with the third
finger of the right hand was not considered significant enough to cause a
problem.

Something more controversial for a Buddhist background audience occurred
in the translation of terms for sacrifices. Because of Buddhist attitudes to-
wards the sanctity of life, animal sacrifices are not merely unfamiliar, but
even offensive: the trade of a butcher is so despised that the son of a butcher
is not allowed to become a monk. In Neh 4:2 (MT 3:34) the nature of the
sacrifices is not in focus and the translator had used a generic term for non-
animal sacrifices. The Hebrew root nar used here refers primarily to animal
sacrifices, so it was necessary to change the word even at risk of offending
Buddhist readers. There are limits to the cultural adaptation that can be le-
gitimately made in Bible translation.

3 Conclusion

The nature of translation problems is broadly similar the world over, though
the specific difficulties manifest an endless and fascinating variety. The
above account demonstrates too that behind every translation project there
is also a human story, often, as in the case of the Tibetan project, a story of
quiet and inconspicuous Christian dedication, not to mention many hours of
hard work. Nobody who knows Dr. Marianne Beerle-Moor can doubt that
she shares with translators worldwide a deep commitment and determina-
tion to make the Christian Scriptures available to those who have never had
them, and has shown this abundantly in her long and distinguished service
with the Institute for Bible Translation. Crasa boey!



HeckoJbKo ¢1oB 0 rpy3uHCcKoi bubaun

K. T. I'aounus

HcTtopus 1yX0oBHOH ITUTEPaTyphl 1I0OOT0 XpUCTUAHCKOTO HApoaa
Ha4yMHAajack ¢ nepesoja bubnuu.

Kopuenuii Kexenuoze

XPpHUCTUAHCTBO SBJISIETCS OJHUM M3 TE€X BeIUYAHIINX (HaKTOPOB, KOTOPHIC
OKazalli OTPOMHOE BIIMSIHUE HA YHUKAJIBHOCTh U CBOEOOPA3HOCTh TPY3UH-
CKOM KyJNbTYpBI, (prstocoduu rocy1apcTBEHHOTO CTPOUTENLCTBA M, HAKO-
HEll, €IMHCTBAa OOIIEKAPTBEIbCKOTO MeHTanuteta. CasamienHoe [lucanue
urpasgo (M Urpaet) OrpoMHYIO POJb B )KHUBOM MpOIlEcCCe MPOHUKHOBEHUS U
OpPraHUYeCKOr0 YKOPEHEHUSI XPUCTUAHCKOW CHUCTEMbI LICHHOCTEH, OHO CTaJIo
OTIOPOM COXpaHEHUs caMOOBITHOCTH Tpy3WHCKOro Hapopa. IlepeBoa u pe-
naktupoBanue bubnun, otmenbHbx KHUT Berxoro m HoBoro 3aBera B
I'py3uu uMeT MHOTOBEKOBYIO UCTOPHIO U OFPOMHBIE Tpaauluu. I'py3un-
CKHE TIepEBOJIbI 3aHUMAIOT JOCTOMHOE, XOTS €Ill€ HEJOCTAaTOYHO aJeKBAaTHO
OIIEHEHHOE MECTO CpeIu NpeBHEHIUX mepeBooB bubmauu. J[peBHOCTH U
YHUKaJIBbHOCTh COXPAHMBIIMXCS TEKCTOB, a TaKXkKe OOraTeHINNN OMBIT TPY-
3UHCKOM OMOJIeCKON MepeBOAYECKON MIKOJIbI UMEIOT OO0JbIIOe HAYYHOE U
KYJbTYpPOJOTUUECKOE 3HAUEHUE.

Jonroe Bpems, BIIoTh 10 Hadyana XX B., B HAYYHBIX Kpyrax npakTuye-
CKM HUYEro He ObUIO M3BECTHO O MepeBojax bubiuu Ha rpy3uHCKUN S3BIK.
K cuacTtbio, 3a mocaenHue CTo JeT ObLI CAeTaH 3HAYUTEIbHBIN 1ar Bepes.
B nHacTosiiee Bpemsi chopMupoBaHa 3HaUUTENbHAS 110 00bEMY U IIEHHAs 110
rimyOMHE Hay4YHOTO aHaju3a JMTeparypa, NOCBAIICHHAs BaKHEUIIIMM aclieK-
TaM CJIOKHEHIIeW 00JacTH M3y4YeHHs CYIIECTBYIOMIMX NepeBoaoB bubmmu
Ha Ipy3UHCKH s3bIK. PaboTa BegeTcs o pa3HbIM HaNpaBiICHUSIM: 3TO OIHU-
CaHHMe M W3YYEHHE PYKOIHUCEH, UCTOPHS UX CO3/IaHUs U MPOOJIEeMBbl JTaTH-
POBKH, BBISICHEHHE BCETr0 KOMIUIEKCa (haKTOPOB, BIMAIOMUX Ha (OPMHUPO-
BaHHE KOHIIENTYaJIbHBIX OCHOB MEPEBO/A, TEKCTOJOTUYECKUE MPOOIEMBI U,
HaKOHell, NMOArOTOBKA aKaJeMHYECKHX M KpUTHYecKHX H3maHuid. C coxa-
JIEHUEM JOJDKHA OTMETHUTh, YTO PE3YJIbTaThl 3TUX MCCIECNOBAHUH MOKa €Ile
HE OTpaXkaroTcs B MOJHOW Mepe B HAYYHOUH M yuyeOHOU JuTepaType. ABTOPBI
Jla)ke HOBEWILIMX M3JAHUN BCE €IE CCHUIAIOTCS HA YCTapeBIIUE CBEICHUS,
CTaBIINE CTEPEOTUIIHBIMH, WIHM JaBHO ITOCTABJICHHBIC 110l COMHEHHUE YCTa-
HOBKHU. [Insi mpumMepa mpuBeAy uLMTaty U3 ydeOHuKa: «EcTb rpy3MHCKUN
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IIEPEBOJI, TaK HA3bIBAEMBbIN I'€OPTMMCKUI, KOTOPBIN CAEJIAH HE C IPEYECKOro,
a yxe c apmsHckoro» (EmenbsnoB 1999: 34). U3BectHo, uro Hukomnai
Mapp siBisieTcst aBTOPOM Hay4yHOM Tpaguiuu o0 apMsiHCKOW 0aze rpy3uH-
ckoro nepesoja (Mapp 1913-1915). C tex nop 3Ta ycTaHOBKa NEPEXOIUT
W3 OJHOTO HM3/aHus B Apyroe. Tak, HampuMmep, Takoe COJUIHOE W3IAHHE,
kak «Religion in Geschichte und Gegenwart. Handworterbuch fiir Theolo-
gie und Religionswissenschafty Takxe moBTOpseT 3Ty ycTaHOBKY: “Aus
armenishen Vorlagen sind Teile des georgischen AT und NT bereits im
5. Jh. tibersetzt” (Betz et al. 1998-2005: 1496). XoTs B 3TOl HOBOW penak-
MU U3JaHUs MEXIyHapOAHOro xapakrepa aBTopbl (okosio 4000 aBTOpOB
u3 74 cTpaH) CTaparoTCsl YYECTh COBPEMEHHOE COCTOSIHUE 3HAHUM, METOI0B
U npobsieM. YTPOIIEHHOE U3JI0KEHUE TPYIHEHIIEro U CIOXKHEHIIero BO-
npoca UCTOYHHUKA nepeBoga bubmum B popme mpocToro akcCuoMaTu4eckoro
¥ OJHO3HAYHOTO YTBEPXKICHHS Y CEPhE3HOTO COBPEMEHHOT'O YUTATEIS BbI-
3bIBa€T HEKOTOPOE HEJIOYMEHHE U COKaJICHUE.

B nanHOW cTaThe s MOCTaparCh OYEHb CKATO, U JaKE CXEMAaTHYHO, W3-
JOKUTh TO, YTO CETOAHS HM3BECTHO O TepeBoje buOmmum Ha TPy3MHCKUN
SI3BIK, TTPEIOCTABIISAS BO3MOXKHOCTh YUTATENIO CONMPUKOCHYTHCS C MHOIO-
IPAaHHOCTHIO ATOW MPOOJEMBI W MPHUBJIEYhL BHUMaHHUE HCCIEAOBaTENEH K
pe3ysibTaTaM JeSITEIbHOCTH COBPEMEHHOW IPY3MHCKOW Hay4yHO-HCCIIEeI0Ba-
TEJIBCKOM IIKOJIBI.

CoBepmiM yBJIEKaTENbHOE MYTEIIECTBUE BO BPEMEHU M B IPOCTPAHCTBE.
Cnauana nepeneceMcsi B Eruner XIX B.: 31eCch B OJHOW M3 KaMPCKUX
cCUHaror Obl1a oOHapyXeHa IeHu3a, T.e. XPaHWJIMIIE BBIILIEIIINX U3 YIIO-
TpeOIeHHs pyKonucel, B KOTOPOi ObUIO HalJIeHO MHOXKECTBO APEBHUX PY-
KOMHCEeH, OOJbIIast YacTh U3 KOTOPBIX MPEACTABISUIIA COOOM MaTMMIICECTHI.
B xonue XIX B. 3T pyKONUCH CTaldu MOCTENEHHO TaWHO BBIHOCUTH U
npojaBaTh. bonbmias ux yacte nonana B AHrauto, B Okcdoprackyro Oub-
anoteky bomnes u B KemOpumk, a Takke B pasHble OMOIMOTEKH U My3€H
EBpornbl 1 AMepuku. Cpeau 3THX pykonucei Obul 0OHapyKeH OJIUH Ipy3u-
HO-eBpelcknii nanumrcect. OnHa cTpaHMLa MajuMIIcecTa rnonana B box-
JeaHcKylo OuOnmoTeKy, nBe cTpaHuisl — B KeMOpumk u Tpu HeOobIme
4acTu — B bpuTaHckuii My3ei.

B 1897 r. mononoit npusar-noneHt IletepOyprekoro ynusepcutera Hu-
koJsiaii Mapp nonyuunn u3z Okcdopaa GOTOTUTTHYECKHI OTIIEYaTOK TPY3UHO-
eBperickoro manumrcecta (Boicinan A. Heibayep). H. Mapp nepenan Tekct
U3BECTHOMY reOpancTy MpHUBaT-IOLEHTY (BrocaeacTsuu akagemuky) I1. Ko-
KOBIIEBY, KOTOpPBIA JIaTUpoBall eBpelckuil TekcT (oTpbiBok u3 [lane-
cTuHckoro Ttanmynaa) XI B., a Tpy3MHCKUN OH e OmNpeneluns Kak bolee
paHHUWH, co3maHHbIA He mo3aHee X B. [lo3xke ObUIO yCTaHOBIEHO, YTO
IPY3UHCKUH TEKCT mpeacTaBisn coboir ¢parmenT u3 Kuuru Ilpopoka
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Hepemun (17:26; 18). [Nanumncect 6611 omyOnukoBaH B 1899 r. [1y6nuka-
uuto H. Mapp nomapun crynenty V kypca MBany [IxaBaxumsuiau. Kax
YBUIUM Jajibllle, NaTUPOBKA TPY3WHCKOIO CJIOSI MaJIMMIICECTa ChIrpalia
KITIOYEBYIO POJIb B OOPETEHUH TOYHOTO KPUTEPHS JaTUPOBKH PYKOITUCEH.

[Tpomo Oonee AByxX AecsaTkoB JeT. OTkpbuics TOUIUCCKUN YHUBEPCUTET
(1918 r.). OcHoBarens u pexTop yHusepcuteta npod. 1. JxaBaxumsunu
B nekabpe 1922 roga, pabotas Hax naneorpaduyecKuMu mpodIeMamMu ompe-
JIeJIeHUs 1aThl HEAATUPOBAHHBIX MUCbMEHHBIX NaMSATHUKOB, 0OpaTUi BHU-
MaHHe Ha 0COOEHHOCTH HaNHMCaHUsl OJHOW OYKBBI B pa3HbIC MEPHOIBI pa3-
BUTHS TPY3UHCKOM MUCBbMEHHOCTH. M3yuas pas3Hble MO JaTaM JTOKYMEHTHI,
. Jl>xaBaxumBwin BcnoMHua o0 onmy6nukoBanHoM II. KokoBueBbsiM ma-
JUMIICECTE, KOTOPBIM UMEN TOUHYIO 1aTUPOBKY. CEeroaHs TEKCT Irpy3MHCKOrO
CJI0sI TAJTUMIICECTA, TAKXKE KAK U CXO0KUE C HUM TEKCTHI, IPUHATO Ha3bIBaTh
xanmemuvimu (OT Ha3BaHMsI OYKBBI «XaH»). bbulo ycTaHOBIIEHO, YTO Be-
JSIpHBIN (GPUKATUBHBIN X, TIOKa3aTeNb 2-ro M 3-To JIMIA IJ1aroja u CpaBHU-
TeJIbHOW CTETEeHU MpujlarateiabHbIX, Hayall ucuezatb Ha pyoexe VI-VII BB.
Takum o0pa3zom, NMpHU3HAK HAJIUYMs WJIX OTCYTCTBUS TPaMMaTHYECKOTO
3JIEMEHTa X, 3aMedyeHHbIn M. J[xaBaxumBuiu, CTajll OIHUM U3 KPUTEPHUEB
JATUPOBKH PYKOMMCEH, U TEKCTHI, COAEPIKAILNE 3TOT MOKA3aTeNb, OTHOCAT-
Cs K IEPUOY HE Mo3/1Hee nepBour nosoBuHbl VII Beka.

B Hacrosiee BpeMst 10 HaC JIOIUIM OKOJIO JBaJlaTH (PparMEeHTOB XaHMET-
HbeIx pykonuceid. C VIII Bexa opmaHT x 3aMeHsIETCS IPUABIXATEIBHBIM /.
Takue NMUCbMEHHbIEC MAMSITHUKHU, B TOM 4HCIe nepeBoabl bubnuu, B Hayu-
HOW TUTEpaType Ha3bIBAOTCS AasmemHbiMU.

Korna u kem Obu1 caena nepBbiid epeBo bubnuu Ha Tpy3UHCKUI A3BIK?
MMeHa paHHHMX NEPEeBOJYMKOB, cCO3Jlareleil xawmemuvix U hasmemHuvix
OMONEeNCKUX PYKOMMCEH, K COXKAJIEHUIO, HEM3BECTHBI, a O MEPBBIX IEPEBO-
JlaX MOKHO CYAUTb JIMIIb 110 KOCBEHHBIM JaHHBIM.

[IpennonoxuTenbHO, Ha TPY3UHCKUN SA3BIK 110 KpanHen Mepe UeTrBepoeBaH-
reaue u llcanmbl ObuiM mepeBeneHbl He mo3aHee V B. K coxanenuro,
paHHHME BapUaHThI TEKCTa OeccleqHO yTepsHbl, XOTS HEKOTOpble X (par-
MEHTBI COXPaHWINCh B 0oJiee MO3IHUX pyKonucsx. [laMaTHUKH qpeBHErpy-
3UHCKOW JIMTEPATYPBI NMPENOCTABISAIOT HaM KOCBEHHBIE J10KA3aTEIbCTBA, a
TaKk)kK€ HEKOTOpble cBeJeHUsl 0 Hanuuuu CesieHHoro nucanus B ['py3un
yxke B V B. IIpuMmepHO depe3 Bek IOCIE TOro, Kak XpPUCTHAHCTBO CTaJo
opunmanpHON penuruerd ['py3uu, B >Ku3HeomucaHuu mapeBuya bakypa,
BIociieicTBUM MoHaxa 1o umenu Ilerpe U6epuenu (MOepuiickuii), mpocse-
HieHHoro zesarens pyoexxa [V-V BB., cka3aHO, UTO OH YK€ B JIETCTBE BHH-
maTenbHO yutan Cesmennoe [Tucanue. B arnorpaduueckom counHeHuu
V B. «MyuennuectBo cBaroil lllymanukn» (475484 rr.) ynomuHaercs
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o ToMm, uto lymanvuku Hau3ycTs 3Hazna IlcaimMebl, a B TEMHUIly OHa ¢ cOOOM
B3su1a CesiienHoe [Iucanne. OnpeneneHHblii CKENCUC BBI3BIBAET TOT (PakT,
YTO aBTOPBI HA3BaHHBIX COYMHEHWN HE CUMTAIOT HYKHBIM YTOUYHUTH, HA Ka-
KoM si3bike unTanu Llymanuku u bakapu Cesimensnoe [Tucanue.

Bonee ybenuTenbHbIM apryMEeHTOM CYIIECTBOBaHUS mepeBoia bubiuu Ha
I'PY3UHCKHMM SI3BIK SIBJISIETCS NpUBEIEHHAs aBTOpoM «MydenndectBa Illy-
maHuku» nurara u3 [locmanus anoctona [laBna k Tumodero (2:17), B KO-
TOPOM MBI HAXOJUM MHTEPECHOE PELIEHHUE IO MEPEBOLY OJHOIO I'PEYECKOro
CJIOBA, HE CBOMCTBEHHOI'O HA CUPUIICKUM, HU apMSIHCKUM IIEPEBOJAM.

['py3uHCKHE PYKONHMCH W/UIU PEIaKIUU MEPEeBOIOB OOBIYHO HA3bIBAIOTCS
10 UMEHU MOHACTHIPS, TJIe OHU ObUTH co3aaHbl (Hampumep, Omkckast bub-
nusi, ['enatckas bubnus, AdoHckas pegakuus v ap.), 0 MECTHOCTH, TIie
pyKonuch Obl1a BriepBble 0OHapyskeHa (Aauiickoe YeTBepoeBaHrenue u Jip.),
no uMmeHu nepeBoqunka (I'mopruceynu, T.e. mepeBon cB. ['eoprust AdoH-
CKOT0), W, HaKOHEIl, MO JUHTBUCTUYECKUM TMpHU3HAKAM HATHUPOBKHU (XaH-
MemHble N hasmemHvle TEKCTHI).

JleTanpHOE omMcaHuE COOTBETCTBHS PA3IUYHBIX PEAAKLIHUA U PYKOIHCEN —
3TO OTHENbHAs M CloXkHass TeMa. KopoTko mepeduciuM B XPOHOJOTHYE-
CKOM TOpsAJIKe Hanbosiee N3BECTHBIC PEIAKIMU: XaHMETHbIE U cabalMUH/I-
ckue (cabanMuHACKHE, T.e. co3naHHble B CabalMUHICKOM JlaBpe) peaak-
uun — V-VIII BB., Agumckoe YerBepoeBanrenue — 897 r., Ixpydckoe
UerBepoeBanrenue — 936 r., Ilapxansckoe YerBepoeBanrenue — 973 r.,
Cunaiickoe YetBepoeBanrenue — 978 r., beprckoe UeTBepoeBanrenue —
1o 988 r., Toerckoe UerBepoeBanrenue — 995 r. B., Omickas (AdoHckas)
bubmus — 978 r., 'enarckas bubaus — XII B., Miuxerckas buomus — XVII B.
U MHOrue npyrue. Takum 00pa3oM BUIHO, UTO ¢ 0COOOM MHTEHCUBHOCTHIO
NepeBoiuecKas NEsITEIbHOCTh pa3BUBAJIACh B MEPUOJ ¢ V B. BILUIOTH 110
XIII B. D10 mepuon GopMHUPOBaHHS TPY3UHCKOTO SI3bIKA, KYJIbTYpPHI, 001I1e-
KAapTBEJIILCKOIO MEHTAJINTETA, W, HakoHel, rocynapctseHHoctu. C XIII B.
no XVII B. HacTymaer 0JIroe 3aTUIIbE B JIEJIE€ MEPEBOIAa U PEIAKTUPOBA-
Hus bubnuu, nepeBogyeckas AESATEIbHOCTh yracaeT BIUIOTH JI0 BTOPOW
MoJIOBUHBI XX B.

Jlo cux mop ocraercs MpoOIEeMOil OIpelesIeHue UICTOYHHKA [IEPEBOA, T.€.
COOTHOILIEHHE TPY3UHCKUX peAakiui nepeBoJoB bubnnu ¢ MHOS3BIYHBIMU
(rpeyecKkuMu, CUPUHCKUMH, apMsIHCKMMHM). JIumpe 0630p cyluecTByromen
JUTEPATYyphl 110 TaHHOMY BOIPOCY 3aMET MHOTOTOMHBIN HAY4YHBIN TPYA.
OTMETHM TOJIBKO, YTO M3HAYAJIBHO MCCIIEI0BaHUE POOIEMBI TPOBOAMIOCH
METOJOJIOTUYECKHM HE COBCEM YyJHauyHo. McciemoBarenn cONMOCTaBIISUIIM
WIN CPaBHHUBAJIM pa3HbIe peAaKIMH W/WIN pa3Hble BEPCUU OJHOM U TOM ke
pelaKuuy pa3HbIX MEpPEeBOJIOB HA TPY3UHCKHUU s3bIK OUONEWCKUX KHUT C
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Pa3HBIMM THUIIAMHM APMSHCKHUX, TPEYECKUX U CUPUMCKUX MCTOYHMKOB. Ilo-
Jy4YeHHBbIE YacTHbIE Pe3yJbTaThl 0000IIANMCh MPUMEHUTEIBLHO KO BCEMY
o0BbeMy rpy3uHckoil bubnuu. B HacTosiee BpeMsi yBEPEHHO MOXHO CKa-
3aTh OJIHO, YTO B IPY3MHCKUX INepeBojax bubianmu oOHapyKMBarOTCS CIOU
KAaK apMSHCKOI0, TaK U CUPHUICKOI0 U IPEUYECKOro UCTOYHUKOB. B HacTos-
1iee BpeMsi BbIpaOaThIBAIOTCS METO/bl CUCTEMHOTO M3Y4YEHHUS! PYKONHCEH
Y UX COOTHOULIEHUS C MPEAIOJIaraéMbIMA HCTOYHUKAMH NIEPEBOAA.

B copokoBble roipl mpouuioro ctojaetus B TOMIMCCKOM rocyapcTBEHHOM
yHuBepcuTeTe akageMuk Axakuil [llaHnaze MOJ0KWI Hayalo HU3Y4YEHUIO
JIPEBHETPY3UHCKUX pyKonuceil brubmuu u ux HaydyHoro uzganus. ITo mpo-
M30LI0 BO BpeMsi Benukol OTeuecTBEHHOW BOWHBI, KOTJa PyKOBOICTBO
CCCP mnposiBmiio 6marockinoHHocTh K LlepkBu. B pesynbrare Obutu 3aio-
KEHBbI OCHOBBI Onectaei mkoiybl. C TexX mop uemnas Iiesjia y4eHbIX-0uo-
JIEUCTOB MCCIIEIOBATENIEl BHOCAT CBOM BKJIaJ B M3YyUYEHHUE TPYy3HMHCKOUN
bubmun (A. Ilanunze, K. Kexenunze, 1. Unaropoksa, . NmuamBummy,
M. lanumze, T. UxkutumBunu, K. Janenus, 3. JouyanamBunu, 3. Capmx-
Benaaze, M. AGynaaze U MHOTHE Apyrue), XOoTs OONbIIMM MUHYCOM 3TOH
IIKOJIBI 51 CYMTAI0 OTCYTCTBUE IMyOJMKALMK Ha IPYTHX SI3bIKaX, KpOMe Tpy-
3UHCKOr0. TakuM 00pa3oM, pe3ynbTaThl TUX TPYAOB CTAHOBATCS JTOCTOS-
HUEM HCKJIIOYUTEIBHO OTPAaHUYEHHOTO KpPyra Y4YE€HbIX, 3HAKOUIUX T'PYy3UH-
ckuil s3bIK. B 6ubnuorpadudeckom ykazaTene JaHHOW CTAaTBH s MIPeAsiaraio
KpaTKW MepeueHb CYLIECTBYIOUEH nuTeparypbl. Henb3si HE OTMETUTH
OTPOMHBIN BKJIaJl BEJIHUKOJIEMHBIX UCCIEIOBAaHUN 3apyOEKHBIX YUYEHBIX,
takux kak G. Garitte, J. N. Birdsall, J. Molitor, R. Blake, F. C. Conybeare
u MHorux npyrux. [logpoOubie cBefeHust 0 padoTax 3TUX aBTOPOB MOKHO
HalTH B (yHIaMeHTalbHOM Tpyae bproca Menurepa «PanHue mepeBobl
Hogoro 3aBeta» (Meurep 2002: 197-216).

HayuHo-kpuTnyeckoe uzyueHue ApPEeBHUX PYKOIMHCEN MO3BOJIMIO MOATOTO-
BUTh KaHOHMYecKUi TekcT HoBoro 3aBera, koTopslii Obl1 u3naH Karamu-
kocckuM CosetoM B 1963 r. B TOumucu. PenpuHTHOE M3IaHUE OCYIIECTB-
neHo MHacTuTyTOM NiepeBoaa bubauu B 1973 1. DTo M3maHue, TakkKe Kak U
nepBoe, JaBHO CcTajao OubIMorpaduuecKoit peIKoCThIO.

[TpumepHo nBaauate et ToMy Hazaa npod. 3ypad Capmxsenanze cosnai
IpyNIy YYEHBIX C LEIbI0 KPUTUYECKOTO M3YUYEHUS Ipy3HHCKoro YerBepo-
€BaHTeJIMs U €ro MOCIeAYIOLIEro akajgeMudeckoro nu3nanus. [lepponavanbHo
B TPYIIY BXOAWIW CTApHIMK HAyudHbIM coTpyaHuK MHCTUTyTa pyKomnucen
I'py3unckoii AH TI'ynenapa (Jlono) Hunya (1. ¢un. H.), Dnrymka ['nyHa-
mWBUIN (K. ¢UI. H), HaAyYHbIE COTPYIHUKH HAyUHO-UCCIEAOBATEIbCKON
nabopatopuu «OpuoHu» npu kadeape IpeBHErPY3UHCKOTo si3bika TOommmc-
ckoro YHuBepcutrera Manana Mauxanenu (k. ¢wn. H.), Japemkan Tsai-
tBam3e (k. ¢pun. H.) u Codrs Capmxpenanze. B pesynbrate HHTEHCUBHOM
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paboTHI TpymIa MOArOTOBMIIA K M3JAHUIO TEKCT YeTBepoeBaHTeHs, yCTa-
HOBJICHHBIN 10 40 pykonucsM T.H. noadoHCKOro nepuoja (adpoHCKUM me-
pHOJ YCIOBHO 0003HauaeT Bpems aesitenbHocTH CBAThIX ['eoprust u Edpe-
ma CasroropueB Ha CB. rope AdoH), a TakkKe MO PYKOMHUCAM, OTHOCS-
nmmMcs K penakiuu cB. [Ipenonoonoro I'eoprust Adonckoro (Csitoropiia).
B 2003 r. rpymnma ocyiiecTBuiaa nepByrw nyonaukanuio (Agumickoe Yet-
BepoeBanrenue 2003). 1o — akanemMmuueckoe uzganue Aauiickoro Yetsepo-
eBaHrenus, ¢ (pyHIaMeHTalIbHBIM HCCleIoBaHuEM U cioBapeM. [levanbHo,
YTO JI0 W3JlaHusl KHUTH He aoxwiu 3ypad Capmxsenanze u Jlogo Hunya.
Hecmotpst Ha 3TOT Tparuueckuid yaap, TpyImima MpofobKaeT TIOA0TBOPHO
TPYAUTHCS W TOTOBUT JJIsl MyOJNIMKAallMK akajeMudeckoe uimanwe Hosoro
3aBera.

HayuHo-kputHueckoe n3yudeHue rpy3uHcKod bubnuum npomomxaetcs. A
yBEpEHa, YTO IPY3UHCKUE PYKOIUCHU TasAT €LIe MHOTO TaiH, KOTOpPbIE XKIyT
cBoero yaca. M3yuenue ucrtopuu nepesoaa bubnum Ha rpy3uHCKHN A3BIK
HE SIBJISIETCS 00JaCThI0 UCKIIOYHUTEIBHO JIOKAJIBHOIO 3HAYEHUS, a JOCTOS-
HUEM MUPOBOH McTOpUH nepeBosa bubnuu.
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Why Translate the Bible for Muslims?

Simon Crisp

Dear Marianne,

Our working relationship, and indeed our friendship, go back a long way.
You probably remember our earnest discussions back in the 1970s about
how we might manage to study the languages of Dagestan in what was then
very much a closed area as far as visits by foreigners were concerned, then
the many talks we had later in Stockholm, Moscow, Siberia, the Caucasus
and Central Asia as we tried to understand the possibilities of Bible transla-
tion in the new situation after the end of the Soviet Union and to tease out
the significance of the work we were doing. Now I am glad to have this
opportunity to offer you a reflection on our discussions over many years of
the issues raised by Bible translation for Muslims.

Of course, from one point of view we could argue that the matter is en-
tirely straightforward. If we are convinced that Muslims are eternally lost
and cannot be saved except by believing in the message of the Bible and
joining the Christian community, then of course there is a prima facie case
for translating the Bible as a means of preaching the Gospel and present-
ing the offer of salvation. Of course, there will still be many issues about
how the Bible should be translated: is Allah the same Supreme Being as
the God and Father of our Lord Jesus Christ, is it justifiable to render ‘Son
of God’ as ‘Beloved of God’ in the interests of overcoming a perceived
stumbling block? But there will hardly be any doubting the validity of the
enterprise.

As soon as we move to a more inclusive understanding of Christian mis-
sion, however, the questions begin to proliferate. If we are not simply trying
to convert Muslims to Christianity, then why should we labour to translate
the Bible for them? One answer of course is to put the whole matter at the
level of cultural interchange, shared spiritual heritage, mutual access to one
another’s spiritual values. This means presenting the Bible as a classic of
world literature that should be accessible to all, to list the many languages
into which the Qur’an has been translated as the other side of the coin (an
idea of this enterprise can be gained from the website of the Centre for
Translation of the Holy Qur’an, www.cthq.ir). Apart from the fact that
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this can be and has been on occasion a disingenuous tactic, the donning of
a liberal mask to conceal a more subversive conservative agenda, it may be
argued that to reduce the Bible (or indeed the Qur’an) to this level is to
domesticate its claims to be divine revelation.

Presumably there has to be a religious or spiritual motivation for some-
thing as complex and costly as a Bible translation. But is it possible to find
a middle ground between the extremes of fundamentalism on the one hand
and cultural relativism on the other? A good starting point would be the
statement that Bible translation for Muslims (as indeed for any non-
Christian audience) must be understood in a broader missiological context.
And so far as Christian mission to Muslims is concerned, it is hard to do
better in maintaining the delicate balance between conviction and humility
than this formulation by Kenneth Cragg (1986: 201):

Mission, from whatever quarter, respects conviction and exists to
commend its own. But commendation today has to coexist with
that of others. The unresolved question is what that does for our
convictions. It can be resolved only in mutuality and in humility.
It is only in mission that truth comes to its own crisis—a crisis
from which the very thrust of mission can all too easily exempt
it. A faith, such as Islam or Christianity, that is denied if not
commended, cannot be satisfied merely to coexist. Yet only in
coexistence can it pursue its commendation.

If we apply this very rich statement to the task of Bible translation, then the
key words seem to me to be mutuality and humility. Humility, in the sense
that we offer what to us is a very precious gift without pressure or compul-
sion; and mutuality, in the sense that we fully recognise the value and rich-
ness of the faith tradition (and the Scriptures) of our interlocutor. We offer
our translation of the Bible, then, as an act of love, without prejudice as to
its acceptance, and without in any way denigrating the recipient. And in the
context of a long and fraught history of relations between Christians and
Muslims, we might dare to hope that this offer will be received as a sign of
peace and reconciliation rather than as a provocation or a cause of conflict.
As Cragg observes in another place, “the rise of Islam will always remain
a painful puzzle for the Christian mind” (Cragg 1986: 238), in the sense that
because of its later appearance Islam has consciously considered the claims
of Christianity and explicitly rejected them in a way that is naturally not the
case with the other faith traditions which historically preceded Christianity.
If we are to understand our translation of the Bible as a means of overcom-
ing such painful misunderstandings from the past, then it seems quite ap-
propriate to anchor our translation activity in a broad and inclusive under-
standing of Christian mission.

32



Why Translate the Bible for Muslims?

What implications does such a view of the motivation for Bible translation
for Muslim audiences have for the techniques of translation? Firstly, we
will surely want to maintain in our translation the difference between
Muslim and Christian views of the divine inspiration of Scripture. Whereas
in Muslim tradition the Qur’an is literally fixed, existing from eternity in
heaven in Arabic and revealed at a certain point in history to Muhammad,
Christian tradition has from the beginning insisted on a distinction between
the form and the content of the message of the Bible. While it is an essential
feature of the teaching of Muhammad that it should have been delivered
precisely in Arabic, Christian tradition finds nothing strange in the fact that
the teaching of Jesus, which in all probability was first given in Aramaic,
should be preserved for us in Greek. And this is surely the reason why there
has always been a certain suspicion about translation of the Qur’an into
other languages (the secondary status of such translations always has to be
clearly stated), while translation of the Bible has from the beginning been
an equally integral part of its transmission. Although it may be too much to
claim this as an argument for idiomatic or colloquial translation, it certainly
means that faithfulness to the Christian tradition of the understanding of
Holy Scripture includes a commitment to making the meaning and content
of the text accessible to its readers. (The differences between Christian
and Muslim approaches to Scripture and specifically to translation can be
clearly traced in Abdul-Raof2001.)

Secondly and more concretely, if our understanding of translation as an act
of love includes such a commitment to accessibility, how does this impact
upon our choice of vocabulary, especially for key concepts which are
shared, but sometimes quite differently understood, in the two religious tra-
ditions? It seems to me that there are three levels at which this question can
usefully be addressed, and all three resonate with the experience of making
Bible translations for various kinds of Muslim audiences.

To begin with there is what we might call straightforward cultural adapta-
tion: mullahs for priests, mosque for temple and so on. There is little or
nothing at stake here in theological terms, and most translation teams will
conclude that this kind of substitution is unacceptable from the point of
view of faithfulness to the original since it is so obviously anachronistic.
(Although the same teams may see little problem in putting contemporary
terms for metric weights and measures in place of the archaic biblical ones,
which is arguably no less an anachronism — and so the matter is perhaps not
quite as straightforward as it first appears.)

Moving on we come to cases of more far-reaching substitution. An example

here might be the use of namaz or du‘a for prayer: both terms do mean
“prayer”, but neither of them in exactly the sense intended in the Bible.
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Under this heading, also, we should probably put the sometimes contentious
issue referred to earlier of the appropriateness of using Allah as a translation
for the God of the Bible. (Although this issue has indeed been hotly debated
on occasion, Ken Thomas has made to my mind an entirely convincing case
for the use of Allah in translations of the Bible (Thomas 2001)).

More controversial even than the debates over Allah, and with much more
serious implications for both theology and translation, are the disputes
about the meaning and rendering of the concepts of Fatherhood and Son-
ship in the Gospels. This is undoubtedly the cause célébre in the whole dis-
cussion of Bible translation for Muslims and thus an appropriate place to
end our reflections.

The theological argument goes roughly as follows. The Christological for-
mulations which historically have occupied the mainstream of Christian
theology depend not only on the biblical evidence, but also very substan-
tially on the later detailed reflection on these texts primarily in the patristic
sources, which in turn depend heavily on the Greco-Roman philosophical
tradition. The claim is therefore made (in its most carefully worked out
form in Parsons 2005) that turning to an earlier stage of reflection — specifi-
cally, the way in which the Early Church elaborated its understanding of
the divinity of Christ in the context of Second Temple Judaism — will allow
the development of a Christology which may remove the stumbling blocks
frequently encountered in dialogue with Muslims. There is a tendency
among Muslims to understand the biblical concepts of fatherhood and son-
ship in exclusively biological terms, and to view the Christian understand-
ing of the Trinity as a radical departure from monotheism.

The translational argument can be more simply stated. On the one hand,
functionalism and skopos theory show that there is nothing strange in the
idea of a particular translation for a specific audience. On the other hand,
Bible translators have long been committed (although one might argue that
the pendulum has begun to swing back in recent years) to the primacy of
meaning over form in the interests of intelligibility and avoiding wrong un-
derstanding of the text: this is especially so in the case of metaphorical lan-
guage. The point at issue in our particular example, then, is firstly, whether
the language of Fatherhood and Sonship in the New Testament is meta-
phorical (and to the extent that it is not to be understood biologically, this
must surely be the case); and secondly, whether such metaphors can justi-
fiably be rephrased to avoid misunderstanding on the part of specific audi-
ences (by analogy, perhaps, with “sons of thunder” which is very often
rendered with a functional equivalent) or whether these concepts in this par-
ticular form are such an integral part of the biblical witness that they cannot
be altered in any circumstances. For example, most translators would be
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reluctant to substitute another animal in the phrase ‘Lamb of God’ because
of the pervasiveness of this image, its historical connections and its impor-
tance for a theological understanding of the concept of sacrifice. In the case
of ‘Son of God’ this entails the claim that the expression is more than a
metaphor, but rather something like an ontological description of the nature
of the Godhead.

Our conclusion to all this must surely be that there are many possible views
not only on why Bible translations can or should be made for Muslims, but
also on how to go about this difficult enterprise. In the light of this I would
like to offer two final reflections. Firstly, we must be careful to distinguish
the theological and translational arguments. It is clearly possible to justify
on good translational grounds what may at first sight appear to be fairly
radical rephrasings, without going down the much more dangerous road of
jettisoning much of the Church’s historical understanding of Christology
for missiological reasons. And secondly, whatever our own views are
both on Christian mission to Muslims (and Muslim mission to Christians!)
and on the limits of acceptability in cultural and religious adaptation in
translation, we will surely wish to avoid turning our own preferences, and
indeed our own convictions, into prescriptive statements with which we
attempt to bind others.

Perhaps the last word, once again, should go to Kenneth Cragg who, in a
stirring presentation of the Muslim emphasis on the unity of God in the face
of the challenges of idolatry, expresses in a moving phrase his regret that
“[it] was an iconoclasm that came tragically to include in its great negation
the Christian faith about Christ” (Cragg 1986: 32). If our translations of the
Bible can help in any way to rectify this misunderstanding and to bring
positive healing out of this “great negation”, then we shall not have utterly
failed in our calling.
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OOpa3LoBkIi crux interpretum

Berxoro 3aBera:
Mamaxusa 2:15

A. C. Hechuykuii

B Berxom 3aBete Hepeako BCTpeyaroTcs T.H. cruces interpretum, T.e. (pa-
3bl, IOHATH W3HAYAJIBHBIA CMBICI KOTOPBIX ITOYTH HEBO3MOXkHO. Hepenko
IIPUYUHON HETTIOHMMAHHUS CITy’KaT PEIKHE CJIOBA C HESICHBIM 3HAYEHUEM, WIIN
e CChUIKM Ha OOCTOSITENICTBA, U3BECTHBIE TIEPBBIM YUTATEISIM U COBEPILICH-
HO HE W3BecTHbIe cerofHs. Ho mepsas monoBuHa 15-ro ctuxa 2-i riaBbl
KHWATY TIpOpoKa Mayaxuu He TakoBa: BCE CJIOBA 3/1€Ch XOPOILIO INOHSTHBI,
HO MX COYETaHUE, Ha NIEPBBIN B3I, HE IIPEACTABISAET HUKAKOIO CMBICIIA.

BOT Kak BBITJISAMT 3TOT TEKCT: Y77 WRamn IR 1 12 mm e iy Ims N9
0798, Ero 10cnoBHBIH TIepeBoj1 Ha PYCCKHM — «HM-HE-O/IMH CENal H-0CTaToOK
JyX K-HEMY M-4TO TOT-OAMH MIIyIui cemst boray. TonkoBaHui U nepeBoaoB
JUIS 3TOTO MECTa, KayKeTCsl, MpeylaraeTcs Mo4TH CTOJIBKO e, CKOJIBKO ObLIO
TonkoBarene u nepeBomaurkos (Pohlig 1998: 111-120), Bce ux nepeyncanThb
pOCTO HeBO3MOKHO. OninH U3 KOMMeHTaTopos, JI. CTroapt, AemaeT coBep-
HIEHHO MECCUMHUCTUYECKOE, XOTsI M YeCTHOE 3amedaHue: «boNbIIMHCTBO
KOMMEHTaTOpPOB NEepeOrparoT pa3Hble BapHaHThI, BEIOUPAIOT OJIMH U 3aTeM
cTapatotcs onpapaath ero. Ckosb Obl HU ObUT 0J1IaropoJieH MOTUB, HO TaKOM
MOJIXOJ] COBeplIeHHO OecruiofieH. S mpeanarato Apyroit moaxon. S 6b1 moj-
CKa3aJl YMUTATEeI0, YTO, MOCKOJIbKY HHMKTO Ha CaMOM JieJieé HE MOHHWMAaeT
CMBICT cThXa 15a, caMoe Xy/Iiee, 9TO Mbl MOXKEM ClIeJIaTh — TO MPEATIO-
JIO’KHUTh, UTO OH BOOOIIE Modcem ObITh TOHAT» (Stuart 1998: 1340).

JleficTBUTENBHO, PU B3TJISJE HA 3TOT TEKCT BOSHUKAET HEAOYMEHHE, KOTO-
pO€ TOJIbKO YCHJIMBAETCS TI0 MEpEe 3HAKOMCTBA ¢ KOMMEHTapHUsIMH U Tiepe-
BogaMu. CTOUT HauaTh pa3OMpaThCs C OJHUM CIIOBOM HJIM BBIpA)KEHHUEM, U
TYT K€ OKa3bIBAETCSI, UTO €r0 MOHUMAHUE 3aBUCUT OT TOHUMAHHUSI COCETHUX
CJIOB, a2 OHU TOE MOTYT OBITh TIOHSTHI MO-Pa3HOMY, U Tak gainee. Pazyme-
€TCs, MO’KHO TTOCTaBUTh HA ATOM MeCTe TaOJUUKY crux interpretum, aHaIOT
HAJITMCH «3aMUHUPOBAHO!», 1 0OXOJUTH €r0 CTOPOHOM.

Ho uto J€JaaTb, €CJIIK OT HAC Tpe6yeTc;1 BCC K€ J1aTh 9TOMY MCCTY KaKOC-TO

pa3syMHOE TOJIKOBAHHWE, HAIPUMEp, NPU IOArOTOBKE HOBOIO IIEPEBOJA
bru6nun? MoHO NOWTH CIIENYIOMUM TYTEM: OIPEIEINUTh «IK3EreTUYECKHE
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Pa3BUWIKM», TO €CTh CYLIECTBEHHBIE BOIIPOCHI, HA KOTOPBIE NAIOTCS IPHUH-
LUIMHAAIBHO PA3HBIE OTBETHI, B KAXKJIOM CIIy4a€ MEPEUUCIUTh 3T OTBETHI,
OLIEHUTh UX YOEIUTEIbHOCTh U CTENIEHb BEPOSITHOCTH, a TAKXKE KOJIMUYECTBO
JOMYUIEHUH, KOTOPbIE MPUXOIUTCS I HUX CAENaTh (MOXKHO Ha3BaTh 3TO
«LIEHOW» PEeIlIeHUs, U YeM OHAa MEHbLIE, TEM PEILIECHUE MPHUBJIEKATEIbHEE).
3areM Mbl CMOKEM cOOpaTh BOEAUHO MOITYYEHHYIO B Pe3yJIbTaTe MPUHSATHIX
pPELICHUI TUIIOTE3Yy U OLICHUTH €€ IMPUTOJAHOCTH B LIEJIOM, a TAKKE CMOXKEM
CPaBHHUTH €€ C IPYTUMH MPEIIaratolIMMHUCS PEIICHUSMHU.

Ho cnavana cnenaem Heckosibko o0mux HaOmoaeHuil. HemocpeacTBeHHbIN
KOHTEKCT CTHXa BIIOJHE SCEH: pedb MIET O TOM, YTO MY’Kbsl HE JTOJIKHBI
BEPOJIOMHO MOCTYNaTh C «’KEHAMHU FOHOCTU cBoei». boiee mmpokuil KoH-
TEKCT TOBOPUT O BCEBO3MOYKHBIX HApYILIEHUSAX 3aBETa, KOTOPbIE TBOPSTCS B
Hepycanume. PazymMHO NpeanonoxkuTh, 4TO U 3Ta Gpa3a TOBOPUT O YEM-TO
MOJI0OOHOM.

OO0parteHue K JpyruM APEBHUM TEKCTaM HaM HE OCOOCHHO MOMOTAeT: cpe-
a1 MacopeTckux pyKOIMCEW CYIIECTBEHHBIX PAa3HOUTEHUW HET, MEPEBOJI-
gk CenTyaruHThl, CyAs MO BCEMY, JAEpXKaju Mepen coOO0i HECKOJIbKO
WHOM €BpPENCKUHN TEKCT, BIPOYEM, U UX BEPCUS HE HAMHOTO BPa3yMHUTEIb-
Hel: kol ovk JANOg €moinoey, Kol VITOAELUUO TVEVUOTOS aVToD. Kol
etmwate Tl GANO AAN 1) omépua Intel O Oedg; — « M He apyroi caenain,
M OCTaTOK Jyxa ero. M ckasaim BBI: 4TO MHOE, Kak He ceMsa uuet bor?»
[TemuTTa (CHpUICKUN TIEPEBOJ), TAPTYM Wonaraua u Bynerara nonumarot
3TO MPEIJIOKEHUE HE KaK OTPUIATEIbHOE, a KAK PUTOPUUYECKOE yTBEPKIe-
HUe: «paspe He...?» (Stuart 1998: 1340). BeposrHo, nepen co3gaTensiMu
3THX BEPCHUH ObLI HECKOJIBKO JPYTOM JIP.-€BP. TEKCT, T/l BMECTO ¥5) CTOSIO
X9, WM JKe OHHM, HE3aBMCHMO JIPYT OT JIPYTa, NPEIIOKUIN K STOMY TEKCTY
Takyto KoHbeKTypy (Barthélemy 1992: 1030). Hanpumep, B Bynbrate 31o
MECTO BBITJISIUT Tak: nonne unus fecit et residuum spiritus eius est et quid
unus quaerit nisi semen Dei, OyKkB. «pa3Be HE OJMH CAETaJ, U MPUOEKUIIE —
JlyX €ro €cTh, U YTO OJMH HUILET, Kak He cemeHu bora?» [lpuxoaurcs npu-
3HaTh, YTO U TaKasi 3aME€HA HE CHJIBHO MPOSICHAET CMBICIL.

Boo0611ie He yIMBUTENBHO, YTO K 3TOMY MECTY Mpeijiarajuch pa3Hble KOHbEK-
TYpBl, BIUIOTh JO TMOJIHOTO HUCKIIOYEHHs 3TOH (ppa3bl u3 kHUrH. B camom
JIeJie, €CIN TEKCT B HBIHEIHEM BHJIE HESICEH, TO HEU30€KHO MPUXOIUTHCS
100 MPEATNONOKUTh, YTO B OPUTHHAJIE CTOSJIO YTO-TO APYroe, JIMOO MpuaaTh
3HaKOMBIM CJIOBaM M BBIPaKEHUSIM (B JaHHOM Cllydyae, MPe/]e BCEro CHH-
TAKCUYECKUM KOHCTPYKIMSIM) HEKHI1 HOBBIM CMBICH, YTO IO CYTH HE CUIIBHO
OTJINYAETCS OT KOHBEKTYPHI.

OnuH u3 HanboJee aBTOPUTETHBIX TEKCTOJIOTMYECKMX KOMMEHTapueB K Bert-
xoMy 3asety (Barthélemy 1980: 434—435), npuBOIUT YeThIpe KOHBEKTYPHI,
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HO YETBEPTask MAJI0 OTJIMYAETCS OT TPEThEU, IIOITOMY 3/1€Ch MBI IIPUBEIAEM
TOJIBKO TIEPBbIE TPH C YKa3aHUSIMH Ha COBPEMEHHBIE NIEPEBO/IBI, H30paBIINe
5TH KOHBEKTYPBI:

N M7 8L 7Y S8 — He Bor i coTBOpHI M cBeper ayX aa Hac?

(mepeBox RSV)

35 197 WYY ARY TIRNS) — He OaMH M COTBOPMIT €& JlyX M TUIOTH?
(mepeox NEB)

35 1977 XYY Ty IR NDT — He coTBOpIT i OH €MHO U TIOTh, U AyX?
(nepeson TOB)

CaMM KOMMEHTATOpBI, BOPOYEM, MPEIaraloT pyKoOBOJACTBOBaThca Maco-
PETCKUM TEKCTOM (KaK OHH MOCTYNAIOT MPAaKTUYECKHU BCETa) U MEPEBOAUTD
€ro TakK: «HE MOCTYIaJl TaK HUKTO, B KOM OCTaJCs AyX». JTO, I0-BUIUMOMY,
KaK pa3 TOT clly4ai, KOra UCCIIEeN0BaTeNIb OTKA3bIBACTCS OT KOHBEKTYP, HO
BMECTO ITOTO IMPUHUMAET AOCTATOYHO CIIOPHOE TOJKOBAHUE CUHTAKCHYE-
CKMX KOHCTPYKLIUH.

BrpoueM, U KOHBEKTYpbl MOTYT ObITh pa3HbIMH. [IOHSTHO, YTO mepecrta-
HOBKOW WJIM 3aMEHOH OYKB, a TO M LEJBIX CJIOB, MOXHO JOOUTHCS OYEHb
MHOI'Or'0, HO 1I€Ha TAKUX KOHBEKTYpP CIUIIKOM BBICOKA: OHU MPEAIOIAraroT
CJIMILKOM OOJIbIIOE KOJIMYECTBO U3MEHEHU. [103TOMYy HEyIMBUTENBHO, UTO
TEKCTOJIOTMYECKUI KOMMEHTAapuil NMPUBOJIWT JIMIIb TE KOHBEKTYDBI, TN
MUHHMMAaJIbHBIE U3MEHEHHUs TEKCTa NPUBOIAT K €ro CYLIECTBEHHOMY IIPOsiC-
HeHHI0. B OONBIIMHCTBE CITyyaeB 3TO KacaeTcs CIy>KEOHBIX CIIOB, HO 3aMe-
THM, YTO JBa U3 TPEX NPEIJIOKEHUMN CBS3aHbI C 3aMEHOM CJI0Ba XY «ocCTa-
TOK» Ha OJHOKOPEHHOM TJIaroi <Y «OCTaBISATH/OCTAaBATHCA» WIIU K€ Ha
CJIOBO JIPYroro KOpHS XY cO 3HauY€HUEM «II0oTh». s aToro tpedyercs
BCETO JINIIb 3aMEHUTH OIJIACOBKY, W, YUMTBIBas MO3JIHEE ITPOUCXOKIACHUE
OIVIACOBOK, M €CIIM pacCykJaTh B TEPMUHAX «LEHBI U Ka4ecTBay», L€HA
TaKO! KOHBEKTYpPHI (TO €CTh KOJIMYECTBO CIAEJIAHHBIX JOMYILIEHUN) MU-
HUMAaJIbHA.

[TpaBaa, uTo Kacaercs riarosia XY, TO B Takoil opme, T.€. B MOPOJIE Kaib,
OH BCTpeuaeTcs ToJbko oauH pa3, B 1 lap 16:11, u Tam oH ynotpeodsieTcs
B 3HAYEHUH, OOBIYHOM JIJIsl TIOPOJABI HUGhanb: «OCTaBaThCs». MOXKHO TIpel-
MOJIOXKHUTb, YTO B 3TOM MECTE IJarojl ynorpeOiasieTcss B 3HAYECHUHU, CBOMCT-
BEHHOM TIOPOJIE Kalb «OCTaBIATh, COEperaTh», HO 3TO 3aMETHO «YyBEJIH-
YUBAET LIEHY» TaKOW KOHBEKTYpPBI. 3aTO CYLIECTBUTEIBHOE XY MPEKPACHO
M3BECTHO, K TOMY K€ OIJIACOBKY ISl HEr0 MPUXOAUTCS MEHSTh BCETO JIUIIIh
MO/ OJTHOM OYKBOMA.

[lena 5TO KOHBEKTYpPHI Maja, OCTAeTCAd OMNPEIAEIUTb, HACKOIBKO OHa

yiIydmacT KauCCTBO TCKCTA. Kazanoce 6I)I, Y HaAC MOoJYy4YacTCsd IMPCKpacHasd
JICKCHUYCCKad Ilapa «IUJIOTb — AYX», HO... UMCCT JIM OHa JNIEUCTBUTEIIBHO
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otHowieHue Kk Berxomy 3aBety? He ectb nu 310 npoekuust B Mup Berxoro
3aBeTa I'peko-puMCKOl Quiocoduu, Mpexae BCEro IUaTOHU3Ma C €ro
HEIPEMEHHBIM Pa3/IeJICHUEM UYEJIOBEUECKOI0 €CTECTBa Ha IyUly M TEo?
B Berxom 3aBere, noxainyii, Mbl TaKUX BbIpa)KEHUW HE BCTPETUM. B TO ke
BpeMs MBI HaiileM BBIPQKEHHE 2291 WY «IJIOTh MOS U CEPALE MOE»
(ITc 72:26), uTo B NpUHLMIE HE TAaK YK AAJEKO OT «IUIOTHU U JTyXay. Peusb,
KOHEYHO, HJET HE O AMXOTOMHUHU NYLIHM U Tea, a CKOpee O LEJIOCTHOM 4e-
JIOBEUECKOM CyIIEeCTBE. BeTpeuaercs W BhIpaxkeHue P32 RYU-23, OyKB.
«BecsiKas TIOTh ero tena» (Jles 18:6), umeercs B BUIy «it000M poJCTBEH-
HUK». MOHO NPEIO0JIOKHUTh, UTO B KOHTEKCTE, T1I€ PEUb HJIET O CYIIpYKe-
CTBE, BBIPAXKEHUE «IUIOTh AyXa» WIH K€ «IUIOTh U AyX» IMOAYEPKUBACT He-
PacTOpP>KMMOCTB CBSI3€H MEXKy MY>KEM M KEHOW. Bce 310, KOHEUHO, NMeeT
CMBICII TOJIBKO B TOM CIIy4yae, €ClIi Mbl PUHUMAEM 3Ty KOHBEKTYpPY, HO
3TOro, MO-BUAUMOMY, CTOUT U30€raTh, €CIM HaM YJAcTCs MOJIYYUTh YJOB-
JIETBOPUTENBHOE TOJIKOBAHME ISl MacopeTCKOro TeKCTa.

Wrak, y Hac ye eCTb TPU THIOTE3bl, KAK MOXKHO UCTOJKOBATH 3TO CIOBO-
COYETaHMUE, MO-BUIAUMOMY, KIIFOUEBOE JIJIi TOHUMAHHUSI BCErO BBIPAKEHUSI.
SIcHO, Y4TO K HEMY € OTHOCHUTCS MPEIJIOT ¢ MECTOMMEHHBIM cy(ddurcom
i — «X HEMy, y HETo, IJIS HETO», ¥ B PE3YJbTATE MBI MOJYYaeM INEPBYIO
«IK3EreTUYECKYI0 pa3BWIKY», IAIOIIYI0 HaM TPHU BapuaHTa BbIOOpa:

1. «ocTaTOK IyXa y HEroy;

2. «cbeper qyX JJIst HEro»;

3. «IUIOTB U AYX Y HETO».

Kputepues ans BbiOOpa y HacC MokKa 4YTO HET, MO3TOMY CTOUT MOCMOTPETh
Ha OCTaJIbHYIO YacTh (hpasbl, 4TOOBI TOTOM BEPHYTHCS K 3TOM pa3BUIIKE.

J10 3TOro BBIPaXKEHHS U IOCIE HETO HIYT CIOBOCOYETAHHS, KOTOPBIE CaAMHU
110 ce0e BBITTIIAT HE TaK YK O€3HaEeKHO:

My NN -« He oyMH/eMHEBII cenam»

DY TOR U7 Wp2R TN Y — «M YTO OMH/eMHBIN HULYIIHiA ceMst Goray

HescHo ToJBKO, Kak CBSI3aTh BCE 3TO B €IWHBIH TEKCT, OCOOCHHO H3-3a
MOJIHOTO OTCYTCTBHSI 3HAKOB IpenuHaHus. lIpexiae Bcero, kakoB CHHTaK-
cHuC 3Toi (pasbl? SBisieTcs au CIOBO 7MY, «OIWH/EAMHBIN MOUISKAIIUM
unu Het? BoTt BTOpas pa3Buika:

4. 3TO MOJIIEKAIIEE;

5. 3TO AomoNHEHUE (CaeNnan OJHUM/eIMHbBIM);

6. 3TO 0OCTOSITENILCTBO (CETAIT 320/THO).

BCTpeqaﬂ MOCJICAOBATCIIbHOCTL «OTPUIAHUC — UM — TJIarojn», HOCHUTCIIb

HpCBHGGBpCﬁCKOFO sA3bIKa, HACKOJIBKO MBI MOXXEM CYIWUTH, IO YMOJYaHHUIO
BHACII B UMCHHU IIOJICIKAIICC, @ B IJIarojic — CKazyeMoc. COOTBCTCTBGHHO,
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OH TIPOYMTHIBAJ 3Ty (hpasy ciemyronmm o0pa3oM: «HE OJIUH CIENam) HIN
«eIMHBIA HE cenam» (eclid Mbl puHUMaeM yTeHue Bynberater u [lemmTTsl,
TO OTPHIIAHKE 3aMEHSETCS Ha YTBEPKIICHHUE).

KoHeuHO, HeMapKUPOBaKHHOE JIOMTOJIHEHUE TOXKE MOXKET CTOSATh HA IEPBOM
MECTe B IPOCTOM MPEATIOKEHUH, PABHO KaK U OOCTOSITENILCTBO, CP. B TOM ke
TJIaBE TOM JKe KHUTH: IPR 2 0°37) "1 7920 2iv ) oivwa rnoba — «e mupe
u npasde OH X0oauJ co MHOIO U MHo2ux OTBpaTui OoT rpexa» (Max 2:6).
Ho B aT0¥t (ppase, kak 1 BO MHOKECTBE €l MOJJOOHBIX, COMHEHUI HE BO3HH-
KaeT: 00CTOSITENBCTBO «B MHUPE M MPaBIe» MApKUPOBAHO MPEIJIOroM 3, a
JOTIOJIHEHHE «MHOTHX» HE MOXET MPETEHI0BATh HA POJIb MOUIEKAIIETO HU
C TOYKH 3pEHHs] CHHTaKcuca (CKazyeMoe CTOUT B €IMHCTBEHHOM YHCIIE), HU
C TOYKHU 3pEHUs CMBICIIA.

K TtoMy ke, eciin He cuMTaTh CIOBO TN IMOJIEKAIIMM, BO3HUKAET €IIE
oJlHa mpoOyieMa: B TEKCTE TOCIOBHO HAMKCAHO «HE elnHoe / 3a01HO». Tak
4TO TP TAaKOM MOAXOJ€E MOTPeOyeTcs KOHBeKTypa (T8 ¥5r), uTo6bI
CYECTh TaKyI KOHCTPYKIIMIO PUTOPUYECKUM BOIPOCOM: «pa3Be HE €IMHBIM
caenan ...7» VHpIMU cioBaMH, HE TO, YTOOBI TAKOE MPOUYTEHUE OBLIO TPUH-
[UMHUATIBHO HEBO3MOXKHBIM, HO OHO TpeOyeT ONMpee/ICHHBIX TOMYIICHUH, 1
IpPU 3TOM OHO HE BBITJISIAUT CIMIIKOM BeposTHbIM. CrenoBaTeiabHO, Mbl
JOJDKHBI OyZieM TMPUHSTH 3a OCHOBHYIO Bepcuio 4. Ecnu ke mpuHUMAaTh
Bepcud 5 WK 6, TO MOJJICKAIIUM B 3TOM MPEIOKEHUH, BEPOSATHO, OyIeT
cioBo «bory (kak u B CenTyaruHre), mojapazyMeBaeMoe UM 100aBICHHOE
B BUJI€ KOHBEKTYPBHL.

Wtak, Mbl IPUXOJUM K BBIBOAY, YTO IMOJIEXKAIIEE 3[€Ch, CKOPEE BCEro —
T8, «OIMH/€IUHBIN», MMPUYEM CHadaja 3TO CIOBO ymoTpebieHo 0e3 ap-
TUKJISI, @ 3aTe€M, B TPEThEH 4acTH 3TOM (Ppa3bl, OHO TOBTOPEHO C aPTHUKIIEM,
U K 3TOMY HaMm ellle IpeJICTOUT BepHYThcs. CBOM MpoOIEMbl BOSHUKAIOT U
TYT: HAM MPUXOAUTCS MPUHSATH, YTO TIAr0J J1PY «IeTaTh» UMEeT B TaHHOM
cily4yae UMIUIMIIMTHOE MPSMOE JAOMOJHEHHE WK JIaXe yHnoTpedsercs B Ka-
YEeCTBE HEMepexoqHOro («moctynaThy»). KoHeuHo, B pacmpocTpaHeHHOU
bopMyne KIATBBI AR 7131 OYIDR TP IRYT 113, OYKB. «Tak IyCTh CAENAET
tebe ['ocroap u Tak mycth Ao6aBuT» (Hamp., 1 Lap 3:17) npsimoro momosn-
HEHUS TOXE HET, HO €ro BIOJHE 3aMEHSIET CIOBO «Tak». B nmaHHoM ciydae
HaM TPHUAETCS MPEANOJOXKUTh HEUTO MOJ0O0HOE, YTO TOXKE T'PAHUUYUT C
KOHBEKTYpOH.

Ho kt0 nnu 4to umeeTcst B BUly IO «OAHUM»? ITO TPEThs pa3BUIIKA:
7. Ennnerii bor;
8. KOHKPETHBIN €JMHCTBEHHBIN YEJIOBEK (TOJKOBATEIN BUIAT B HEM
ABpaama);
9. onuH (HEKWIA) YEeIIOBEK.
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JIns Hac BIIOJIHE MPUBBIYHO paccyxkaaTts 0 Equnom bore, HO, Kak U B ciy-
4Yae C «IUIOTBIO U JAYXOM», HE SIBISIETCS] JIU 3TO MPOEKLMEH MO3THEeHIINX
npencrasiieHui? Pazymeercs, u3panibTsaHe Ha3bIBaau cBoero bora EnunsiM
(narmpumep, Btop 6:4), HO camo 1o cebOe yMcAUTENBHOE TN, HACKOJIBKO
MHE W3BECTHO, HUKOTJa He CIyuio obo3HaueHueM bora. Ilo cytu ngena,
YTOOBI IPUHATH 3TO MPOUYTEHHE, HAM MOTPeOyeTCs ellle 0JHa KOHBEKTypa —
BCTaBKa cjoBa «bor» niam ogHoro u3 uMeH boXbpux nepen YMCIUTENbHBIM.
To ke camoe KacaeTcs W BTOPOW MHTEPHPETALMN — HEBO3MOXKHO HAUTH
KOHTEKCT, IJIe OJHO 3TO YUCIUTENbHOE caMo 1o cede, 6e3 yTouHeHuH, yka-
3bIBaJI0 OBI HA KOT'O-TO KOHKpEeTHO; X0Tsi B Uc 51:2 u Me3 33:24 oHo neiicT-
BUTEJILHO OTHOCUTCS K ABpaaMy, HO B 000MX CIIy4asiX OH Ha3BaH M0 UMEHH.

B 1o xe Bpems Mo 14:4 mbl BCcTpeuaeM CaMOCTOSITEIBHOE BBIPAKEHUE
TM8"ND B 3HAUEHWHU «HHU OJIMH, HUKTO», & BHIPAKEHHUS, [JI€ 3TO YUCIUTENb-
HOE€ CTOHUT B COIPSDKEHUU C CYIIECTBUTENBHBIM, BPOJE QYT TR, «HEKTO U3
Hapona» (Hanp., 1 Lap 26:15), BcTpeuaroTcst nocraroyHo vyacto. Cienosa-
TEIbHO, BepCcuu 7 W 8 cleayeT MpU3HaTh KyJaa MeHee YOeIuTeIbHbIMU, YeM
BEPCHIO 9, Ha KOTOPOM MBI M OCTAHOBUMCSI.

Tenepb MbI IEPEXOAUM K TPEThEM M MOCIEAHEW YacTH 3arafioyHou (pasbl:
D TOR D77 WRIN TINT T — «M-4TO TOT-OAMH MILYIIUi cemst Boray. Brionue
IIOHATHO, YTO MEPE HAMHU BOIIPOC, HO HE COBCEM SICHO, COIEPKUTCS JIU TYT
otBeT. IIpoBeaeHue rpanul MeXay MPEUIOKEHUSIMHU JA€T HaM YETBEPTYIO
Pa3BUIIKY:

10. 1 yTo ke TOT oauH uueT ceMs boxbe?

11. Y yto xe ToT ogun? OH uiiet cems boxbe.

12. U yero xe Tot oaud uniet? Cemenu boxbero.

Bce tpu BapuaHTa mpeacTaBIsSIOTCS BIIOJHE pa3yMHBIMH, TaK YTO BEIOOP BO
MHOT'OM 3aBHCHUT OT OoJjiee IMHMPOKOro KOHTeKcTa. [locMoTpuM Ha mpooi-
KEHUE CTHUXa: «OeperuTe IyX Ball, U HUKTO HE TIOCTyIail BEPOJIOMHO IPO-
THB JKE€HBI IOHOCTH CBOEH». BO3MOKHO JTH, YTO ATO JACUCTBHUTEIHLHO OTBET
Ha BOIPOC «YTO k€ TOT OJIUH UIIET ceMs boxbe?» [10THOCThIO HCKITIOUUTD
3TOr0 HEJb35, HO B LIEJIOM 3TO BBICKA3bIBAHUE CMOTPHUTCS CKOPEE KAK BBI-
BOJI U3 BCero mpeapiayiero. Toraa ctout BeiOpath BapuanT 11 unu 12, HO
BapuaHT 12 BBIMJISAAT HECKOJIBKO JIyYIlle: BOMPOC 3/I€Ch BIOJHE 3aKOHYEH,
OTBET KPATOK U MO cyliecTBy. BriOupaem ero.

BrnpoueMm, He BITOJIHE OYEBHUIHO, UYTO MOBTOPEHHUE CIIOBA «OAUH» C ONpEe-
JICHHBIM apTHUKJIEM UMEET TO ke caMoe 3HaYCHHE, YTO U €ro MePBOe YIoTpeo-
neHue. Tak Mbl OKa3bIBa€MCsl Ha MATON pPa3BUJIKE, II€ HYXKHO OINPEICIUTD
3HAYEHHE CIIOBA TINT:

13. TO ke, YTO ¥ B HaYaJIe CTHXA;

14. uHoe (cM. BapHaHThI TPEThEH Pa3BUIIKH).
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DTO YUCIUTEIBHOE C ONPEAEICHHBIM apTUKIIEM BCTPEYAETCS B BETX03aBET-
HBIX TE€KCTax JOBOJBHO YaCTO, €ro OObIYHbIE 3HAYEHUS] — «OJUH, MEePBbIH,
HEeKTo». B mopasmnstonieM OOJBIIMHCTBE CIy4yaeB pedb UJAET O KOM-TO WU
YEM-TO OIIPEACIICHHOM, KOrO HE Ha3bIBalOT 110 UMEHH, [IOTOMY YTO HE 3Ha-
0T €r0 WIHM MOTOMY YTO J€Ja0T aKUEHT Ha YUCIE WIH MOPSIKOBOM HOMEPE
(«oIMH/MIEPBBIN H3...»), HO €CTh U TaKUE€ KOHTEKCThI, KOIJla OHO YIOTpeo-
asiercs 0000IIEHHO, HAIPUMEp: «IBOUM Jydiie, yeM ogHomy» (Exkki 4:9).
CoOOTBETCTBEHHO, MBI BIIOJIHE MOKEM NPHUHATH BapuaHT 13 BmecTe ¢ npu-
HSATBIM HaMM BapUaHTOM 9, UTO U BHIMJISLAUT Haubosiee yOeIUTEeIbHBIM pe-
IIEHHEM: «HEKTO» WJIN «IEPBbIN» 3/1€Ch SIBHO HEYMECTHBI.

HakoHel, ocTaeTcs HeOOBIYHOE BBIpaXKEHHE OVTP8 7], «cems Boray,
KOTOpOE He BcTpedaercs Oosbiie HurAe. Ero Toke MOXHO TTOHMMAThH TIO-
pa3HOMYy, XOTSI BapuaHThl HE OyAyT CIWIIKOM JIaJeKu APYT OT JApyra. ITo
MOCJIEIHSIS, 1IeCTasi pa3BUJIKA:

15. moromcTtBO OT bora;

16. yrognoe bory noromcTBo.
B bubnuu mMbl BCTpeyaeM TOJIBKO OJTHO JOBOJBHO OJM3KOE BBIpAXKEHUE:
amR P OO Y «Bor monoxut Mue apyroe cems» (BeiT 4:25, 0 pok-
neHuu HoBoro pedenka — Cuda). [TorToMy MpeanoYTUTeNbHBIM BapHAaHTOM
npeacTasisgercs 15, XoTs Ha caMoM JieJie pa3HULA MEKIY 3TUMHU BapUaHTaMu
JIOBOJIbHO HE3HAYUTEIbHA: BEpHBbIN bory ueiaoBek HE MPOCTO KIET MOTOM-
CTBa, MPHU3HABasl, UTO JaeT ero bor, HO JKIEeT TaKoro MOTOMCTBA, KOTOPOE
oyzaer bory yronno. [Toxaiyii, MOXXHO cKa3aTb, 4TO Kak U B ciy4ae ¢ Cudom,
WU, HAaIpUMeEp, «CbIHOM 00eToBaHus» McaakoMm, 37€Ch UMEETCsl B BUIY U
TO, ¥ IPyTroe OJHOBPEMEHHO — JaHHoe borom u yrognoe bory moroMcTBo.

Wrak, pemeHuss npuHATHI, KPOME MEPBOM PAa3BUIIKHU, TAK YTO OCTAJIOCh CO-
€MHUTH BCE BHIOPAHHBIE HAMU BapUaHThI BOSAWHO U CIIEIaTh BEIOOP MEXITY
Bepcusimu 1, 2 u 3. Y Hac nonyvaercs nepeoa: «Hu onuH He nenan — ... —
N yero umer tot ogun? IloromctBa oT bora». BmecTto Tpex Touek Ham
MPEACTOUT MOJCTABUTH OJIMH U3 TPEX BAPUAHTOB, CHOBA IOCMOTPUM HA HUX:

1. «ocTaToOK Iyxa y HEroy,

2. «cbeper ayx AJis HETOY;

3. «IUIOTh U AYX Y HETO».

[To-BuariMOMY, JTydIlle BCEro CIOJIa BIUCHIBACTCS BapUaHT |, XOTS U OH HE
BIIoJTHE siceH. [log «ocTaTkoM Jyxa» MOXHO IMOHUMaTh HEKHE HPaBCTBEH-
HBIC YCTOH, TOUHEE — JKEJIaHUEe U YMEHHUE CJIC0BaTh XOTS Obl B MUHMMAJIb-
HOU cTenieHn TpeboBaHusiM 3aBera ¢ borom (Clark 1998: 419). MoxHo 1o-
HUMATh TOJI «TyXOM» U BOOOIIE «>KM3HEHHOCTh» (Barthélemy 1992: 1031),
HO Torja OOLIMH CMBICI MOJY4YaeTCsl HECKOJIBKO CTPaHHBIM: «TOT, B KOM
0CTaJlach JKU3HBY — 3TO, 10 CYTH, )KUBOH YEIOBEK, U BIOJHE MOHSATHO, YTO
TOJIBKO TAKOI M MOT YTO OBbI TO HHU OBLIO J€IaTh.
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Wrak, MbI BeIOMpaeM MOHUMaHHE JyXa KaKk HEKOEH TBEPI0il HPaBCTBEHHOM
U pEJIUTrHOo3HOM OCHOBBI. MoeT ObITh, TaKO€ TOJIKOBAaHUE 3THUX CIIOB HE-
OeccropHO, HO OHO HE Ka)KeTCsl CIMIIKOM HaTSHYThIM, OCOOCHHO B CBETE
TaKMX OTPBIBKOB, Kak, Hanpumep, [Iputu 18:14: «/lyx uenoBeka nepeHOCUT
€ro HEMOILK; @ TOPAXKEHHBINA JyX — KTO MOKET MOJKPETUTDb €ro?».

B pesynbraTte mMbl nostyyaem ciienytoiiee npourenue: «He moctynan tak Hu
OIUH, B KOM ocTaJics AyX. U yero nmer takoii? IloromcTBa o1 Boray.
371ech Mbl OCAEA0BATEIBLHO MPUHSIIA BapuaHThl 1, 4, 9, 12, 13, 15, u noutu
Takoe e pelieHue (pasBe uTo BMecTo 15-ro BapuaHta NmpuHAT 16-i) Mbl
BuauM B Clark, Hatton 2002: 420-422.

KakoBa mniena stoit runore3pl? HbBIMU clIOBaMH, Kakue JOMYIIEHUS HaM
npunuiock caenars? Ilpennonoxxurs, 4To rmaron Py 34€Ch 03HAYACT
«TIOCTyTaTh, BeCTH cebs» (caMo mo cebe 3TO BIOJHE pa3yMHO, HO HE XBa-
TaeT CJIOBA «Tak»), a TaKXKe MPUHITH BTOPYIO YacTh (hpa3bl («OCTATOK
JlyXa y HETro») B KauecTBE OMNpeeNeHUs K MOoJIeKalieMy MepBol 4acTH,
XOTA 3TO HE O4YeBUAHO. lleHa HE CIMIIKOM BBICOKA, €CIIU CpaBHUBATH C
JPYTUMH PELICHUSIMU, U MOKHO CUMTATh HAIlE TOJKOBAHUE BIIOJIHE IPHU-
€MJIEMBIM.

BnpoueM, cTOMT MOCMOTPETh M Ha pelICHUs, NpeularaéMble pasHbIMU CO-
BPEMEHHBIMH TepeBOJaMu, 0003Hayasi BApUaHThl pelICHUH, BbIOpAaHHBIE B
Ka)KJIOM U3 HHX.

Pycckuii cunonaneubiid nepeBo: «Ho He caenan i Toro e oJIuH, U B HEM
npeOBIBaJI MPEBOCXOAHBIN AyX? UTO K€ CAENal 3TOT OAWH? OH XKejal Mo-
TyuuTh 0T bora moromMcTBO». 3/1€Ch, OYEBHUIHO, BRIOPaHBI BapuaHThI 1, 4, 9,
11, 13, 15, XOT4 HECKOJIBKO YAUBISAET CJIOBO «IPEBOCXOAHBIN» — HE SICHO,
OTKYJla OHO B35JIOCh.

bonee coBpemeHHBIE MepeBOAbl, KaK MPaBUIIO, HE MOTYT OOOHTHCH Oe3
[IPUMEYAHUN, B KOTOPBIX NPUBOAATCS aJbTEPHATUBHBIE TPAKTOBKH ITOTO
MecTa. JlocTaToOYHO KOHCEpBAaTUBHBIN aHIMickuil mepeBoag NRSV npemia-
raeT Takoe MPOUTEHUE:

Did not one God make her?® Both flesh and spirit are his.® And what

does the one God" desire? Godly offspring.

d 2.15 Or Has he not made one?

e 2.15 Cn: Heb and a remnant of spirit was his

f 2.15 Heb he

JI1s1 OCHOBHOTO TEKCTa, KaK MBI BUJIMM, BEIOpaHBI BapHaHThI 3, 4, 7, 13, 16.

[Ioytn HM B 4yeM 3Ta MHTEpIIpETaLds HE COBIAJAeT ¢ Hameh. B cHockax
JaHbl BapuaHThl 1 1 5.
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Bort 6onee cBoOoaHbIN coBpeMeHHBIH niepeBoa NIV:
Has not the Lord made them one? In flesh and spirit they are his. And
why one? Because he was seeking godly offspring.’
£2.15 Or ° But the one who is our father did not do this, not as long as

life remained in him. And what was he seeking? An offspring
from God

3/1ech B OCHOBHOM TeKCTe M30paHbl BapuaHThl 3, 5, 7, 11, 13, 15. B cHocke
MIPUBOJISITCSL TIEPEBOJI, OCHOBAaHHBIA HAa COBEPIIEHHO APYTUX Bepcusix: 1, 4,
8, 12 1, kak U B OCHOBHOM Bepcuu, 13 u 15.

Haxkomner, ouH U3 caMbIX CBOOOIHBIX aHTIHHCKHUX TtepeBoaoB, CEV:
Didn't God create you to become like one person with your wife?” And
why did he do this? It was so you would have children, and then
lead them to become God's people.
2.15 Didn't ... wife: One possible meaning for the difficult Hebrew text.

[Ipumedyanre He NaeT HUKAKUX aJlbTEPHATUBHBIX BEPCUM, a pelIeHUe s
OCHOBHOTO TEKCTa OompeensieTcs Bapuanramu 3, 5, 7, 11, 13, 16.

[To-BUAMMOMY, MBI MOXEM CKa3aTh, YTO 3TOT MOAXOJ MO3BOJISIET HAM IIpe-
OJI0JIETh KaXYIIYIoCs a0COTIOTHYI0 CYOBEKTUBHOCTD Pa3HBIX TOJIKOBaHHM,
npenjaras 4eTkue BapHaHTbl BbIOOpA, B MOJIb3y KOTOPBIX MOTYT MPHUBO-
JUTHCS T€ WINM MHBIE apryMEHTHI. 3arajiouHast (ppa3a He CTAHOBUTCS MPOCTOM
Y TIOHSTHOW, HO OHA, KaXXeTCs, MEePECTaeT ObITh OE3HANEKHBIM Crux inter-
pretum: pelieHns CylIeCTBYIOT, apT'yMEHThI BbICKa3aHbl, BHIOOP OcTaeTcs 3a
KK bIM TOJIKOBATEJIEM.
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Purely benevolent activities?
Towards a Missiology of Language
Development

Michael Greed

1 Impure motives

“There is no doubt that the Soviets have accomplished an in-
credible feat in transforming the Central Asian Republics from
near universal illiteracy to near universal literacy. Their efforts
are indeed laudable and serve as an example of how literacy can
be advanced in a highly unfavorable environment. However it
would be naive to consider that this was accomplished purely as
a result of benevolent motivations. We have seen that one of the
major reasons for spreading literacy was in order to indoctrinate
the people effectively in the path of Communism.” (Dickens 1988)

Is this a fair accusation? Could the same accusation be levelled against us?
Dickens’ assumption is that literacy is a good thing, but the motivation “to
indoctrinate the people effectively in the path of Communism” was wrong.
Dickens’ argument makes sense only if we assume that literacy is desirable
in and of itself, that it is not just a means to an end. Let me rephrase the
quotation from Dickens:

“There is no doubt that SIL International has accomplished an
incredible feat in the field of literacy. Their efforts are indeed
laudable and serve as an example of how literacy can be ad-
vanced in a highly unfavorable environment. However it would
be naive to consider that this was accomplished purely as a result
of benevolent motivations. We have seen that one of their major
reasons for spreading literacy was in order to indoctrinate the
people effectively in the path of Christianity.”

The central question here is this: Is literacy (and other forms of language
development) an end in itself? Is giving people the tools and ability to read
and write an end in itself, or does it gain value only when it is a tool, used
as a means to an end — that is, the propagation of the Christian faith... or,
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depending on your philosophy and worldview, the propagation of, for ex-
ample, Communism?

2 Vatican II and mission ad gentes

Let us look next at another model. The Papal decree on the mission activ-
ity of the church, ad gentes produced by the Vatican II Council' states
(in chapter 1, paragraph 6):

“Missions" is the term usually given to those particular undertak-
ings by which the heralds of the Gospel, sent out by the Church
and going forth into the whole world, carry out the task of
preaching the Gospel and planting the Church among peoples or
groups who do not yet believe in Christ. These undertakings are
brought to completion by missionary activity and are mostly ex-
ercised in certain territories recognized by the Holy See.”

The mission of the church is “preaching” and “planting”, that is, evangeli-
zation. Paragraph 9 makes a direct link between missionary activity and the
history of salvation: “By the preaching of the word and by the celebration
of the sacraments ... He [God] brings about the presence of Christ, the author
of salvation.”

If this is mission, where do benevolent activities (like literacy) come in?
This is addressed in chapter 2 (article 1, paragraph 12). Just as God loved
us, so our Christian charity extends to all; just as Christ went about curing
every kind of disease, so the Church is one with the poor and afflicted. And
so the exhortation comes:

“Let Christians labor and collaborate with others in rightly regu-
lating the affairs of social and economic life... Let them devote
themselves to the education of children and young people by
means of different kinds of schools... working toward the uplift-
ing of human dignity, and toward better living conditions. Fur-
thermore, let them take part in the strivings of those peoples
who, waging war on famine, ignorance, and disease, are strug-
gling to better their way of life and to secure peace in the world.”

According to Vatican II the faithful are to be engaged in charitable activi-
ties, though this is not part of our “mission”: it is our response to experi-
encing the love of God, and we are following in the footsteps of Jesus.

' www.vatican.va/archive/hist councils/ii_vatican council/documents/
vat-ii_decree 19651207 ad-gentes en.html
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Involvement in social and economic affairs, participation in education and
literacy, striving on behalf of the sick and hungry, are not means to the
end of propagating the Christian faith. As acts of compassion they are ends
in themselves, but do not have anything directly to do with Christian
mission, which is defined in terms of preaching, planting and celebrating
the sacraments.

3 A third way?
We thus have two models:

(1) The first has language development as a means of propagat-
ing one’s beliefs or political system. It is not an end in itself, it is
a means to another end.

(2) The second has language development running in parallel to
the mission of the church (preaching and planting), but not part
of that mission.

Is this the only choice, or is there a third way? Is it possible that language
development is both an end in itself (not just a tool), and at the same time
an integral part of the mission we engage in as the people of God (not sim-
ply a good thing running parallel to it)?

4 Language development

Before proceeding further let us define “language development”, of which
literacy is an example, and the uplifting of human dignity is one result.

Paul Lewis of SIL International, writing about language-based development,
says that it is, “the series of on-going, planned actions that /anguage com-
munities take to ensure that they can effectively use their languages in their
efforts to achieve their changing social, cultural, political, economic and
spiritual goals”. (Lewis 2007: the emphasis is Lewis’ own.) Language-based
development can be done only by members of the language community it-
self. Thus language-based development in the Tatar language can be done
only by Tatars, Avar language-based development by Avars, and so on. With
regard to outsiders, people who are not members of the language community
in question, their role is one of working alongside members of the language
community. Their activities can be designated “language development”.

Therefore, based on Lewis’ definition of language-based development, our
definition of /language development is: “The assistance that outsiders give
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as they come alongside members of a language community in a series of
ongoing, planned actions to ensure that they can effectively use their lan-
guages in their efforts to achieve their changing social, cultural, political,
economic and spiritual goals.” The development of a language may include
translation, linguistics, sociolinguistics, literacy, anthropology, ethnography,
ethnomusicology, and more.

5 Your Kingdom come

Jesus taught his followers to pray, “Your Kingdom come.” (Matthew
6:10, NIV). His message was, “Repent, for the Kingdom of Heaven is
near.” (Matthew 4:17, NIV; cf Mark 1:15). Unlike Matthew and Mark,
Luke begins his Gospel with Jesus reading from the book of the Prophet
Isaiah:

“The Spirit of the Lord is on me,
because he has anointed me
to proclaim good news to the poor.
He has sent me to proclaim freedom for the prisoners
and recovery of sight for the blind,
to release the oppressed,
to proclaim the year of the Lord's favour. (Luke 4:18-19, NIV)

Is there a link between this “manifesto” of social justice and the summary
that Matthew and Mark give, “Repent, for the Kingdom of Heaven is near”?
Are Matthew and Mark on the one hand and Luke on the other saying the
same thing but in different ways? Lesslie Newbigin writes,

“A very large part of the first three Gospels is occupied with the
acts of Jesus — acts of healing, of exorcism, of feeding the hungry.
And while in the fourth Gospel there is a larger proportion of
teaching, yet most of this teaching is explanatory of something
Jesus has done: the healing of a paralytic, the feeding of a multi-
tude, the giving of sight to a blind man, and the raising of a man
from death.” (Newbigin 1989: 131-132).

Newbigin goes on to show that when Jesus sent the twelve out in Matthew
10 his instructions to them focussed on deeds, activities. He continues:

“Nothing is said here about preaching. Only in verse 7 do we read:
“Preach as you go, saying ‘The kingdom of God is at hand.””
Clearly, therefore, the preaching is an explanation of the healings.
On the one hand, the healings — marvellous though they are — do
not explain themselves... On the other hand, the preaching is
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meaningless without the healings. They are the true explanation of
what is happening, but if nothing is happening no explanation is
called for.” (Newbigin 1989: 132).

First the deed, second the word. It is the deeds that bring the Kingdom of
Heaven near. The words give the explanation, they clear up ambiguity. In
fulfilling the Luke 4 manifesto, Jesus brought the Kingdom of God near.
N. T. Wright makes the same point: “He [Jesus] was not a teacher who also
healed; he was a prophet of the Kingdom, first enacting and then explaining
that Kingdom.” (Wright 2000: 22) Neither the deeds nor the words are con-
cerned with affirming a set of beliefs with a view to securing a place in the
afterlife. The point of Jesus’ deeds is to improve the lot of humankind here
and now. The words explain that through these deeds the Kingdom of
Heaven has drawn near. The Kingdom of Heaven, Wright explains, “does
not refer to a place, called ‘heaven’, where God’s people will go after death.
It refers to the rule of heaven, that is, of God, being brought to bear in the
present world.”(Wright 2000: 20) A programme of social justice, healing
the sick, giving sight to the blind and freedom to the oppressed, giving dig-
nity to men and women, the opportunity to live this life as God its Creator
intended — this is bringing in the Kingdom of Heaven, that is, the rule of
God. The 1980s pop song was not far wrong:

“Heaven is a place on earth

They say in heaven love comes first
We'll make heaven a place on earth
Ooh heaven is a place on earth.”

6 In deed and word

Does this mean that the Kingdom of God is simply a matter of social jus-
tice? The Kingdom of God is a matter of social justice, but not simply a
matter of social justice. There is a lot more to it. If social justice was all that
mattered, the gospel would be reduced to making this world a better place.
In an interview at www.beliefnet.com® Rick Warren explains that there was
a split in Protestantism at the beginning of the twentieth century. Those
who took the label “evangelical” focussed on the soul, redemption and per-
sonal morality. Those who followed the “social gospel” focussed on the
body, on making the world a better place. But Warren points out that prior
to this split it was both together who, using the label “evangelical”, led

? “Heaven is a place on earth” by Rick Nowels and Ellen Shipley, a number 1 hit in many
countries by Belinda Carlisle in 1987.

3 www.beliefnet.com/Video/Beliefnet-Interviews/Rick-Warren/
Rick-Warren-Interview-Awakening-Evangelicals-To-Poverty.aspx.

See also Dallas Willard, “The Divine Conspiracy” p. 51-70.
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the fight for the abolition of slavery, for women’s rights and on every other
major issue. “Both are right,” Warren says: Jesus cared about both the body
and the soul. So should his followers.

Not “one or the other” but “both-and”. The Kingdom of God is not just a
matter of social justice. It is not just a matter of communicating a message
of redemption. It is both.

Language development contributes to social justice. In a paper describing
the initiative “Caucasus 2020, Eric Jones and Calvin Tiessen write, “We
believe that through language development activities these communities
will gain the cultural self-awareness, self-esteem and confidence they need
to take their place in the larger world.” (Jones, Tiessen 2008: 2) And so
Jones and Tiessen have put together a range of activities and products to
propose to local community leaders, including songs, poetry, proverbs,
folktales, and orthography, dictionary and literacy materials, depending on
what the local communities want or need.

Such activities are quite comparable with the actions performed by Jesus,
heralding in the Kingdom of God, bringing heaven to earth. Words may fol-
low. If there is ambiguity and if there is the opportunity, words should
follow, words that explain our motivation, words that explain the Kingdom,
words that bring about repentance and a love for God. According to the bib-
lical model these words will have impact and meaning when they are pre-
ceded by actions, actions which convey the same message. Three years ago
I was leading a Scripture Use workshop amongst a group of new Tatar be-
lievers. We discussed what the most effective way of using Scripture was.
The top item on their list: live it. “The primary way of using Scripture is to
live it.” Sharing the word without living the word is meaningless. It is simi-
lar to love: “No matter what I say, what I believe, what I do, I’'m bankrupt
without love.”* This similarity is not coincidental. The message, whether
conveyed by deeds or words, is one of love and is Love.

7 Language development and the translation of the Scriptures

It has been argued that language development gains value when it leads to
the translation of the Scriptures (which itself is a form of language devel-
opment). Wider language development activities can lead to the translation
of Scripture, but that does not mean that they have to lead to Scripture
translation in order to have validity. Similarly, although the translation of
the Scriptures is a form of language development, that is not necessarily the
reason we engage in it.

*1 Corinthians 13, The Message.
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8 Partnering with a God of diversity

At the beginning we posed the question, “Is it possible that language devel-
opment is both an end in itself (not just a tool), and at the same time an in-
tegral part of the mission we engage in as the people of God (not simply a
good thing running parallel to it)?”

Yes. While language development activities can lead to the spread of the
Christian faith they still do have merit in and of themselves, and are part of
the process of bringing in the Kingdom of God. The mission of the church
is not only “preaching” and “planting” as described in Vatican II. It must be
emphasised that acts of compassion, showing and sharing the love of God,
are also, and equally, the mission of the church: that is, such acts are the
things that we do because we are the church, the people of God, those who
are trying to follow Jesus.

Yes, let us use deeds and words to help people see God in all his beauty; to
help them get to know him and his love; to help them love him with heart
and soul and mind; to help them follow and worship Jesus. Yes, let us use
deeds and words to bring the Kingdom of Heaven to earth, together with the
social justice, human dignity, freedom and celebration of life in all its glory
and splendour that is characteristic of the Kingdom. And let us not separate
the two.

The Kingdom of Heaven is brought near wherever God’s justice and peace
are brought to bear in the present world in community development, disas-
ter relief, restoring the environment, the abolition of slavery, stopping and
reversing the impact of HIV, challenging injustice, lobbying for fairer trade
laws — and in language development. This gives acts of compassion, that is,
our literacy programs and other forms of language development, missional
validity and significance in and of themselves. They are part of the mission
we engage in as those who love God and follow Jesus: they are expressions
of God ruling on this earth. Philip Yancey writes, “God — for whatever rea-
son — has chosen us, we who follow him, as partners in the kingdom, as the
tools he uses to get across justice and compassion and righteousness and his
care for the planet and the poor and all of these things. We’re the ones who
are expressing what God is like to a watching world.” (Yancey 2009) In our
language development activities too, we are expressing what God is like.

If we believe that is it an unassailable human right that each and every per-
son should have access to the Scriptures in the language they know best, if
we believe that “God created cultural and linguistic diversity and intends
them for his glory,” (Frank 2004) if we cherish the richness and diversity
that God has embedded in each and every language and culture and desire
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to bring him glory by displaying it before a marvelling world, if it is our de-
sire to hear God’s praise ring out in more and more of the languages he has
created and see his praise displayed in more and more of the cultures he has
created (based on Frank 2004) — then we will rejoice at every opportunity to
get involved in a wide range of language development activities, recognis-
ing that they are part of the mission of the church, of what it means to love
God and to follow Jesus.
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Nynenckuii KOHTEKCT €BAHIEIbLCKOTO AIU30/1a

o npu3Banuu Hadanaunsa
(Moann 1:45-51)

A. b. Comos

C camoro paHHero BpeMEHH MHOTHE TOJIKOBATEIM oOpaliainuch K OTHOCH-
TEIbHO KOPOTKOMY, HO BEChbMa HACBHIIIEHHOMY o0Opa3amMu W ajuTFO3UsSMU
snu3ony o npusBanuu Hadanamna (Mu 1:45-51). MHoroe B HEM KaxkeTcs
3araJkod M y MCCIIEIOBATENS] BO3HUKAET LIEIBIM P BOMPOCOB: KTO TaKOU
Hadanann u moyeMy o HEM HHUYEro HE COOOMIAIOT CHHONTHUKH? MOYEMY
Nucyc xapakTepusyeT ero Kak «U3paujibTIHMHA, B KOTOPOM HET JIyKaB-
cTBa»? yTo 03Hauaet oTBeT Mucyca Ha Bonpoc Hadanauna u xakoBa pojb
CMOKOBHHIIBI B 3TOM 3ITH30/1¢?

TonkoBarenu mpearaid pa3IudHbIe PEIICHUsS dTUX W MOJO0OHBIX MM BO-
npocoB (Koester 1990: 23-24). Tak, Hanmpumep, oObscHss cioBa Mucyca o
tom, uro OH Bunen Hadanauna cugsiimum mox cmokoBuutied (Mu 1:48), ro-
BOopwIH, uTo Mucyc npoBuaen Hekuii snu30/ U3 xu3Hu Hadananna, o koto-
POM HHMKTO HE MOT 3HaTh, KPOME HETO CaMOr0, WIH YTBEPKIAIH, YTO OTBET
Nucyca HyxHO ObLTO OB paccMaTpUBATh B CBSA3U C HEKOTOPBIM APYTUM 3ITHU-
30[10M, KOTOpbIA EBaHrenncr moyemy-to He OTpa3uil B CBOeM Tekcre. Ectb
TaK)K€ BEPCHUSI O TOM, UYTO 3TOT U3PAWIBTSHUH UCIIOBEA0BAIl CBOU I'PEXU O]
CMOKOBHHMILIEN M HUKTO, KpoMme bora He cislman ero. B takom ciyuae,
Hucyc, ckazas, uyro B Hadananne HeT mykaBcTBa, MOT CBUIETEILCTBOBATH O
TOM, YTO €ro rpexH MpoIeHbl' . MrpaeT Ti B 3TOM 3IH30/e KaKyk-TO 0CO-
OyI0 poJsib Ha3BaHHE JiepeBa WM OHO BbIOpaHO EBaHrenucrom ciydvaiino, Ha-
npUMep, NOTOMY, UTO APYTUX AEPEBbEB, MO KOTOPHIMU MOXHO CHJIETh, B
ATOM MECTHOCTH He Obl10? B HEKOTOPBIX PaBBUHUCTUYECKUX TEKCTaX pac-
cKka3pBaeTCs 00 yumrensx, u3ydaBmmx Topy, CHIS 10J CMOKOBHHIICH .

' Crnosa Nucyca Beirmsiaar kak ammo3ust Ha [lc 31:2: «bnaxen uenosek, kotopomy ['ocniogs He
BMEHHT TpeXa, U B UbEM JIyXe HET JYKaBCTBa.

2 Pa6bu Akuba 4acTo CHJeIN TOJi CMOKOBHHMIIEH CO CBOMMH yUYE€HWKaMH, OJHAKO OCTaBWJI 3TO
MECTO, KOTJIa CO3PENTd CMOKBBI, YTOOBI HE BBI3BATh TMOAO3PEHUN Y X03suHa nepesa (Mepycamum-
ckuii Tanmyn, bepaxot Sc; beit Paba 42:2; Dkknesuact Paba 5:14; [lecus Pada 6). Padb6u Moxa-
HaH (Bo3MoxkHO Moxanan ben 3akkkaif), cTpamas OT CHIBHOTO HUCTOIICHUS IO TPUYMHE TOJI0Ja,
CUJieN TOJ] CMOKOBHHIIEH ¢ BOCTOYHOM CTOPOHBI M MCUENWICS OT IUIOAOB JepeBa (BO3MOXKHO, C
9TOW CTOPOHBI IUIOABI OBLIM Jiydlle Bcero), BcmoMHUB npumep Jasuna (cp. 1 Llap 30:12)
(Oxkesnact Paba 7:19; Uepycammmcknii Tanmyn, Moma 45b; Basunonckuit Tammyn, Moma 83b).
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Bo3MoxkHO, EBaHrenucT UCNONB3yeT 3/1€Ch CXOXee NpeJaHue, yKasblBasd,
yto Hadanaun unran Meccuanckue orpeiBkd u3 CB. [lucanus, xorna ero
no3Bat Ounumni. CylecTBOBAIM TaKKe U MOMBITKA OOBSICHUTH «CUIEHHUE MO]T
CMOKOBHUIEN» C TOYKH 3pEHHUS] OOTAHMKH, a TaKKE HIOAHCOB IPUPOIHBIX
YCJIOBUM TaNeCTUHCKOW (PJIOPBI, OJTHAKO, 3TO TOXXE MaJO YTO OOBSCHSIET
(Dalman 1921: 252-253).

[Tono6HbIE pelieHnss HHTEPIPETaTOPOB UMEIOT, KOHEUHO, MPaBO Ha CyIlle-
CTBOBaHHUE, HEKOTOPBIE U3 HUX COXPAHSAIOT CBOW BEC HA MPOTSIKEHUU JJIHU-
TEJIBHOTO BPEMEHM, OJHAKO OHHM TMPEACTABISAIOTCS, MO OOJNbIIeH YacTH,
YMO3PHUTEIBHBIMHU M HE AAIOT SICHOTO IpecTaBiIeHust o ToM, nouemy Hada-
Hawl, yciblas cioBa Mucyca, umenyer Ero napckuMu TuTyJ1aMu.

Ham BuauTcs npoAayKTHUBHBIM MOUCK OTBETOB Ha MOJ00HBIE BOMPOCHI € MO-
MOILIBIO aHaIu3a UYACHUCKUX TIpenanui nepuoaa Broporo Xpama u Meto-
JIOB MHTEPIIPETALMHU CBSIICHHBIX TEKCTOB, CYIIECTBOBABIIUX B 3TOT IEPHUOLT
(mpumepHo ¢ 515 n0 H.3. — BpeMeHU BOccTaHOBIeHUs Mepycanumckoro
Xpama 1o ero paspyuienus pumisHamu B 70 T. H. 3.). UTak, MbI nipesniara-
€M 37eCh MOMBITKY HAaWTH OCHOBAHME JUIsl HHTEPIPETALUUA 3TOTO JINU301a B
BETX03aBETHBIX U PAHHUX UYJIEUCKUX UCTOUHHMKAX.

JlefiCTBUTENBHO, HOBO3AaBETHBIE aBTOPBI, JKeJlas M0Ka3aTh UCIIOJIHEHNE «3a-
KOHa ¥ IPOPOKOBY», 4acTo ucnosb3zoBanu CB. [lucanue u paznmuyHble ny-
nevickue npeaanus. Ouu Bepwiu, uto bor ucnonanun B Mucyce u3 Hazapera
CBou npeBHUE 00€TOBAaHUS MPAOTLAM U MECCUAHCKHE OTKPOBEHUS, JaHHbBIE
npopokam. Tak, Hanmpumep, ciykenne Moanna Kpecturens, poxaenne Nu-
cyca Xpucra, MHorue coObITusi Ero 3eMHoil xu3Hu, B ToM yucie u Ctpa-
cty, ydyeHukn Mucyca BocnpuHuManu kKak ucrnonHeHue Ilucanmii. Xpu-
ctuane | Beka, 1o OoJbIel 4acTu, ObUIM UyAESIMU U YHIOTPEOISUTH B CBOEH
npaktuke CB. IIucanue Tak, Kak Aenajid 3TO MUyJEU TOTO BPEMEHHU, HO B
cBere coOwiTus Bockpecenuss Xpucra (Nickelsburg 1983: 238-239). Tlpu
ATOM XPUCTHAHCKHE aBTOPbI, KAK U COBPEMEHHBIE UM HMyJneu, kpome buob-
JIMY, UCIIONb30BAJIM U IPYTHE€ UCTOYHHUKHU, B TOM YHUCIE, BEPOSITHO, BETXO-
3aBETHBIC TCEBIOANMUTPadbl, a HHOT/AA M TPEJaHHs, XapaKTepHbIe IS €C-
CEUCKOW WJIM KyMPAaHCKOM cpemﬂ3 . Kakoe-To BnvsiHuEe Ha HUX MOTJIM OKa-
3aTh U MHTEPHPETALMOHHBIE METOIbI DUTOHA AJIEKCAaHAPHUIICKOTO, a TAaK¥Ke
3apOXKIaBIIeeCs PaBBUHUCTUYECKOE IPEJAaHWE W IPUHLMIIBI JK3€re3bl,
npeaoKeHHble HanOoJee BblAatoUIMMUCS yuuTensMu. [lomp3ysick Beipa-
xenueM JIx. HukenbcOypra MOXKHO cKka3aTh, YTO BCE 3TH UCTOYHHUKHU U Me-
TOABI COCTABJSAIOT TaK HA3bIBAEMYIO «UYACHCKYIO MATPUIy PaHHErO XpH-
ctuanctBay (Nickelsburg 1983: 239).

’ Bompoc 0 TOM, KaKk COOTHOCHTCSA KyMpaHCKas oOLIMHA M Gojee MHPOKO PacHpOCTpaHEHHOE
eccelickoe JBIKEHHE, Mbl OCTaBHM 3a PaMKaMH JaHHOT'O HCCIIEIOBaHMSI.
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Hyoetickutl konmekcm eganeebcko2o snu300a o npussanuu Haganauna...

[Ipexne Bcero, pacCMOTPHUM BETXO3aBETHBIE MapajuIeid HAIEro OTPBIBKA.
B cnoBax Mucyca o Tom, uro Hadanann — «MomIMHHO HU3PAWIBTSIHUH, B
KOTOpPOM HeT JykaBcTBa» (MH 1:47), BUauTCs aymiro3usi Ha HEKOTOPbIE SIH-
3046l uctopun MakoBa u3 kHuru beitus. B beit 32:28 3tomy natpuapxy
naetcst ums «W3pannby — Hadanaun Ha3zBaH «U3pansIbTIHUHOMY, T.€. TO-
ToMkoM HMakoBa; MakoB mpumen K oTiy 3a 0JIarOCIOBEHUEM C «XHUTPO-
cteio» (BeIT 27:34-35) (eBp. 111371 OyKB. 03HAUaeT «0OMaHy, «TyKaBCTBOY),
B Cenryarunte (LXX) oHO mepenano kak OOMOG — «XHUTPOCTB», «OOMaH»,
«KOBapCTBO» — 3TO K€ CJIOBO ynoTpedisier u apTop EBanrenus ot MoanHa.

CnenoBarenbho, Mucyc mor HazbiBath Hadanauna noromkom MakoBa, B KOTO-
pOM JIyKaBCcTBO OTCyTCTBYyeT. Kpome Toro, OH obelaer eMy, 4To TOT YBUIUT
«Hebo oTBepCTHIM U AHTenoB BoXHHUX BOCXOAAIIMX U HUCXOMAMNX K ChIHy
Yenoseueckomy» (u 1:53) — o0paz, cBsizaHHBIN ¢ BUAeHHEM lakoBoMm He-
OecHoit nectuutsl (beiT 28:12). KoneuHo, B eBaHTenbCcKOM TekcTe Mnucyc Hu-
Yero He UMTHPYET, OH COEIMHSAET HECKOIBKO OTPBIBKOB M MIHTEPIIPETUPYET UX
no otHomeHuto Kk Hadananny, kotopsiii, mnogooHo MakoBy, npeacrasisieT co-
601t U3pansb, HO B OTIMYHUE OT APEBHETO MaTpuapxa, B HEM HET «JTyKaBCTBa»
B TOTOBHOCTH MITH K Mucycy. Tak EBaHrenuct Mor uConb30BaTh pasinyHbIe
BETX03aBETHBIE AJTIO3UH, Kacatoluecs Makosa, BrieTas ux B CBO€ MOBECTBO-
BaHUE, U, BUIUMO, [TPENIIOJIAras, 4YTo YUTaTeb PAaBUIIBHO OMMET HX.

OpHako B paccMaTpMBaeMOM OTpPBIBKE €CTh CBSI3b HE TOJBKO C UCTOpUEH
NakoBa. MBI MOXE€M, OCTaBUB YKa3aHHBIE TEKCTOJIOTMUECKHE Mapaulein
mexay Uu 1:47 u LXX, paccMOTpeTh cMbICIOBbIE. B mpoianbHON MecHU
Mouces (Btop 32:1-43) ucnosnb3yercs CliOBO 17" — MO3TUYECKOE CaMOHa-
3BaHMe M3panns (BUAMMO OT MPHYACTHS CTPaJaTeIbHOrO 3ajora riarosa
KOPHS "W — W co 3HAUE€HUEM «OBITh MPSMBIM», «9E€CTHBIM»), UYTO MOTJIO
yKa3bIBaTh HA MICATBHBIA 00pa3 Hapoma (cM. Brop 32:15, a tarke 33:5)%.
3akoH, naHHbIH Ha CuHae, ObUI MpPHU3BaH UCIPABUTH IMPEKHEE JTYKaBCTBO
HNaxoBa u ero noroMkos. IIpu 3TOM, HE UCKIIOYEHO, YTO 117" MOIVIO BOC-
NPUHUMATHCS KaK 3aMeHa MpeXHEero uMeHu Hakog, KOTOpoe WHOTIAa TOJIKO-
BAJIOCh B HETATUBHOM CMBICIIE: «HE MOTOMY JIM JIJaHO eMy uMs: Makos (2pp°),
YTO OH 3aIHyJ] MeHs (3pYM) yxke aBa pasa» (beir 27:36)°. B Uc 44:2, xoTo-
PBIi MOT' pacCMaTpUBaThHCs KakK MPOPOUYECTBO O HACTYIJIEHMH MeccuaHcKoit

* B LXX 177" cootsetctryer lakof u O fyammpévog. Ha ceass 1" u " ykasesan yxe
Cpe/IHEeBEKOBBIN PaBBUHHUCTHYECKUI KOoMMeHTaTop MOH-D3pa. [lpyroe BO3MOXXHOE UCTOJIKOBaHHE
OCHOBAHO Ha TOM, YTO 5TO MMsl MOTJIO CBSI3BIBATHCS C IJ1arosioM " — «BHAETH», «HAOIIONATHY,
uMerolero umnepdektayro Gpopmy . «C xoaMoB cMOTpro Ha Hero (MTWR): BoT, Hapox KKBeT
OTHENBHO ('I'I:'7) U Mexay Hapoaamu He uucautcs» (Yucn 23:9). B Yucn 23:10 MoxHO yBH-
neTh mapamtenusm: Makos (3pY°) — Mspawns (‘7&1?27‘) — npasequukK (3", MHTepecHa Takxke
CBA3L MEKIY W («IIpsiMOii», «IIpaBeaHbiii») u N IMR («konuuna») B [lc 36:37 u [puty 14:12
(cm. Plaut 1985: 1177,1556).

> 2PV — «XBaTaTh 3a MATY», «OOMaHBIBATbY, «IOCTYTIATH JTYKaBO».
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apbl (cM. Takxke Mc 44:3 u cn.), MakoB npsMo Ha3BaH UMEHEM 11, a €ro
IOTOMKH — HACJIEHUKAMH OJarocioBeHus’. Takum 00pa3oM, 4eCTHOCTb, T.C.
OTCYTCTBHE JIyKaBcTBa B M3pamuie, MOTJo CBsI3bIBaThCs C MpuxogoM Meccuu.
Xots HadaHamn He CTOIBKO HPSIM, CKOIBKO MPSMOJIHHEEH , OSBICHHE Ta-
KHX JTE0jieH B MI3paniie aBano OCHOBaHHME UTs Ipuxoaa Mecenn®.

B orBete Nucyca Hadananny o Tom, uto OH BHIIET €ro mMojJ; CMOKOBHUIIEH
(Mn 1:48), MOKkHO yBUIETH allt03uI0 Ha TeKcT 3ax 3:7: «B ToT nens, roso-
put l'ocnogs CaBaod, Oymere Apyr apyra mpuriamarh Moj BUHOTPaa U
o, CMOKOBHHUITY». X0Ts B TekcTe LXX umcrnonp30BaH riarosu OVYKOAE®
(OYKB. «CO3BIBATLY, IPHUIIIAIIATEY), @ HE PWVEW (OYKB. «3BaTh», «IIPU3bI-
BaTh») Kak B 1H 1:48, 3HaueHue eBp. NP B MaccopeTckoM Texcre (MT) —
MMEHHO «3BaTh», «IIpHU3bIBaTh». Kpome nmpopouecTBa 3axapuu, CX0kKHE MO-
TUBBI NPUCYTCTBYIOT B 3 Llap 4:25: «U xunu Myna n N3pawsb ciokoiHo,
Ka)KJIbIM 1101 BAHOTPAJHUKOM CBOMM M I0J] CMOKOBHUIIEIO CBOEHO, OT JlaHa
no Bupcasuu, Bo Bce muu Conomonay 1 Mux 4:4: «xaxapiii OyieT cuueThb
IIOJ] CBOCK0 BUHOI'PAIHOIO JIO3010 U IOJ CBOCKD CMOKOBHMIICIO, U HUKTO HE
Oynet ycrpamathk uX, 160 ycra 'ocnona CaBaoda U3pekiau 3To». ITOT ke
o6pa3 nosisiercss B 1 Makk 14:11-12: «On (Cumon-Maxkkaseii) BocCTaHO-
BWJI MHUp B CTpaHe, U pajoBaics M3pawnp Bennkoro panoctero. M cuupen
Ka)XJIbIi TI0J1 BUHOTPAaJOM CBOUM H IOJ CMOKOBHHUIICIO CBOEIO, U HUKTO HE
cTpawmmia ux». Takum oOpa3om, aBTop EBanrenus ot Moanna Mor ucnoiib-
30BaTh JaHHBIA 00pa3, paccka3biBasi o npu3BaHuu Hadanauna, kak npen-
craButens M3pamns (motomka MakoBa)’, KOTOPOro MO3Baj €ro COOTEUECT-
BeHHHK (DHITHIIT, KOTJIa TOT CH/ICI MO CMOKOBHHIIEH .

OTtpeiBok 3ax 3:7-10 paccka3bIBaeT 0 BpEMEHU MpUXoja MY “72v («paba
Moero, Otpocnu»), o koTopoM B 3ax 6:12-13 ckazaHo, 4YTO OH JOJIKEH
BOCCTAaHOBHUTbh XpaM U CECTb Ha MPECTOJ€ KaK Lapb U CBSIICHHHUK: «BOT
Myx, — umst Emy Otpacnb (0% rns), On npouspactet u3 CBoero KOpHs U
cozgact xpam ['ocnionenb. OH co3znact xpaM ['ocniofieHs U IPUMET CllaBy, U
BOCCSIJIET, U OyJIeT BiaabluecTBOBaTh Ha mpecrosie CBoeM; OyAET U CBSIICH-
HUKOM Ha rpectone CBoeM, U coBeT Mupa (219% N¥Y) GyaeT MeXIy TEM M
npyrim»' . B krnre Mepemun 06pas OTpocin OTHOCHTCS K TOTOMKy JlaBuza:

¢ B saragouHom Brop 33:5 ckazaHo o HekoeM mape ]1¢", KOTOpPOro KOMMEHTATOPHI H
IIepeBOIUUKH accouupytoT ¢ Mounceem umu ¢ Borom (cp. 117" 5N B Brop 33:26).

7310 BHIHO U3 €ro perutuku: «u3 Hazapera MoxxeT jiu ObITh uTO 100poe?» (MUu 1:46).

¥ Mbicib 0 cBSI3M MeXIY 177" 1 orcyrcrBHeM iykasctBa y Hadanamna Obiia BoICKa3aHa MHE B
yacTtHoit 6ecene A.U. llImannoii-BennkaHoBoi.

’ B 3 Llap 4:25 peus uger 06 Uyne u Uspaune, a B 1 Maxk 14:11-12 nums 06 Uspanure.

1 Brhonme BEpOsATHO, uTo Hadananm, neiicTBUTENHHO, CHIEI N0 CMOKOBHHIIEH, KOTIa €T0 Mo3Ball
Ounumnm. (Cum. Koester 1990: 25).

"' ABrop Eanrenus or MoanHa He pa3 oGpamaics K kaure 3axapuu (cp. Mu 12:15 u 3ax 9:9;
12:13 m 3:15; 19:37 m 12:10; 2:16 m 14:21 u ap.).
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«Boccrasmo Jlapuny Otpacie npasenyro (2278 nnx), n Bouapurcs Laps, n
OyZneT mocTynaTh MyApo, U OyJeT MpOoUu3BOIUTH CyJ U TMpaBay Ha 3emIle.
Bo num Ero Uyna cmacercs m M3paunp Oyaer uUTh O0€30MacHO; U BOT
umst Ero, kotopeim OynyT HasbiBaTh Ero: “I'ocnons onpaBnanue Hamie!”»
(Uep 23:5-6, cp. 33:15-16).

K I B. H. 3. OTpacnp u3 npopouects 3axapuu U Mepemun B pazauyHbIX
UYAEHUCKUX Kpyrax Morja accouuupoBarbcsi ¢ Meccuei. OTO BUAHO, Ha-
npuMep, U3 KyMpPaHCKUX TOKYMEHTOB, rae OTpaciib CBsi3aHa C LAPCKUM
Meccuei, 1.e. noromkoM JlaBuna. KpoMe TOro, KyMpaHuThl CYUTAIMU TPH-
X011 Takoro Meccuu ucnoiHeHnueM 3akoHa u mpopokoB (Koester 1990: 28).
Oco0oro BHUMaHMS 371ECh 3aCiTyKMBarOT Tpu TekcTa. [lepsriid, 4QFlorilegium
10-12a («AHTONOTHUSA», KOJUIEKLHUS LIBETOBY, WM Muapain o MmoClIeIHUX
JTHSIX 4Q174)]2 yKa3bIBaeT Ha TO, uto OTpacnp u3 pona JlaBuaa csner Ha
TpoHe naps U3pauns. O6 3ToM roBoputcsi B cBeTe uHTepnperauu 2 Llap 7
u 1 ITap 22:7-10 o nmoctpoiike Xpama, yTBepKI€HUU TpoHa JlaBuaa Ha BEKU
¥ TOM, 4YTO HacCJEeAHUK 1aps OyaeT Ha3BaH cbiIHOM boxxbum. BTopoi Tekcr,
4QPBless (4Q252, fr.1) («bmarocioBeHus marpuapxoB», KOMMEHTaApU Ha
beiT 49:10) HaszsiBaeT OTpacap U3 pona Jasuna «Meccueld NpaBeIHOCTH U
napem Uzpauns». B tperbem texcre 4QPlIsa 8-10 (4Q 161, frs. 8-10, kom-
MeHTapuii Ha kaury Hcaiin), roe kommentupyercs e 11:1, «Otpacnp u3
KopHs MeceeBay (MrT) cBaspiBaeTcst ¢ OTpacibio U3 MPOPOUECTB 3axapuu 1
Hepemun. Tak nmoHuManu 3TOT 00pa3 HE TOJNBKO KyMpaHCKHE SK3EreThI .
Cxoxue TEHICHIMH TPOCIEKUBAIOTCA B 3Jasemax [2-mu Ilampuapxos
(Bas Hyo 24), a 3ateM U B pPaBBUHUCTHYECKUX TekcTax (BaBuiioHckuit
Tanmyn, bepaxot 5a; boit Paba 98:8; Uucn Paba 1:21; [1nau Paba 1:51).
Takum o06pa3oM, Mbl UMEEM JIeJI0 C JOCTAaTOYHO PacIpOCTPAaHEHHOW B
Pa3TUYHBIX MYACUCKUX Kpyrax TPaAWLIMEH TOJIKOBAaHUS 3THX OMOIEHCKUX
oTpbIBKOB. C MPHUXO/I0M MECCUAHCKOTO MpaBUTENsl HACTYNAeT HOBasl peallb-
HOCTh, TaK OXKujaemas HapoaoM M3pauisi, apcTBO cripaBeIMBOCTH, OJia-
TOJICHCTBUS U MUDpA.

O06pa3 1aps, NPUHOCSIIEr0 MUP, B UYACUCKOW TPAAHUIINK YaCTO CBSA3BIBAJICS
¢ obpazom naps CojaoMoOHa, Tak Kak BO BpeMsl €ro mnpasieHus B M3pauine
JNEHCTBUTEIIBHO OBUIM MUD U MPOIBETAaHHE, @ CaM OH, B OTJIMYHE OT CBOETO
otua JlaBuga — DMSR U («denoBeka BOMHEI»), ObLI Ha3BaH AR U
(«uenoBexoM MupHBIMY) (cp. 1 ITap 22:7-10). U3 2 Lap 7:14 u 1 [1ap 22:10
BUIHO, 4TO bor Ha3pBaeT Cosmomona CBOMM ChIHOM: «S1 Oyay emy OTIOM,
U OH OyzeT MHe ChIHOMY, YTO TMO3/IHEee, BO3MOXHO, UHTEPIPETUPOBAIOCH

"2 3107 TekeT mpexcTaBiseT coboil coGpanne OTPHIBKOB W3 2-if kuuru Llapers u Ilcanteipy, a
KOMOMHAIIMHU C APYTUMH BETX03aBETHBIMHU TEKCTAMH.
13 O BIHUSIHUH KyMpaHCKOﬁ HHTEPpHOpETAllU BETX03aBETHBIX TEKCTOB Ha HOBO3aBE€THLIX aBTOPOB,

B T.4. ¥ Ha aBTOopa EBanrenns ot MoanHa, cm. Hamp. (Juel 1988: 31-57).

57



A. b. Comos

KaK OJMH U3 TUTYJOB Lapckoro Meccum, TeM Oosee 4To 3TOT cbiH [laBuaa
B 2 [lap 6:42 Ha3zBaH momMa3zaHHUKOM (JrT°wn).

[Ipuxon HoBoro mapsi, mogo6Horo CoJIO0MOHY, IPUHOCSIIET0 MUpP H CIIpa-
BENIUBOCTh, onucad B IIc 71, roe orpaxkeHsl Haaexabl M3pauns Ha BOc-
CTaHOBJIeHHE TuHACTUU JlaBuaa U MCTHojHEeHUuEe 00eTOBaHUM, CBA3aHHBIX C
€ero p0/:[0M.14 OxugaeMblil aph — crpaBeqIuBbId cyabs (71:2-5), muno-
cepaHblil k 6enHbM ¥ HUIIUM (71:12-13), Bo 1HM KOTOpOTO OYyIeT u3o0u-
noBath Mup (215% 37) (71:7), a Ha 3emte Hactarer Gmaroxercrsue (71:16)."
Peus, 31meck, mo-BHIMMOMY, HIIET HE CTOJLKO 00 ucTopudeckoMm ColIOMOHE,
CKOJIBKO O HEKoeM OyayieM notomke JlaBuaa, KOTOPOMY MPUIKACHIBAETCS
psa uepT a3Toro uapsi. iMeHHo Takoro mpaBuTeNs, Ube UMs OyJeT mpeObi-
BaTh BOBEK M KOT0O yOnaXkaT Bce HApobl (TTIWN® OMI9D) M 0:KMIaeT aBTop
ncanma. CornacHo 1-2-i1 kHuram Ilapanunomenon, CojloMOH BoLapsieTcs
HE MpOoCTO Ha TpoHe M3paumns, HO «Ha mpecrone HapcrBa ['ocrnogHs Haj
Nzpaunem» (1 I[ap 28:5), «apecrone ['ocnoanem, kak napb, BMecto JlaBu-
na» (1 ITap 29:23, cp. 2 Iap 9:8). Bo3amokxHO, Tak OCMBICIISIIIOCH TTPOpPOUE-
ctBo Haana JlaBuay o ToM, uTO ero napctBo OyAeT HEMOKoJIeOMMO BOBe-
ku (2 Lap 10:16), a MoxeT OBITH M OKUIAIOCH UCTIOJHEHUE TOTO 3aBeTa
BeyHoro (cp. 2 Lap 23:5) B 6ynymem. [IpumeuatensHo, 4To 06pa3 cMo-
KOBHULBI, MOJ KOTOpPOM >XUBET Hapoi M3pauss, BHEepBbIE MOSBIAETCS
UMEHHO B OTHMCAHUSAX MUpa U OJaro/eHCTBHS BO BpEMEHA MPABIICHUS 3€M-
Horo Conomona (3 Lap 4:25), 3atem y 3axapuu, a Takxke B 1-if kuure Mak-
KkaBeiickoit o Cumone Makkasee.'® B paccMaTpuBa€MOM HaMHu OTPBIBKE W3
EBanrenust ot Moanna Hacdanaun, ycneimas orser Uucyca, HassiBaet Ero
Coinom boxbuMm u Llapem U3pauns — TuTynamu, KOTOpbIMU OB Ha3BaH
Con0MOH B paCCMOTPEHHBIX HAMU BETX03aBETHBIX TEKCTaX.

OOGpaTtumcs cHOBa K 3aranodHoit ¢pasze Mucyca o0 oTBepcToM Hebe U aH-
renax, Bocxonsaumx U Hucxomsumx Ha CeiHa Yenoseueckoro (Mu 1:51),
3aBEPIIAOLICH 3TOT €BAHTEIbCKUM 3MU30/1. B BETX03aBETHBIX MCEBIOAIIH-
rpaduyecknx Tekctax BuaeHue MakoBa B Bedwuie nHorna cBsi3piBajioch ¢
BuaeHueM Jluma bora wim 122 bora (Jlecmeuya Haxosa v 2-1 knuea Enoxa),
a B Tapryme Omnkenoca, co CnaBoii Illexunst (Taprym Ownkenoca, boiT
28:13-17, cm. Opao 2006: 78-99).

B onncanuun caa MakoBa, cornacHO KHUTE BbITHSA, JIECTHULIA CTOSIIA MEXKIY
3emJieil 1 HeOOM, a aHTeJIbl BOCXOJWIIM U HUCXOJIMIIH «10 Hely (13). OqHako,

'“ B MT srot ncanom Hagmucan: TDwS.

"> Onmcanus Gymymero Mupa u 61aronoTydus NPUCYTCTBYIOT M B KHure JIeBUT, Kak Harpaja 3a
ucrionHenue 3anosener (Jles 26:3-6), a taxxke y Hcaitn 1 Mepemun, kak ofHa U3 XapaKTEPUCTHK
Bpemenn Meccuanckoro napctsa (Mc 32:18; Uep 23:5-6; 33:15-16).

' BosmoskHO, 310 anmosus Ha 3 Llap 4:25.
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TIOCKOJIEKY «JIECTHHIIA» (090) B €BPEHCKOM A3BIKE MYKCKOTO POJIA, 13 MOKHO
NEPEBOJIUTh U KaK «I10 HeMy» WM «B HeM» (BbIT 28:12). DTOT HI0aHC 00-
CY’XKJaJcsl paBBUHAMH, HEKOTOPBIE U3 KOTOPBIX CUMUTAJM, YTO aHTeJIbl BOC-
XOJWJIM U HUCXOIWJIH Ha camoro MakoBa: B30HIs HaBepX, OHU BUIEIHU €r0
o0pa3, a 3aTeM HUCXOIWIN BHMU3 U BUjenu ero crsumm (beit Pada 70:12).
CxomneiM 00pa3om, B Tapryme IlceBmo-Monatana Ha beiT 28:12 unraem:
«On [HMakoB] BUzien COH, U BOT, JIECTHUIIA YTBEPKJICHA Ha 3eMiie, a BepX e&
JOCTUTAl 0 HeOec... ¥ (aHrenbl) B TOT JIEHb BOCXOJWIIA BBBICH Ha HeOeca,
rosopst: “IIpunute n BunuTe MakoBa GrarodecTHBoro, ueit oopas'’ yTsep-
10 Ha Ipectone CraBbl, ¥ KOTOPOTO BBI JKeNalM BHAeTh » . Kak yT-
BepkaaeT A. OpsioB, B HEKOTOPBIX MCEBAOATUTPaQUUECKUX TEKCTax, Tap-
rymMax ¥ Muyjpaniax cyliecTBoBaja TeHaeHuus commkenus Jluna boxbero
(mmu Ero CnaBel) ¢ HeOGecHbIM oTOOpaxkeHueM TaitHO3puTens (Opios
2006: 78-99). Kpome Toro, BRIpa)K€HHUE «OTBEpCTOE HEOO» BCTpeUuaeTcs BO
2-1i kHuee Enoxa: nns Anama ObuTH co37aHbl OTBEPCThIE Hebeca, UTOObI OH
MOT BUJIETh AHTEJIOB, TOIOIIUX TOPKECTBEHHYIO MecHb npex borom (2 En
31:2)". Kpome Toro, 3eMHOIi paif GbIT OTKPBIT IO TPETHEro Heba, co3aaBast
CBSI3b M COCIMHSSCH C HEOCCHBIM paeMm, Tjie oouTarT anrensl (2 Ex 42:3), a
YeloBeK ObLI CO37aH Kak BUAMMAs «KOMUs» juna bora, mostomy Bcsikoe
OCKOpOJIEHHE JTUIAa KaKOT0-TMOO0 YeJIOBEeKa CUUTAETCS OCKOPOIEHHEM CaMo-
ro Co3natens (2 Ex 44:1-3).

[TormpoOyeM comocTaBUTh 3TU TipedaHus ¢ TekctoM UH 1:45-51. Anrenst
BOCXOIAT Ha HeOO U HHUcXoaaT K CoiHy UenoBedeckoMy, KOTOPBIM HaXo-
JUTCSL HA 3e€MJIE U CTAHOBUTCSI KakK Obl TOUKOW KOHTAaKTa MEXIY HeOOM U
semieii”’. Ecii EBaHIeTHCT OTOKIECTBISICT HNucyca ¢ Meccuei, corinacHo
TEM MPOPOYECTBAM, KOTOPbIe ObUIM PacCMOTPEHBI BBIIIE, a TAKXKE CBS3bI-
BaeT Ero c mapem-mupoTBopIiieM, KoToporo Buaenu B oOpaze CojaoMoHa,
torga OH ToT, yepe3 Koro mup boxuii cXoaut Ha Hapox HSpaI/IJ'IHZI. Kpome
toro, B EBanrenuu ot MoaHHa, pyU COXpPaHEHUM Napajjieield co CHOM
Naxkosa u3 kuuru beitus, ¢ CeiHOM YenoBeueckuM, KOTOPbIA OJTHOBPEMEH-
HO HAXOJUTCS Ha 3eMJie U B Hebecax, MoJA00HO JIECTHUIIC U3 BUICHUS TaT-
puapxa, accouunpyetcs Mucyc, a He Hadanaun. Eciu Mbl nipeanosnaraem

17 "IP'N, 3aMMCTBOBAHHOE U3 Ipey. EIKOV.

'8 Targum Pseudo-Jonathan: Genesis (The Aramaic Bible 1992: 99-100; Targum Palaestinense in
Pentateuchum (ed. Macho 1977: 195). IlepeBon uutupyetcs mo Opmos 2006: 78-99.

" «! orkpein S uM HeGeca (cnaB. «HeGeca OTBEPCTa»), YTOOBI BHACTH OHM AHIENOB, MOMOMIAX
MIECHb TOOEIHYI0; U CBET HeMEPKHYIIH ObUT B patoy» (2 Exn 31:2, B mep. B.M. Xauatypsa).

20 Cp. «Hukro He Bocxoama Ha He0O, KaK TOJNBKO crreAmuii ¢ Hebec CoH UenmoBeueckuit, cymuit
Ha HebGecax» (UH 3:13).

2 Cp. Un 14:27: «Mup ocrasmnsawo Bam, Mup Mo naio Bam; He Tak, KaKk MHp Jaet, 5 maio Bam».
Kpome Toro, paccmoTpeHHasi Bbllle BO3MOXHas cBsi3b Hadanawia kak u3paunbTsiHUHa Oe3
JyKaBCTBA C MO3TUYECKHM HMeHeM M3pamis 1172 Moria uMeTh U Takyro napamiens ¢ Ilc 36:37:
DY, NI, .
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BO3MOJKHYIO CBSI3b MEXIYy ueTBepThiM EBaHrenueM v ykazaHHbIMU HYJEH-
CKMMH TEKCTaMH, B KOTOPBIX MHTEPIpPETHpPyETCs BUacHUE akoBa, MOKHO
TOBOPUTh O TOM, EBaHreaucT MCHOIB30Baj 3TH MPEJAaHHUS B KOHTEKCTE
cBoeil xpucronoruu: Uucyc e npocro Crin Yenoseueckuit — Meccusi, ooe-
manabld M3panimo, Ho U CeiH boxwuii. 9Ty Temy aBTop Hayan yxke B [Ipo-
nore cBoero EBanrenus. B Ttakom cinydae otBeT Hadanamna: «Tei CbiH
boxwuii, Ter [aps U3pauns» ykaspiBaeT U Ha O0XKECTBEHHOCTh Meccuu, U
Ha Ero denoBeduecTBO, TeM 0ojice UTO OJHOM M3 Iejied EBanrenucra ObLIO
nokasatk, uTo «Mucyc ectb Xpucroc, Ceia boxuin» (Mu 20:31). [1pu atom
BOCXOJKJICHHE U HUCXOXKJICHHE aHTeJIOB MOTJIO OJJHOBPEMEHHO YyKa3bIBaTh
Ha pas3nnyHble 3Tanbl ku3Hu Wucyca: Bomnomenue, Kpemenue (cp. M
3:16; JIx 3:21), Pacnisatue, Boznecenue.

Takum o6pazom, B Mu 1:45-51 MBI, BroJgHE BEPOSITHO, UMEEM JIEJIO C
NpUMEpPOM HHTEpPNpeTalud KOMOWHALMK HECKOJbKHUX TEKCTOB, Mpel-
CTaBJICHHBIX B BHUJI€ CCBUIOK M aJUIFO3UM, U CBA3aHHBIX JAPYTr C APYrOM Ha
OCHOBE CXOKECTH CJIOB WM KOHTEKcTa. [Ipexnae Bcero, 3To OTPBIBKH U3
KHUTHU bbITHA, cBsi3aHHbIE ¢ MakoBOM, 3aTem, mpoliaibHas rnecHb Mowces
(Brop 32:1-43), npopouectBa 3axapuu, Ucaiin u Muxes, 3-1 kaura Llapcts
U JIpyrue BETXO03aBeTHhIC ()ParMEHTHI, a TaKXKe€ HEKOTOPBIE IMCEBIOAIH-
rpaduueckre U UHbIE HyJeickue npenanus. ABrop EBanrenusi coequusier
9TH OTPHIBKM W HMHTEPHPETUPYET MX MO oTHomeHuio k Hadanaumy, xo-
TOPBIN MPE/ICTABIISIET 0JIArOYECTUBBIX MPABEAHUKOB V3pansis, 0xKuIaI0mnuX
Meccuro. Haanaun He npocto nmpusHaer Mucyca Meccueid, Ho u CelHOM
BoxbuM, TO €CTh YKa3bIBaeT Ha YEIIOBEUECTBO M 00KECTBEHHOCTh Meccuu —
BaOKHBIE XpHUCTOJIOTHYecKre TeMbl EBanrenus ot MoanHa, KpacHOM HUTHIO
MPOXOAAIINE Yepe3 BCIo KHUTY. Takum obpa3om, oTpbiBok MH 1:45-51 cra-
HOBUTCS B&KHBIM 3BE€HOM CBHJIETENIbCTBA O BoruiolieHnu CoiHa boxbero u
UrpaeT ONPEAEICHHYIO POJIb B XPUCTOJIOTMH 3TOro EBaHrenus.
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From the Bible to Narnia:
A Christian Translator’s Job 1s Never Done

Vitaly Voinov

1 Introduction

Can there be meaningful work after Bible translation? This is the stark
question that everyone engaged in our line of work will likely have to face
at some point. As Christian scholars, we want our work to promote a para-
digm shift in the worldview of the language community we are serving so
that the Christian Gospel would be a life-changing blessing to that people
group. And of course, the magnitude of the effect that a mother-tongue
translation of the Holy Scriptures can produce in a community is tremen-
dous. But we must always keep in mind that the Scriptures are but the
foundation on which the house is built, not the house itself.

Once the foundation of the Scriptures is laid by means of a completed Bible
translation project, is the translation team obliged by some unwritten rule
of Christian modesty to step completely aside and let the local church con-
tinue the building effort on its own? I would answer this question with an
emphatic “No!” As experienced specialists in the field of translation, we
still have a lot to offer the Church by staying engaged in building the
metaphorical house together with Christians from the mother-tongue
community. It seems perfectly sensible to conclude that we would want to
continue using our talents to help build up the Kingdom of God in our tar-
get language communities even after our Bible translation projects are
complete.

One of the best ways to continue fully utilizing the skill set that the Lord
God has blessed us with is to get involved in the translation of other
Christian literature that will serve the local Church as it grows in maturity.
When the Old Testament consultant for the IBT Tuvan Bible translation
project asked our team what we were going to do now that our project was
drawing near its conclusion, I answered, “Work on other Christian books,
of course”. His response was encouraging: “That does seem to be the logi-
cal next step, doesn’t it? If your team has accumulated so much translation
experience and has formed such a strong professional and personal bond
over the years, this is a completely reasonable thing for you to turn your at-
tention to next.”
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In the pages that follow, I would like to offer a case study of how this
change of subject matter actually transpired in the Tuvan situation. Our
translation team, which is currently finishing up editing work on the first
full Bible in the Tuvan language and hoping to publish it within the next
two years, decided not simply to walk away from our collaborative efforts
of many years, but rather to reorient ourselves and begin working on trans-
lating children’s literature with Christian themes into Tuvan. After getting
our bearings by publishing several short works of this nature, we turned our
attention to a much loftier goal: the Chronicles of Narnia by C.S. Lewis.

The Narnia series became a classic of children’s literature in the western
world almost as soon as it left C. S. Lewis’ pen in the 1950s. The seven
books in the series relate the exciting adventures of several children in the
magical land of Narnia, and at the same time contain deep allegories of the
Gospel and Biblical truths about man’s relationship with God that are widely
recognized as being spiritually profitable not only to children, but also to
adult readers. The Christian elements in the Narnia series are presented in a
manner that does not offend even fervent adherents of Buddhism or sha-
manism (the major religions in Tuva), but may serve as a subtle bridge to
foundational beliefs of the Christian faith for the non-believer. The Chroni-
cles of Narnia have already been translated into almost 50 languages, and
two feature-length Hollywood films based on the books have been released
during the past several years. These films, which were also shown in thea-
ters around Russia and Tuva, are sure to have primed the interest in Narnia
of a significant part of the Tuvan population. As of the writing of this pa-
per, the first book of the series (The Lion, the Witch and the Wardrobe,
henceforth LWW) is ready to go to press, while the second (Prince Caspian,
henceforth PC) has been drafted and is undergoing the editing process.

2 A comparison of the Bible and the Chronicles of Narnia

Let us now look at some of the similarities and differences between our
translation work on the Bible and that on the Narnia series. In the points
that follow, I invite the reader to pay attention to two related things: 1) how
translating the Bible prepared us for further work on “normal” literature and
provided us with the experience necessary to do this well, and 2) what Bible
translators can learn from the process of translating “normal” literature.
I will deal both with some of the important similarities between the two
pieces of literature and with some of the differences between them.

2.1 Literary similarities

Both the Bible and the Narnia series are corpuses of literary works, with a
large degree of intertextuality and interdependence between their respective
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constituent parts. And both use lively narrative to present teaching about
the spiritual world and man’s relationship with God (although no one would
claim that every element, or even most elements, in the Narnia books has a
didactic value of a religious nature).

2.2 Worldviews

Both works contain worldviews that are fairly far removed from the target
language culture. This “distance” presents the translation team with major
obstacles that must be overcome if the translation is to be intelligible and
relevant to the reader.

In dealing with the Bible, the translation team had to always keep in mind
the differences in material culture between ancient Mediterranean society
on one hand and that of modern Tuva on the other'. These differences
were most felt in the process of trying to meaningfully render such things as
the value of grain, oil, and wine as the major food staples in the Mediterra-
nean world; the structure of an ancient city, with its walls, towers, and
gates; the different units of measurement (i.e. ephahs, talents, hins) and
so forth. The translation difficulties caused by such differences in material
culture are probably felt to a certain degree by Bible translators in most
languages.

In rendering Narnia, the Tuvan translator has three foreign cultural, linguis-
tic and worldview systems to deal with that potentially decrease the reader’s
understanding of or emotional reaction to the text. The differences between
these systems needed to be acknowledged in order to maximize the effec-
tiveness of the Tuvan translation:

2.2.1 Russian culture and language

Since Tuva joined the Soviet Union 65 years ago, Russian media and cul-
ture have operated as the prism through which Tuvans see the outside
world. Because of this, Tuvans have gotten accustomed to borrowing Rus-
sian words to express most new things (both abstract and physical) that they
encounter nowadays, instead of trying to coin new expressions using exist-
ing Tuvan words. But though Russian words are borrowed freely by Tuvan

' Though the difference in eras (ancient versus modern) did on occasion present translation
difficulties, the time distance between source and target text does not seem to be as noticeable or
jarring to Tuvan readers of the Bible as it does to post-Enlightenment western European readers.
This is likely due to the fact that the Tuvan people have been practising the traditions passed down
to them from their ancestors until fairly recently, and that their nomadic cattle-herding way of life
shares many similarities with the way of life of the ancient Hebrews.
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speakers, there is no guarantee that all, or even most, other members of the
Tuvan language community know the meaning of the word being bor-
rowed. Thus, when the Tuvan translator, basing his draft translation on the
Russian version of LWW, decided to borrow the Russian term for moth-
balls (ragpmanun) in the passage where the Pevensie children enter the
magic wardrobe, he realized that this borrowing needs to be interpreted in a
footnote for many readers who would otherwise have absolutely no idea
what this word means (this household item seems to be much more promi-
nent in Western households than in Russian or Tuvan ones). At the same
time, it seems a shame to add a footnote dealing with such a trivial matter to
a children’s book. This tension may indicate that our translation team
should have tried harder to retell this passage in a way that would not de-
mand the inclusion of a little-known Russian word?.

2.2.2 British culture and English language

C.S. Lewis was British, and the children whose adventures are narrated in
the Narnia series are all British as well. Although the time in which the sto-
ries are set (the 1940s—1950s) is much closer to the present day than are the
events portrayed in the Bible, in some respects the contrast between British
and Tuvan culture is still fairly large. Many elements typical of everyday
British life are by no means immediately transparent to Tuvan readers. For
example, Lucy finds it delightful to eat fried bread (i.e. toast) at afternoon
tea with Mr. Tumnus. This positive emotional reaction on Lucy’s part is
difficult to get across to the Tuvan reader without adapting the specific food
items at Mr. Tumnus’ table in such a way as to make them sound appetizing
to the Tuvan palate. In the early chapters of PC, there are several flowers
mentioned (daisies, rhododendrons) that are typical of the English country-
side, but that many Tuvans have never seen or even heard of because they
do not grow in Tuva. If the translation of these items is not “tweaked”, they
may come across as incomprehensible, thereby making it harder for the
reader to react to the text appropriately.

A more serious issue in LWW is the value placed by the narrator on
Christmas Day. Part of the White Witch’s spell over Narnia is that it 1s
always winter, but never Christmas. One of the first signs that her power
is decreasing is that Father Christmas comes and showers the Pevensie
children with Christmas gifts. Christmas has been an important element
in English culture ever since the British Isles were converted to Christian-
ity many centuries ago, but in Tuva (as in all of contemporary Russia),

? This is how we handled the Russian word manunosxa (robin) where it shows up in chapter 6 of
LWW. Since this bird does not inhabit the Tuvan ecosystem, we decided to make the Tuvan
referent more general (“beautiful little bird”) than the English and Russian terms used.
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the main winter holiday celebrated by most people is not Christmas but
New Year’s Day. Though Tuvans continue to celebrate the traditional
Eastern New Year according to the lunar calendar in mid-February, they
adopted the celebration of January 1* as well upon joining the Soviet Union
in the mid-20"™ century. Therefore, Tuvan children expect to receive their
gifts from Father Frost (the equivalent of Russian /leo mopo3) on New
Year’s Day. Christmas is considered something that only the Russian Or-
thodox celebrate on January 7", and that Protestant cexmanmu: (cult mem-
bers) celebrate on Dec. 25", So while most Tuvans do possess the theoreti-
cal understanding that Christmas Day is the most important winter holiday
for Christians, they do not experience a positive emotional reaction to it
such as the one that C.S. Lewis was presuming to be shared by his readers
when invoking the idea of Christmas Day in LWW.

The Russian translation of LWW chose to keep a direct translation of
Christmas in the text (Pooicoecmso). But in Tuvan, due to the absence of
a long-standing Christian tradition in the culture, this concept is rendered
by a fairly bulky translation — “the day of the birth of Christ”. After some
deliberation, our translation team chose to substitute the much more intelli-
gible “New Year’s Day” into the Tuvan text. This will surely evoke more
positive reactions among the Tuvan readership than would the literal trans-
lation of Christmas. Of course, we could be accused of “taking the Christ
out of Christmas” and thereby making Narnia less of a Christian witness to
Tuvan readers than it could be with a literal translation of Christmas. At
this point, our pragmatic concerns about the naturalness of the narrative
won out over concerns about the theological implications of the content,
though I do believe that this change will not adversely affect the general
gist of LWW as a specifically Christian allegory’.

2.2.3 Greco-Roman and Nordic mythology

Though this topic is studied by Tuvan children in school, the specific motifs
and mythological creatures (more on these below) do not form a part of
their cognitive background as they did for the mid-20" century English and
American children who were C.S. Lewis’s original audience. At the same
time, whereas for Western readers this mythology is completely excluded
from the conceptual sphere of “real life”, for Tuvan readers the general idea
of spirits inhabiting the physical world is much more in tune with their
shamanistic worldview.

3 Even without the reference to “the day of the birth of Christ”, it remains clear in the Tuvan text
that the New Year (i.e. the dawning of a new era in Narnian history) is initiated by the coming of
Aslan, who is clearly a symbol of Christ.
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2.3 Key terms

The rendering of frequently-occurring key terms had to be pursued system-
atically in both the Bible and in Narnia, and some key terms were intro-
duced as neologisms. In the Tuvan Bible, the terms that caused most diffi-
culty had to do with either the realm of abstract concepts (such as ‘perfec-
tion” and ‘glory’), radically different material culture (e.g. ‘winepress’), or
cultural or religious practices with no equivalent in traditional Tuvan cul-
ture (such as blood sacrifice on a stone altar, circumcision, and baptism). In
Narnia, the main difficulty lay with producing a terminological system for
dealing with the mythological creatures that the children encounter. The
Russian translation of Narnia that served as the base text for the Tuvan
translation uses the accepted transliteration of many Greek and Latin terms,
as does the English source text: “faun/gpasn, “satyr/camup”, “nymph/num-
¢a», “centaur/xkenmasp” and so forth. Tuvan children typically see these
Russian words only when briefly studying European mythology in school,
so it is not surprising that they do not retain the meaning of these transliter-
ated terms very well and form no emotional associations with them, such
as Russian children do with baba sea, or English children with ogres
(“Fee fi fo fum”).

Our translation team therefore decided to produce a simple and orderly set
of neologisms to help our readers quickly and easily understand the essen-
tial qualities of these mythological creatures. The faun and satyr were
lumped into the category of “goat-person”, the centaur became a “horse-
person”, and the giant became a “man-mountain”. Dryads were rendered
as “tree-spirit girls” and naiads as “water-spirit girls”, using existing Tuvan
terms that deal with the spirit world. One of the few exceptions to this sys-
tem was “dwarf”, for which we decided to leave the Russian borrowing
enom. This was for two reasons. First, because we could neither find an ex-
isting Tuvan term nor come up with a neologism succinct enough to convey
the essence of this creature, and second, because the Russian term 1s used in
both a literal and a metaphorical sense widely enough for Tuvans, most of
whom are to some degree bilingual, to be familiar with it. Nonetheless,
there is a footnote explaining this Russian borrowing upon the first mention
of dwarves in LWW.

* A working term for giants (“incredibly large person”) had previously existed in Tuvan
translations of fairy tales from other countries. Because it was a somewhat burdensome
construction, we deemed it insufficient for passages where giants are mentioned frequently or play
a major role in the narrative, such as chapters 7-9 in The Silver Chair. We ended up using a calque
of the English compound term “man-mountain”, coined by Jonathan Swift in Gulliver’s Travels
and previously introduced into the Tuvan language in the translation of that work.
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2.4 Exegetical checking

Because the translation of Narnia into Tuvan was based on the Russian ver-
sion of the text and not on the original English version (the Tuvan translator
does not know English), it too needed to go through a process of “exegeti-
cal checking” like the Bible, although not with nearly the same degree of
thoroughness. Intermediate language interference in Narnia needed to be
dealt with in cases where the Russian rendering significantly distorted the
meaning of the original. For example, at the very end of chapter 14 in
LWW, where Aslan is slain by the White Witch, the Russian translation in-
serts an extra sentence that is not present in the English original: “Ilosmo-
MY OHU He euodenu u 0py2oeo — Kak 6 omeem Ha ciosa Konoynou Acian
VABLOHYICA U 8 e2o enazax ceepkHyna pacocms” (‘That is why they did not
see something else: in response to the Witch’s words, Aslan smiled, his
eyes shining with joy’). It is hard to be sure of the exact motivation behind
this addition to the Russian text; it may have been intended to make the
scene less gruesome for impressionable young readers. Besides being un-
necessary and contrary to the mood Lewis was trying to convey in this pas-
sage, this addition may also be liable to charges of promoting theological
docetism (the notion that Christ’s suffering was merely illusory); it was
therefore omitted from the Tuvan translation.

2.5 Clarity and naturalness

The pursuit of clarity and naturalness was of great importance in both
translation projects. In Narnia, a significant difficulty from the vantage
point of naturalness was posed by English terms of address. It took several
rounds of editing to finally have honorifics such as “Mr.”, “Mrs.” and “Sir”
(used, for instance, when the children address Mr. Tumnus and Mr. and
Mrs. Beaver) come out as “older brother Tumnus” and “male and female
Beaver”. Although we could have simply left the transliterated English
terms in the Tuvan text as was done in the Russian translation (there is a
Russian literary tradition for how to deal with such honorifics when render-
ing English texts), we felt that since much of the text was already fairly
distant from the Tuvan culture, changing these terms of address to natural
Tuvan ones would help strike a better balance between transculturation and
distantiation.

2.6 Potential audience reactions
In both projects, certain groups within the intended target audience may
have some qualms about reading the resulting translation. The Bible may not

immediately be accepted with open arms or with great interest by the ma-
jority of the Tuvan population, especially those who consider Christianity
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to be a Russian religion that poses a dangerous threat to the traditional
Tuvan system of beliefs. Narnia, on the other hand, may be looked at
with suspicion by Tuvan Christians because of its numerous references to
the spirits inhabiting the natural world. If this is true for some English-
speaking readers’, it may be even more so for Tuvan Christians, most of
whom have come out of a shamanistic worldview and are therefore espe-
cially sensitive to motifs that hark back to their former belief system, which
they consider harmful to true faith in the living God. But this remains to be
seen, and I truly hope that I am wrong about this.

2.7 Contrasts between translating the Bible and translating Narnia
2.7.1 Source languages

The Bible was written in different languages by different authors employing
different literary genres over a period of a millennium, whereas the Narnia
narrative was written by a single author and published in a span of ap-
proximately five years. From a literary point of view, this of course imparts
a much greater degree of homogeneity to the Narnia series than is possessed
by the Bible, making the task of translating Narnia far simpler.

Moreover, whereas no contemporary Bible translators know ancient He-
brew, Aramaic, or Greek as their mother tongue, English is the mother
tongue of one of the Narnia translation team members. This removes the
need for research into the intended meaning of the original text of the sort
that exegetes must do in Bible translation projects. Native speaker intuition
for the most part suffices in doing “exegetical checking” of the Narnia
translation.

2.7.2 Intended audience

Narnia was intended by its author primarily for children, although many
adults enjoy reading it nonetheless. The Bible, on the other hand, was defi-
nitely intended for adults as the primary audience (as is well known, some
Orthodox Jews do not allow their young scholars to read certain books, like
Song of Songs, until they reach the age of 30.) This means that the trans-
lator of Narnia must consciously lower the linguistic register he is used

> Here’s what Wikipedia (en.wikipedia.org/wiki/Chronicles of Narnia) has to say about this:
“Lewis has also received criticism from some Christians and Christian organizations who feel that
The Chronicles of Narnia promotes ‘soft-sell paganism and occultism’, because of the recurring
pagan themes and the supposedly heretical depictions of Christ as an anthropomorphic lion...” For

another piece of Evangelical criticism of the Narnia series, see Mary Ann Collins, “Trouble in
Narnia: The Occult Side of C.S. Lewis”, www.crossroad.to/articles2/006/narnia-trouble.htm
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to writing in, adapting it to that of children (we decided on 11-14 as the age
of our targeted readership). Fortunately, our translator has experience
doing this, having written several Tuvan children’s books in the past.

2.7.3 Sacred text versus secular text

The fact that Narnia is not a sacred text allows for a much freer translation
than would be tolerated in most Bible versions. If a specific passage writ-
ten by Lewis seems to be too tedious or irrelevant for the average Tuvan
reader, the principles of literary translation entitle us to pare down the trans-
lation in order to make it sufficiently fluid to maintain the reader’s interest.
I have advised our translator to feel completely at liberty to omit or summa-
rize nautical passages in The Voyage of the Dawn Treader, which may
prove to be unintelligible to most Tuvan readers due to their lack of famili-
arity with ships and the sea. Doing this to the account of Paul’s sea voyage
in Acts 27 is of course unthinkable, because this is Holy Scripture and can-
not be tampered with to such a degree (although I’'m sure that more than
one translation team has wished that they could just skip this tremendously
difficult passage or edit it at will!)

2.7.4 Felt need

Unlike with the Bible, there is absolutely no felt need among the target au-
dience for producing a translation of the Chronicles of Narnia. Whereas at
least Tuvan Christians are eagerly expecting the complete translation of the
Scriptures in their mother tongue, the vast majority of Tuvans, whether
Christian or non-Christian, do not even realize that there exists a literary
work dealing with Narnia (though many have seen the recent films based on
the books). This is a double-edged sword: on the one hand, it frees the
translation team from having to worry about any expectations the audience
might have about the translation, as we do when working on the Bible; on
the other hand, it may mean that finding interested readers will be an uphill
battle requiring advertising and marketing tactics.

2.7.5 Copyright and funding

The text of the Bible is in the public domain; the only rights a publisher
needs to obtain are to maps, tables, and other Bible helps that were pro-
duced by someone else. The Chronicles of Narnia, on the other hand, are
still the intellectual property of the C. S. Lewis Estate, and all lawful use of
the books had to be arranged with agents of this Estate and paid for. Alas,
the Narnia project came with the added burden of having to do project fund-
raising on our own, with no dedicated and professional staff in Moscow
committed to finding and working with potential donors.
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3 Concluding remarks

As is hopefully obvious from the above discussion, translation work on the
Bible shares many similar characteristics with translation work on “normal”
literature. Anyone translating the Bible using a dynamic or functional ap-
proach should never lose sight of this fact, and should be willing to learn
from the experience of translators working in the field of literary transla-
tion. It may be a wise decision for scholars who are thinking of getting
involved in a Bible translation project to first hone their skills by translating
a “normal” literary work into or from their mother tongue, or editing
such a translation. Such experience is of course a mandatory requirement
for mother-tongue translators in IBT projects, but it may be an excellent
idea also for other team members, such as exegetes, stylistic editors and
comprehension testers, to try their hands at a less momentous task before
plunging into translation of the Holy Scriptures.

On the other side of the Bible translation project (i.e. once it is finished
or approaching completion), an experienced translation team has all of
the skills necessary to continue their literary endeavors in the service of the
Kingdom of God. Of course, some mindset adaptation will be necessary to
produce good translations of “normal” literature, but this will likely be
change of a liberating nature, such as getting comfortable with translating
more freely and naturally, not fretting about getting every single jot and tit-
tle “correct”, and relaxing in regards to the expectations of the assumed
readership.

My sincere hope is that this paper will encourage experienced
Bible translators who may be preparing to move into another field of activ-
ity to consider continuing literary work on other spiritually valuable books
for the benefit of the target language community. Who knows, maybe the
blessings received by English, Russian, and now Tuvan children from read-
ing the Chronicles of Narnia can be shared also by future generations of
readers in other minority languages such as, say, Schwyzertiitsch or Lezgi.



Tekctel buOamnm Bo B3anMO e iICTBUN
C si3pIKaMu Jlarecrana

C. X Hluxanuesa

Bcé Gonblie BHUMaHUS NPUBJIEKAET CETOJIHS BONPOC O B3aUMOJICHCTBUU
SI3bIKOB M HApOJOB, O IHAJIOre KYyJbTYp M LMBWIM3auMi. BaxHas poib
NPUHATIEKHUT 37€Ch OCMBICIECHUIO HAIIMOHAJIbHO-KYJIbTYPHBIX OObEIUHE-
HUH. DTHOCOLMAJIBHBIE MPOLECCHl B TAKOM BaXXHOM C 3KOHOMHYECKOH M
KyJbTYPHOU TOYEK 3peHus pernoHe Poccum, xak JlarecraH, sBsOIIEeMCs
MEPEKPECTKOM MUPOBBIX HUBWIN3ALNUNA U PEITUTUI, BO MHOTOM OIPEACIISIIOT
ycToi4nBOCTh Poccuu B rnobanu3upyromemMcst Mupe.

MupoBasi KyapTypa HEPEOKO CIYKUT MOCPEIHUKOM MEXKAY STHUYECKHUMHU
rpymnnaMy. [103UTUBHBIN BKJIaJ B THAJIOT KYJIbTYp M LUBHIM3auui B Jlare-
CTaHEe BHOCAT TNPEACTaBUTENH TPATUIMOHHBIX st Poccun KoH(eccwuid:
npaBociaBusg M ucinama. [lepeBoJl TpaIWLIMOHHBIX TEKCTOB 3TUX PEJIUTHU,
KOTOpPBIE OJHOBPEMEHHO MOXXHO Ha3BaTb COKPOBUILAMHU MHUPOBOM JIMTEpa-
TYpBI, TAK)KE CIIOCOOCTBYET Pa3BUTHIO AHUAJIOTA.

B mocnennue ronsl TyMaHUTapHas HayKa TakKe BHECTa CBOW BKJIAJ B KOH-
KPETHOE HCCIIEIOBAaHUE U TEOPETHUECKOE OCMBICTIEHHE COBPEMEHHBIX ITHOCO-
[HATBHBIX MPOLIECCOB, POJIM B HUX HAIIMOHATBHO-KYJIBTYPHBIX 00BEANHECHUIH,
npoOJieM yCTaHOBIICHHUS TUaJiora MUBWIIM3AIMK U KYJbTyp. B oTOM IutaHe
Beska poib MHcTuTyTa nepeBoga bubmun, pabota KOTOPOro CrocoOCTByeT
JyXOBHOMY COJIMXKCHHIO HAPOJIOB, YTBEPIKICHUIO JIOBEPHS B MEKITHHUYCCKUX
cBsa3sx. [lepeBoabl bubnmuu ceirpany pemarmnlyo poib B Iriio0anu3amnuu
npo0iieM YenoBeKka W 4elIoBe4ecKoro mupa. Hu oHa W3 KHUT HEe OKa3zaia
CTOJIb KPYITHOMACIITA0OHOTO BJIMSHUS HA MHUPOBYIO MBICTb, Kak buOnus.
MMeHHO B Heil coOpaH MHOTOJIETHUH OIBIT HAapo/a, Ba)KHEHIIINE TyXOBHBIC
TOCTHIKEHHS, 3aTPOHYTHI MMPOOJIEMBI MUPO3IaHHS, YEIIOBEUECKOTO OBITHSI.

B ycnoBusix sTHOKOH(eccHoHanbHOW rinobanu3anuu Hapoasl JlarecraHna
UMEIOT BO3MOKHOCTH CBOOOJHO M3y4aTh JINTEPATYpPy HMHBIX KOH(eccuii.
KoHuenuus ToTaapHOro aren3Ma U MEXPETHOHAIBHOTO MPOTHUBOCTOSHUS
YCTYIAeT MECTO €CTECTBEHHOMY IIPOLECCY B3aMMOIIOHMMAHUsS HAapOOB, B
TOM YHUCJIE U B TOM, YTO KacaeTCs UX BEPOBAHUM, BKIIIOYAsl 3HAKOMCTBO C
Pa3HBIMH PEITUTHO3HBIMU YUCHUSIMHU.
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SI3BIK KaK HOCHUTENb NOCTHKEHUW ITHOKYJIBTYPHOIO Pa3BUTHS Hapona OT-
pakaeT HAIMOHAIBHYIO M JYXOBHYIO >KU3HECIOCOOHOCTh Hanuu. B ompe-
JIEIGHHOM CMBICJIE COCTOSIHHUEM $3bIKa, €r0 MECTOM B COIIMyME, YPOBHEM
SI3BIKOBOM KU3HU OOYCIIOBIIEHBI HPABCTBEHHOE OJIAroIoJiydrie STHOCOB.
Texkctsl bubnuu BeicTynarT kKak (BakTopsl ¥ MEXaHW3MBI COXpPAHEHUS U
pa3BUTHUM S3BIKOB JlarectaHa, KOTOpbIE OMPEACISIOT UX MPECTUXK U JOCTO-
WHCTBO B KOHTEKCTE MUPOBOM nuBmin3auuu. CoBpeMeHHbIN Jlarectan kak
YHUKAJIbHBIA TMOJWIMHTBUCTUYECKUN U TTOJMATHUYECKUN PETMOH OKa3alcs
B CUTYyallMu IUMBWIM3ALMOHHOIO pa3jioMa MEXAY XPUCTUAHCKHUMHU U MY-
CYJIbMAaHCKMMU MHUpPaMU. Ero TeppuTOpMH W S3BIKH HYKJAKOTCS B MOJ-
nepxke u 3amure. [lepeBonHbie TekcThl bubmMnu Ha JarecTaHCKUX sSI3bIKAax
BBICTYMAIOT KaK TMO3UTHBHBIC (PAKTOPHI MO TOICPKKE KaXKJAOro u3 Obl-
TYIOIINX B PETHOHE S3BIKOB W TPU3BAHBI CIIOCOOCTBOBATH O3I0POBICHUIO
JTyXOBHO-HPABCTBEHHOTO KJIMMaTa B OOIIECTBE.

[lepeBonsr brbnmmy — yacTh ryMaHUCTUYECKOW KOHIETIIUN COXPAaHEHHUS TOTO
WM MHOTO PErMOHAJIBbHOrO S3bIKa U 3alUThl CAMOOBITHOCTU. XapaKTepHas
ocoOeHHOCTh mepeBoja bubnum Ha narecTaHCcKUe SI3BIKM 3aKJIIOYaeTcs B
TOM, 4YTO B 3TO IIPOLIECC BOBJECYEHBI HE TOJIBKO IHCBMEHHBIE S3BIKH,
MMEIOIMe MHOTOBEKOBBIE TPAJIULIUU JINTEPATYPHOTO MUChMa (K HUM OTHO-
CATCS aBapCKWM, JTAKCKUH, MapruHCKUM, TabacapaHCKUW, KYMBIKCKUH, PYy-
TYJIbCKHUH, aryJbCKUH, HaXypPCKUil), HO U SI3bIKU, JO CHX I1OP HE BBILIEIIINE
3a TIpe/ieibl OBITOBOTO S3BIKOBOTO OOIICHHS, HE HAKOMUBIIIKME COOCTBEHHBIX
JUTEPaTypPHBIX TpaAULMi, HE UMEIOIINE JUTEPATypHbIX HOpM. K HUM OT-
HOCSTCSI O€KTHUHCKUH SI3bIK, HA KOTOpoM roBopuT 6100 yenoBek, U aHINM-
ckuii — 21800 roBopsmux. MeToasl, UCMOIb3yEMBIE JI TTEPEBOIa TEKCTOB
MO3BOJISIIOT 3aJOKYMEHTHUPOBATH S3BIKM MaJbIX dTHUYECKHUX Ipyril. M3yue-
HUe U mepeBoa bubmuu Ha s3bIkM HapoaoB JlarecraHa BBIABISIIOT MHOTO
o0luMX IIEHHOCTEH B MaTEpHUANbHOM KyJbTYpe W BeIyT K COJIMKEHHUIO U
B3aMMOIIOHUMAaHHIO HApPOJIOB.

Beixon mepBoro msnanus nepeBogoB HoBoro 3aBera Ha aBapCKUil U Ky-
MBIKCKUI S3bIKA 3aCTaBIIAIOT HAC CHIEJaTh KPAaTKUWA 3KCKYpC B MPOLUIOE,
YTOOBI HATIOMHUTH O TPAIUIUAX MepeBoja bubmuu Ha narectaHcKue s3bl-
k. Camblil paHHUM M3 M3BECTHBIX IMEPEBOJOB Ha aBAapCKUM A3bIK ObLI
BeInoJHeH B 1870 r., 3T0 MonuTBa «OT1ue Hamy (Dalton 1870). Bropoit me-
pesox nosiBriics B 1900 r. — aTo mepeBo ¢ pycckoro J[>kaBarxana ['eGemo-
Ba XaHaxayueBa, IpernojaBaTessi aBapckoro sizbika u3 HoBouepkaccka.
(ITepeBox octancs B pykonucH, xpanutcs B PI'b, mmdp 896 ¢. 5-80/372).
Ceronnsa Texctel HoBoro 3aBera mepeBelieHbI MOJHOCTBIO Ha aBAPCKUMA U
KYMBIKCKUMN SI3BIKU.

Hecmotps Ha TO 4TO rpaMMaTHYECKUM YPOBEHb [1areCTaHCKUX S3bIKOB
BeCbMa CBOEOOpa3eH M TUIOXO TMOJJACTCS HHOS3BIYHOMY BO3JEHCTBHIO,
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rpaMmaTHka s3bIKoB JlarecraHa Bce kK€ CIOCOOHA MCIIBITHIBATH BIIHSIHHUE
pycckoro si3bika, o0ycioBieHHoe nepeBoaoM Hosoro 3aBera. Hamo mona-
raTth, 4TO JIEKCMYECKHE 3aMMCTBOBAHMS BECbMa MHOTI'OYMCIIEHHBI, a TpaM-
MaTHYECKUE — UMEIOT MECTO, HO HE CUCTEMAaTUYECKU U He MoiHo. Ecnu no-
CMOTpETh Ha 3TOT MaTepHall C TOUKH 3pEHUS] HE HOPMUPOBAHUS U KOIU(DU-
KalluM, a OTPa)KE€HUsS JKUBOI'O IPOLIECCA Pa3BUTHS S3bIKa, MOXKHO CHENATh
HEKOTOpBIE BBIBOJIbI, B YACTHOCTH, O TEHAEHUUAX B Pa3BUTUU AAreCTaHCKON
rpamMmaTH4ecKor cucteMsl. [1o1 BIUsSHUEM PyCCKUX aHAJIOTUH MTPOUCXOIUT
TpaHchopMalus psga rpaMMaTHYECKUX KOHCTPYKIMM, U3MEHSIOTCS 3Haye-
Husl HeKoTopelXx rpamMeM. B EBanrenun ot Jlyku 10:34 moBecTByercst o
TOM, Kak camapsinuH «(1) mogoiias, (2) nepessizan eMy pasbl, (3) Bo3nuBas
Mmaciio u BUHO» (CuHOmaneHbIA mepeBon). CoXpaHEHHE TaKOro IMopsjiKa
CJIOB B TabacapaHCKOM SI3bIKE 03HA4ajo Obl, YTO caMapsiHMH BHaYaje TIIa-
TeJIbHO 3a0MHTOBAJI PaHbI, a 3aT€M JIMJI Macjio U BUHO Ha OUHTHI. [l TOrO
4YTOOBI M30€XKaTh ITOr0, HEOOXOAMMO M3MEHUTH IMOCIIEOBATENBHOCTh CO-
OBITUH C MCNOJb30BAaHWEM IPUYACTHBIX U JACENPUYACTHBIX KOHCTPYKLUS-
Mu: «XbacuH OaraxbHa (1) nydny, (3) yuuMHa ysgxup yiayo3ypu, IyrbaH
3uiiHap (2) wiutlay». Cmbicn (pasbl Jydile Bcero nepenaercs npu uc-
MOJIb30BAaHUH MaKCHUMAaJIbHO TIPUOIMKEHHON S3BbIKOBOM (PopMBI TabacapaH-
CKOT0 sI3bIKa K CMBICJIOBOM (popMe CHHOIAIBHOTO MEPEeBO/Ia.

B nepByto odepenp, 3TO KacaeTcs JIEKCUKH, OTPaKaoIIeH crerupudecKkie
TSl OMOJIENCKOTO KyIbTYPHO-UCTOPHUUECKOTO KOHTEKCTA, HE UMEIOIITUIN HC-
KOHHBIX COOTBETCTBUM B JareCTaHCKUX s3bIKax. Takue TEpMHUHBI Kak ¢pa-
pucetl, caddykeli, 1e6um, nacxa Ha JareCTaHCKUE SI3bIKU TMEPEeNatoTcs pas-
JUYHBIMH CpeJCTBaMH. B 4acTHOCTH, MOXXHO HCIIOJIB30BaTh YKE HMEIO-
HIMecs S3bIKOBbIE CpelCTBa. Tak, HEKOTOpble OHOJeiicKrue JINYHbIE UMEHA
yK€ HallUId CBOI TPAIUIIMIO HANMCAaHUS B JlareCTaHCKUX s3bikax: Hca,
Myca, Ubparum, XKabpaun, FOcyd u Yeyd, Axpy0, Ucaks, Hiors, Jlyrl,
Myxkawi, I'eBa, Ucmaun u np. Ux npousHolieHrne u HanmrMcanue o0yciIoBIIe-
HO (hoHETHUECKUMHU OCOOEHHOCTSAMHU U OP(POIMUIECKHMH HOPMaMH Jjare-
CTAHCKUX SI3bIKOB. DTH MMEHA 3aUMCTBYIOTCS B OCHOBHOM M3 apalcKoit
KOpaHU4eCKoW Tpaauiui. MakcuMaabHOE UCTOIb30BaHUE BHYTPEHHUX pe-
CYpCOB $I3bIKa MOHO W MPU CO3aHUU TEPMUHOB-HEOJIOTU3MOB, BKIIOYAs
U OIHCATENIbHBbIC TEPMHUHBI-CIOBOCOUeTanus: [ ocnoos, 'ocnoov boe, /Jom
boowcuti, Becesviuinuii, cunacoea, 3aeem, kpewernue. Tax, Hanpumep, braeas
séecmb — YxKyBiaH xabap, boe-omey — Anam-annax, boe-coin — baii-amnax,
Tpouya — myOyp-cap, omey boowcuii — Ara Annars, /[yx boocuti — Annars-
muH Pyx. YiauHbeIM sBIsSIETCS «BO3POKIEHUE» apXauyHbIX (OpM B Jare-
CTAHCKHUX SI3bIKAX: @eHey — Tax, Kpecm — Xay, XpUCMUAHUH — Xadllepec,
T'ocnoow — Arba, orcemuyz — raBarbup, napyc — WAIKaH, 3aeem — MMKbpap.

[IpuBneyenue Takux (Gopm B mepeBoje pacHIMPSIOT BO3MOXHOCTH IS
Oosee TOYHOro W ajekBaTHoOro mneperoga Hosoro 3aBera u oOoramaroT
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JIEKCUKO-CEMAaHTUYECKYI0 CUCTEMY s3bIKOB. LIIupoko ucmonbs3yrorcs, Obl-
TYIOIIME B JAareCTaHCKMX SI3bIKaX apaOW3Mbl, MEPeNaroIIre HEPEAKO CXOI-
HbIe WU WICHTUYHBIC I MYCYJbMaHCTBA W XPUCTHAHCTBA TOHSITHUS:
aHmeen — Mallauk, 0bsA60]1 — UONHC, Nponosedv — BAb3a, MOIUMEA — NIyab,
6epa — UMaH | Jp.

Takue cioBa XPUCTUAHCKOTO JIEKCHMKOHA, KaK MpageoHOCmb, UCKYNJEHUe,
bnazooamo, nokasHue, KpeujeHue BOCXOAAT K HEeUCcUeprnaeMoMy UCTOYHUKY
CBsIILIEHHOTO MHUCaHUg U 00Ja1ar0T 0co00ii OOroCIOBCKOM 3HAYMMOCTBIO,
KOTOpasi He cpa3y ObIBaeT MOHSTHA I HapoaoB [larecrana. Takue moHs-
TUS KaK Hesecma 013 Xpucma, cioso boea, sicumov 6 bozce, 6nazo om boea
oborararoT s3bIK, co3/1aBasi 0COObIe CeMaHTHYECKHUE HIOAHCHI TPH UX Tepe-
Jaye Ha JarecTaHckue si3blku. [10100HOTO poaa BhIpaKeHHs] BCETAA CTOSIT
OCOOHSIKOM M BBIJIEJISIFOTCSI B CO3HAHUHU YHTATES.

[lepeBoabl OMOIEHCKUX TEKCTOB CONEHCTBYIOT Pa3BUTHIO s3bIKOB [larecra-
Ha: OHU COBEPIICHCTBYIOTCS, UX JIEKCUKA M MIMOMATHKa oboraiaercs, mo-
poii OHM Aaxke 00peTaroT MUCbMEHHYI0 (opMy. Bo3HHUKAIOT Jekcuueckue u
IrpaMMaTUYECKHE BO3MOKHOCTH Ul N€peadd HOBBIX MBICIEH, KOTOPBIE
npexae TPyAHO ObUIO BBIPAa3UTh Ha 3THUX f3bIKaxX. B kakoil-to Mepe 3TO
CHOCOOCTBYET CTHpaHMIO JUAEKTHBIX I'PaHULl B s3bIKax. s mepenauu
OuOIENCKNX TEKCTOB B MEPEBOJIAX MCIOIB3YeTCS KaK (DOITBKIOPHBIN SA3BIK,
TaK YU MUCBbMEHHBIN S3BIK CO CJIIOKHBIMHU IPEMNIOKEHUSIMH, KaK yXKE UMEI0-
myecs, Tak U HOBble MoJienH. [10BIsAIOTCS pa3IuUHbIe CIO0XKHBIE 000OPOTHI
peuH, KOTOPBIX Mpexkae He ObU1o B 3TUX s3blkax. B HoBom 3aBere Heko-
TOPBIE OTIJIArOJIBHBIE CYIIECTBUTEIBHBIE PYCCKOrO A3bIKAa NEPEAAIOTCA Ha
TabacapaHCKOM SI3bIKE IJ1arojabHOi Gpopmoil. Takue aOcTpakTHBIE CYIIECTBU-
TEJIbHBIE KAK Cnacewue, ygeposatnue, onpagoanue, KOTOpble HaTUYECTBYIOT
B PYCCKOM $I3bIKE, B Ta0acapaHCKOM SI3bIKE MEPENAt0TCs TOCPEACTBOM IJIa-
TOJIOB 8epumn, onpasoams, cnacams. Hanpumep:

YBPXBIOBAJT «CITACEHUE» OT YhPXbI03 «OXPAHATHY,
XBYTI'bBAIl «KYBEPOBAHHE» OT XbYI'by3 «BEPHUTH,

arpIOBAIl «3HAHKUEY OT arblo Xby0 «3HATHY.

JIx19:9 «upiHe npunio cnacenue nomy cemy» (CUHOIATBHBIN).
JIx19:9 «rpu My xyna3s yspxrosan rbaduy» (YkyBnaH xabap).

[lepeBonbl HoBoro 3aBeTa Ha garecTaHCKUE SI3bIKM MPEACTaBISAIOT COOOM
LEJIOCTHBIM TEKCT oco0oro xaHpa. B Hacrosiee BpeMsi MPOUCXOIUT MPO-
1ecc OOHOBJICHUS CTWJIS PEIIMTMO3HOM JTUTEepaTyphl. DTOT CTHIIb JOJDKEH
OBITH TOCTYITHBIM MacCOBOMY YMTATENIO, & TAKXKE MPEAEIbHO YUCTHIM — CO-
JI€p’KaTb MUHUMAJIbHOE 4YMCIJIO 3aUMCTBOBAaHUN W3 PYCCKOIO S3bIKa, IS
3TOr0 HEOOXOIMMO TPUIAEPKUBATHCS OOIIeH TEHIEHIMH Pa3BUTHS Aare-
CTAaHCKHX SI3bIKOB.
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CoBpeMeHHBIN TepeBo]; TeKcToB bubimm 3ameTrHo oboraTi garecTaH-
CKHE SI3bIKM HOBBIMH CIIOBaMH W3 00JIaCTU PEIUTHO3HOTO YUEHHS, BHEC He-
MaJio MOHSATUH, TpeOyronux HoBoro ocmeicineHus. [lepeon HoBoro 3aBera
Ha JIar€CTaHCKHE SI3BIKU, CIIOCOOCTBYET BBISBIICHUIO €T0 JIEKCUYECKUX 00-
raTcTB, CJIOBOOOpa30BaTEIbHBIX BO3MOXKHOCTEH, aKTMBU3AlUU JlepUBa-
IMOHHBIX CPEJICTB M HEKOTOPHIX IrpaMMmaTHuecKux (opm, oOOTalleHUI0 U
CTAHOBJICHUIO JIEKCHKO-CEMaHTUUYECKOM CTPYKTYpHI si3blka. biiaromaps Tta-
KUM TiepeBofaM pacimpsieTcss chepa QPyHKIIMOHUPOBAHUS JIUTEPATYPHBIX
A3BIKOB, TaK KaK OHM HAaXOJIWUT NPUMEHEHHUE JJI NIEPENAUYNd HOBBIX CMBICIIOB
Y BOBHUKHOBEHUIO WM 3aMMCTBOBAHHMIO HOBBIX JKaHPOB.

[lepeBoasl HoBoro 3aBera v Apyrux CBSILIEHHBIX KHUI Ha J1ar€CTaHCKUE
SI3BIKA 0T OoraThlii MaTepuan U JJis JIMHTBUCTUYECKUX, CPABHUTEIHHO-
COIOCTAaBUTEIbHBIX MCCIEIOBAaHUN M ISl mepeBomoBeneHus. s pare-
CTAHCKHX SI3bIKOB aKTyaJIbHbI OCMBICJICHUE M UHTEPIIPETAIU sI3bIKa peaTnuid
mupa bubnuu. KoMMyHHUKaTHBHASI HANPaBIEHHOCTh MEPEBOJIa CTUMYIUPY-
€T U3y4YCHUE Pa3TUYHBIX MPOOJIEM, CBI3aHHBIX C MEPEBOJHBIM TEKCTOM M
€ro BOCIPUATHEM, OTHOIIECHUM SI3bIKA U KYJbTYphl. Bompoc conocrapieHus
Y U3YYCHUS PA3JIUYHBIX KYJIBTYDP SBJISETCS OJHHM M3 CaMbIX aKTyaJIbHBIX
Ha CEeroAHAIIHUM AcHb B [larecTane.

[Ipoueccrl rnobanuzanuu (B 4aCTHOCTH, MEPEBOJA TEKCTOB bubiun), mnpo-
UCXOJSIIME B COBpeMEHHOM JlarecTaHe, BeQyT K COJMKEHHUIO Pa3IMYHBIX
KyJbTyp M HaponoB. Ha ¢one BceoOmiero cOnmmxeHus KyiabTyp, BCE ke
OCTAIOTCS CJIOBAa M MOHSTHS, HYKIAIOUIMECS B KOMMEHTAPUN U U3YyYEHUHU.
Jleno B TOM, YTO JJa)Ke OJAMHAKOBBIE CJIOBA YaCTO BOCIPUHUMAIOTCSI HOCH-
TEJSIMU Pa3HBIX KYJBTYp MO-Pa3HOMY, HE TOBOPS YXKE O HECOBMAJECHUH MHU-
POB, B KOTOPBIX >KMBYT 3TH JHOAU. VIMEHHO 3J€MEHTBI TEKCTa, OTpaKaro-
K€ 3TH HECOBMAJACHUSI, UTPAIOT OCOOYIO POJIb B MEXKYJIBTYPHON U MEXb-
A3BIKOBOM KOMMYHHUKAIMU. Tak TEKCTbI BCTYyNAarOT BO B3aUMOJEHCTBHE C
TpaZULIMOHHON KyJIbTypoil HapoaoB Jlarecrana u o0oramaror ee.

KynbpTypa Kaxqoro JarecCTaHCKOro HapoJa HaXOJIUT OTPaKEHUE B SI3bIKE, U,
€CJIM 3Ta KyJbTypa caMOOBITHA, TO CJIOBA, €€ BBIpaXKaroliue, He MEHee ca-
MOOBITHBI M DK30THYHBI C TOUKH 3peHUs mepeBoaoBeneHus. [Iporecc nepe-
Bo/ia TeKcTOB bubnuu Ha narecTaHcKue SI3bIKM — 3TO HE MPOCTO MEXaHU4e-
CKasl mepejayda OB OJHOTO si3blKa Ha APYroM, a CIOXKHBIM Mpoliecc B3au-
MOJCHCTBUS KYJIBTYPHI U SI3bIKa OPUTHHAJIA C S3BIKOM, KYyJIbTYPOH, OBITOM U
MBIIIJIEHUEM Hapoa, UIsi KOTOPOT'O OCYIIECTBISIETCS MEPEBOI.
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